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2| sHd URUTFERG®Y AISTHIY bl 8™l IT A I dh & AfAd 8 e 8 |
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T gsdl B, Oy Aol &l feerar iR UReRar R usHfte o ST | Afedr it @r
IR ISR & Idfdd oI W dfad Ye-T Usdl 8 | 399 7 dad JioAl d) fagaag=iadr gedl g,
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ARG F a1 AT & IR H STHGRI of Ul § iR 9 & SHST o9 Sel Uil €| Ig MG
AERIGAT AT TRHBROT BT T8 DI qa ! qeqsl § 3 Uh 2|
4. yIEfA® e R wfedat: Wwert aoRh & fharaas § ufparae fade sk
IETIIS SIfeaAary W g1 97 € | Sl dY Afehdr, ddl fded ufshar, = & e T1fq,
Torr a1 drITedl & TdhR o oidl TRl I Ay sdicared 81 St & | arer g srfdrfed
AiZ] I 59 UfhAT BT FHS & S Ul | S99 ddfdd ArrRil Ao 9@ 8l ugd Ul 3iiR
AISTAT Bael 3fbel de Wfd g ol 2 |
5. GEAID! S DI TG 3MoTha JMfIhaR AN fSiiTed Jregal | FGanferd @7 o <& § |
SN $—TTd+1d, 3iTelTg 3deH, Hidisel VU IMfe | oifh srfdrprer Afgaren, favyex amiior ar srfdrfea
T P AfRART H§ dhd 9 B R B 2| Red Sazs & god 7 uidd, wo ar fefea
YA B UhAT I WS I8 8 | 39D HROT TSN S99 oY Sifeet 3R R $I @rel 99 Il &,
Mo & J U Bl |
6. Higarreil &1 9rfier) AT B9 o Aol § afgerel @ 9riery dded BTl aidl 2 |
o gfoean, el o=, iR dromr i § S9a SuRefd =gFaw &< @1 if fuiRor &k
fopara & afe Aftamel & sReR &1 gfafafecg 9 f&ar SU a1 IoEe SHd] aRkdfdd STexdl bl
TE TS Ul | §H AN ST A1 Jo¥ WU ST ¥ gl 2 SR Al wwifthaxor &
Béwaagwgw%l
ERl gvﬂmeu BT FHR Dae TN Rl I 781, afcd qmISTd oa, e IR AR
AfeeT T & TP | WA T |
AN IR GUR & Gl — Al FUhdrol # dld HeAuhRI AT Bl J97dT a1
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WY ®WR W SRRl A ey SY, f574 Jabs e, &F gag, 3R ofF
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URA% UM AT H ARl I dg RUd fRar S, el 9 Afen] Areel, ideH
gfsharall iR RGN 13T P STHHRT U B AP |

e TaeeR AfRfd o IM Qe IRl § wRMgerdr & w9 § Siel WY, dife
Mot # wfeensit o aafdes wrier gRfdad &

ISR B AHIdT BT AU & foly IR R TR AHINTG o€l UNieT ([qa9d  [Fhue)
@) ERAT B A, fod Afdenelt @ afha e &

feftea e fRrfer smafSta fey WY, Sef afeesi & dAergd, 3iiFded B, dfdhT iR
Iée SUATT BT fRNeTor firet |

AR WAl TRl B BRI A8 & JaR IR RN $T 9RER a9[1 S,
T AaTe Ae9Rar 93 |

¥hel 3R Bietall H feliT—wagTeiial Ureaesd ifHard fear sy, s o aren difgal #
i FAEAT B A ARl 8@

IR Qe a1 H Al 809 S Bl |h (AT 1Y, STel ARl & FHRIS Bl
HIGTAEA & Tl GAT 1Y |

Afzeell & fou wAeEe Touaed iR VU &I &g Wiei § geW §E T W, drfd
RERICIRCICIC IS

YIS WX R AR AOBIRAT B G&AT 9aTs ST, dife Aol d Fdeaeiardr 3R
forsgerar s <2 |

el Afge SUfal, WxuDl SR fRIf&ieri @ IRvmerad dei=a & Jifear iR
urEagRDl # wnfie fhar Sy, R s Afkard aRka B

IoT TR W Al dfb T [aweit o1 faar fear 9w, 99 6 afker i e o
S ER—ER TR HaTg < |

Alh HATITHR] AT AfgeAT FIRPBRT BT QM H b AIRH HeH Y&l & | 9 Aol =

qfgemell & FarsT B IR | g<TdR dg H IfUd fhar g1 e Afeed dad armeit =81, afed

gRec @1 argd 99 I8 & | B 1 g8 amar il i) B | 9HI B ARG BU 9 AR 3Afew
FAa, IR 3R feliT—HdaTefiel 99T BRI | Saedddl 39 91 &I & & 39 JIoRll &I dhad

RGN SIS FHST WY, dfcd ATHISTD 3faler DI WU QAT ST | o9 U Al SATCaAHT,
FRET AR SATHR & FrRX Siad Si R, ad e sl d AfZelr FerRhdRor & URGSAT DR

=il

| W1 A
FAR, FART (2014) IR H AHEISTH BT AN 3R IS T4 | SAGR: IS
TR B39 | Isa: 118
Brordl, AT (2017) BN FegIA UG AAINTE GRI | IRV SRR JhRH | I8: 92
AR AT 3MRART (2020) Al vd a1 fadr W doadty dor Raid | 78 facet:
HqRA DR Fb1erd fa9mT | gso: 17—18
IFRIe 3T (2019) TR WRA H AfRRST WURHDHROT @I FHICRT | T8 Aol IHR®
UG | TS 45
81, I UAT (2021) AR & folu ARBRI AR B AMINSTD FHIEAT | [IATe: BRI
g | T3 70—73
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e Sffe FETT SId AT % 6T ST §¢ o7 @ sV Srgicad Wiy, AT I,
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BAvIvy 9% Y SHIGT Aged B Ay T off /

JATRT H TPl 4SS WHIFST GVHEe W g3, [ordd SUNId FF oflgd &1 HIT-Yeie &l
TIT | forTE AT F ST T BV GEId G §7/ ST P ST 4 THFT GeAEe
@ ST ¥T BIH YR BT AT BT} HAR—FERX FXT T, GRT 8 ATHT GRAT GRIersi
@ Saldied FawE @ SEY GY qIvd qiF @I g7 6On 9 § gT T 7o §Hed 359 § 0%
Waﬁww#wy/

IREI— JTHT H AT HHUT—HIGT $ SR WA faddrT=< | QTCLUT LIBER]) Wﬁ@ o |

g8 fI%g & AR IREARIIT & UfT U HIe @b HRd 8¢ Ped & fb— H I ey 781 &
Wﬁﬁgﬁﬁwﬁﬁgﬁmgmﬁwmil W%aﬁﬁw
I HEMME o | SHGT <99 3fgd daid | URA B SN MU fIa9 g§RT O Sd & degromef
eI S DI YAIRA B BT B a1 | g9d ol § o BT AR dA1 OfST qaar & ufd 39
g3 B Haeehadr off | e faRi # 9miivie IR @& w9 # SReARMOT (A san), Rem @
e, RN ARRHSHRT, TG BT FHLT T 8T | 99 SR f[aaRl § dgid, M &1 frpm o4
qAT 3T Aaare & fIaT o 8§ | e f[Ademe 7 AR FEe o HlHlRﬂcb, aTﬁi‘cBQEf
Wﬁﬁuﬁﬁﬁwmwmwlw@ﬁw@ﬁﬁsﬁ¢ qreife fRide o1
IgIT BIM| SeiH <l fF AT #§ ol siufasary ok difges wieafedr & &R I W@
ﬁﬁmammﬁwm% R SR 3Mefedd Hedl @l SaIfa € 7 18 2| o/ S SudTd
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Hout ®r wifiear ura g °

fAd@re & faRl § |99 T 99d 9RA S & wU ¥ deid a¥F B s usdr g |
S TRIMS IR e MR ArEl, SuMY&ETl U 98l R SMEIRA 7 | d9gid & Iferar fadeee &
faaRl R FE—Pl dig I BT We gqE feagrg dr 21 99 Rt § 9 deul grT dig <3+
@ R W a1 g1 v A= H fAdare &1 wdgfe & faR g1 s9a ofdid dlg ¥ &
T/EE & afta @1 fer uRafea g 21 o werE e ¥ aftfa faar g fh- R
THR AT ¥ fHAT a9 §RT T4 UR PR & IR, SH A1 DI 39 YR BlSAT ALY & G IHBT
SUANT PR 3 @fh W 7 IR IR Fo | 59 Rigid & gy gg W1 Hafor wifq & Surid geor
PR U R B g FRY &1 91 @™ & oy 9erar a-d 2| @r [JdeHe 39 deike
IS ERT WRad, AR & AFd o8 & U § #g@yol I <d 21 g g9a # g
JMEATAS SIFRT H HaT BRI B 9T w4 4 URT fHar &; S $9a AFgardl gic &1 uRerferd sl

A Multidisciplinary Research Journal 5 Impact Factor: 2.535(120R)




( “ Sumangalam Prabha ISSN: 2250-1894
¢ APeer Reviewed (Refereed) & Open Access Journal Vol.-17, No.-I, Issus-65
E=mwll RNT NO.- UPHIN/2009/31180 Year: April-June 2026

2| g a4 # dig 21 & o<iffiie Arf & 9RI% dAa Td A 94 § TE Ifeid’ oY
Rl g’ 0 fademe wwfaq e < & 1

fAdapHe RO fIaRyRRI & AR A 99 & I & daIRGEe 9d & ufd w9ifag
fearg < € et £3 WiE YIaE IRIREG K & 9 oll W g, R W 97 7 =R & 39 i
@ Ui e T DI Ui @Y | I8 IS, ARG g §RT & W99 § | 39 UBR AIRE 91 BT g=iA
IO IMeATfcAd AT H SIIST ® | WEF WRA™ €39 § aiRfe 9o @ [aURIT B Af¥ed w9 9|
Jgd fbar AT & WG I8 gRI [dddpra= W AU T B Biedl & | 3% f[dddbrHe sa1s a9 A
JaT 2 9 B g ord g

e faaRl 4 sufdar, wfearfear & ufd Sl uiare 8 98 s¥%—9HSl BT Y9Id YeiRid sl
2| fagere fiar & frsem & & AR &1 W oo smemfors Ant 7wl @xa 2| s s=
GUel & v W Adere & faRl & o 4 94 9qd g7a T Al THHY WHEH BT AMUQY
2| A= 9l 9 99 T80 R @ SR A Adadr= & f[aRl &1 o= fog 9 7o @
TR URHEH & S el U & 2|

FIfF U [ & YATA GRT B, TAKT FHATTHRI S TG BT SR SMHATT HR IR 2,
S AFG B Hedroned SWART 2| W@H IMPWT IRAEE F & [dddee & Siiad Bl ATIAd WRay
g fhar| @l Fiaarss ded 8 f5— I S0 I 4% & 9 R 97T ol & SNy Wy,
SR @ 3fgd WU, Wl B Udh W@wU AT g9 ARG T o Wd dd, 94 g9 # fAfed
W@ﬂﬁﬂﬁﬂwaﬁﬁfmﬁaﬁlaﬁWwé%mmﬁﬁﬁwwnmmsigznw
qerm fRiae @ e &

WMl [JaeHe dela’ & AT & I Jgie, dfte, q=RaS], Aadm &1 [9dad #xd & || A7
1896 o Bl BIAS fAAEeTT BT FIdd <2 IRYE § 319+ AR H dgid €IH & IR H Had &
fp— "IRa # |ufa R Sie |Auer €, 9 91 J98id §3F @ Sidd I © | I]id Bl By TBR
H ARAN g9 ¢ 3R AW fGaR 4 9 ¥ yofaefiad ¥& &1 URY ¥ ] gaarel gs, 3id 4
3TGTATET | IS TTeq T WMfeaas aref B 98 &7 ' | I fAgelt @ onfa et wor 218

Jeid Bl &gl &1 &9 Y AT AT 2 | IR S H J&l Pl €l MRAD &2 AR ATRD
T BT SMYR AT AT 8| O ST dal & WIHR B & S IMRdd g+ 3R 1 daf BT el
AT 8, S8 ARdd <39 B8l SIdl & | IMRdd YR <29 BT YS—<I9 $al oidl & fordd Rdd
AN & I3 WHY § AT FUdT ugfaai srerv—arery 8| fbeg I8 @ de muiRa g, qer
ARG IRIY § SU 3 YRAT <39 R A def & u99 W wy 9w 3d 8, S U
A & o aed Shae el & Sqwd U9 ke & forg Hafoua fewrg <d 21 I8 wer o
whar § 6 9aia # aftfq fiaT grr wwd fasq & wearr o A6 2| S g9 A fed gie |
TR P U smasgs 2 |

I9gid & g1 faaere St 39 afe 9 ofax ¥9fic 06 & SRy e & 9% &1 s ge
FEd © fb— " Il A a1l d ThAd © | I8 Al $XR Bl d&1 & Hd WU Bl a1 Gie a5 DI
A B | gite Fddl 7 39 UBR ¢ [ 9 959 &1 S uared AR e J STe—axl 4§ Ie4d
B3 © | [OcATHYY], JATHYOT AT APyl Shiaq amfe i wiithan 8, 9 |1 arfe=ifh ‘oror | I
g2 T | MBI WR WV T UG g o fI%g &7 Aold A1 ¥euor a1 2 | gie & IR9 # e Rer
TqAT 3re<h EdT 2| 915 § WO -l i el gar 8, -t ifddmrfee e uaref
IA B | FAT— US—UNY, UY—Uell, AW e AT | BIelioR H Gie @1 Iy T 8 Sl 2
IR Ul URM BIAT © | |1 UGre geAfaged WUl $I UK B gU old SMBIRT Td U197 H iRaci+
B I € | 99 797 gfe = TR BIaT © | SMHT Ud W0 & W YHh Gl 8, O e FEd 2 | HEq
JMHTY T UTO7 BT AT & BHRdl, W S wY IR0 Y ofdr 2] °

W fddee & AMFdR] gie oI FHSM & (U 84 S A1d & Wy bl FHSHT 81T |
AFG & WU B [qded & gRY H g3 I~ Bl & fb— A9 A1 87 N wu § 89 dMd &l
TEd 2| 98 A9 € 1 O ofeiae 9§ 98 USRI ', 98 W9a 2 | W@h fAadTe AHa @ <1 Wl
D ARSI BRI & | UIH WIdd A9a T AT MeAtfcones #4a | Wifdds #19a & Sfaifd IRIR § ae
MG AT & I IHD e TG ATH Tcd & ol S9 Ae—3rdq & Ufd IRT &=l 7 |

A Multidisciplinary Research Journal 6 Impact Factor: 2.535(120R)




( “ Sumangalam Prabha ISSN: 2250-1894
¢ APeer Reviewed (Refereed) & Open Access Journal Vol.-17, No.-I, Issus-65
E=mwll RNT NO.- UPHIN/2009/31180 Year: April-June 2026

[aerie Aa & 4Ifde WHY B Ul 81 B, dicd ifd UeT Pl Agayol 19 Id © |
TJEIBRVT T A G Pl IR—IR $BT Sl & b JU 3frearicqsd wikh dI ST BRI | Al A9 &
IeATfcAD ¥wY B 3clar Hifdd Wy T Hecd W Bl & o Yifds wWwy & mad § 999
JTEATHBAT BT W 81 B b |

AT & Ifde UeT & S AgS & olfdd, HASNe el I 8 | HIldd @wy B W<
FRA g FEd & fb—"IRR T AR IRIRE fharlt o weaen, s fAfr= ot den s9e weE
B TS o BT A 7, AT B HIfdd @Ry Bl A o T [

W fagere & 99 § 6 A9 o Sial @ TRING &Har 9 S © | Rife Aa
AR 31 Siidl ¥ Atd BRI BIAT 8, ST 3 g bl diRerd a9 3 |e™ © |

f[Ad@Te & ATAR AT AU A ATl & HRUT & TedrfcAd W@y Bl SR Bl
T Jorr smedTfed Y B D Wifdd WwHY &) fIYAr § | 1Ud WY & O aRafdd WHU 2, 98
Hifdd IRR # mearfcAddr & FaR ¥ & QT 86l & | fAdere g9 aRdide w9 &I H—ARh a1
AT P 8| NI Pl SRR—ITRY F&l' B w0 A AHUT A &1 I UBR S A9 D
qrEIfdd THY IHABY Bl Hold: gaed J41 2 | W@r f[Aderie Arvd @I gel—@wy qFd 8 59
Je @ THd WHd § IGd 2 | AT 3HPT NI I@d gU g Wi fIaRl @1 rerdrd
Y gU Iga fhar 2

wWH fddeie deid 39 & Ueh RAgid @I Mfde &_d 8¢ ®ed © fb— "SI 959 & a1 emi
H U STl g, gfidurfed $Rar § SR U8 STaT BRaT © (6 AN aja: [ § 91 S /e AT g9 AT
3 FRI 3R TWd ¥, 98 S RAdm & 9y ¥ IG T W TP a%g off gax dageh aefl
FHATHRI & AR A YPia § ST {o A1 KAl 8, 98 99 S9! faagdl & IA~ 2 | g faegan
T 9gar # e T B | Ad® AgE-—AI H $IS 4e Tl 8, 9 9 WU 9 e 217

7= feer &1 of wads 81 R 68 31T | W 78l 3T 2| S SR AT U]
A% FTERYT I YHIRI &1 Sl & difh A1 &I 9Pid 8 59 bR Bl Bl & | [Addre o &
AR AT Yofcd, R Tl AMH—AEHR & oIy, SHY ATgpel Y&l & & 98 U+ g1 W@y
HT YA T8l Uil | U SRl H aftfd & fb— va IR 310 u9a ddd § ReR & forg e,
I WS B S W IMHAY fHAT 3R IH T AqAF B o <d a8 W T | 399 PRI e
T g DI WSl 7 AU BT | g U R T IR A S WSl W IAMHAY fhar | S 919 ;W
P god DI UTHY S S IR B BT a1 Tl § ROTS @ R AT | Oy 98 U+ Wwy Bl
UEA U | 31F Sl TBR AN QU BF @1 Refd @I g uge urar § SR o guir & forg
TR R gU SIe ARG & W/ H U W S & JMER R IHST ARIhR T8l B aTdl
%|13

TR © o 89 31U WY BT S D BT SHHT SR ad gY [dddHg Sl $ed & b
3% o0 &4 BEl 37 el S € | B9 U e WA gRT W 39 {Hebe Sff %8 B & | Afh
U ITBRYT H Uhed & WG BT I &l 2 | W f[qddreig o A1a A1 1 Al Bl HSH
U BBl & | IP AFAR AT HAH PTG gAR fed AHITS iR menfedd S &1 ar & [
fadere St &9 @I BRI H uRafid &1 $T SUQY <d & 8 S AJAR JNT 3R a4 &
IR & 3R ARPT &1 UIor B | Fed! nfiedr ¥g iR <7 § | gAfeiy SH YSl Wi | [aT HA
FT IURY I | I W AR T fF g9 B0 3 Fgrar 98 R Adhd, dad Har dR Fahd g |
SAfOTT 3R 31gER el a1 $2a) & Gl @) FdT dYp S%aR HdT Bl A1y |

SRR & o Jgd Wl [Adere i 6T ff Mg & deamr & foy AR &1 3y
JAMILIH A & | SAHI Hel & & O IR Ud Uell &1 & U 9§ ST 99d 81 © ol S9!
TPR AR IRJSA & 477 I BT b G9a T8l 2 | [adre St ded © b — REdi o gar axa
& wf ofer 9<r g8 21 o <w, o onfa § Rt o 98 2kl @' <, 9g onfa it 9
T8 g3 AR AT & B WHAI| RN A Bl S Uq AT B, ISPl VUM BRY - S A
sfth—dfial & srage [ W@ fRdere 7 R SH-siad @ Rren waver § Aaar den aRks
fFEor HR arell e & Aaid sravgear o YeRia fBA1 €1 S8 AFAR W9 UBR B e iR
AP &1 9 'gq BT AMRY | S8, 30 ARAMT H 39 AT IR 61 8 |

A Multidisciplinary Research Journal 7 Impact Factor: 2.535(120R)




( “ Sumangalam Prabha ISSN: 2250-1894
¢ APeer Reviewed (Refereed) & Open Access Journal Vol.-17, No.-I, Issus-65
E=mwll RNT NO.- UPHIN/2009/31180 Year: April-June 2026

Rem @1 aRWINT F=xa gU fAgdHg St ded & —"A99 &1 fded goidr &I sifierh
ST B RIer 2| 7Y BT wW@rger) a9 aren e € w=ar R 217

YRA T & sfaerd ¥ Wi fAdere & Wy 7 ddd Igd—a3d &I TRAT B e fud
FAT &, AfG 9 Sifad el §RT A B TRAT BT RATIAT @9 I Fewdl § | $8i7 I & g
TH—HUY & WG BT SR fhar, R de AaR Ml A JuH g & foy S &1 I @R

foar| U AFd™ WdeARl gRT JMd—Siiad & Udh oed UId gl 2, oy 99 § pifder)
EATT Y |

e Tor A
1. @R syaide, JUER fAdes, MW AT, TREYR, 1953, J0—5
2. WAl RRIET, <1 ARG A% RIS, g AT, HITE! TSI, fHTae, 1962 Jo—8
3. JMd, 990 FAR, AHASTNT IRAR T , AR dIRUTGRI, 2009 Jo—2
4. I8 90—3
5. 98l go—3
6. 98l 9o—4
7. Ml faderee, daid, JHTId TR, MHWT JS gilell FANTYR, 2011, Jo—1
8. dgl Jo—4
9. e, UG HAR, FHBIGIT ARATI S , ARl FIRIGTE, 2009 J0—26
10. 98! g0—26
11. 981 g0—27,28
12. M fddera, daid, MHWT H3 gilell ANTYR, 2011, J0—49
13. Tl STo FSMYTT, AFFAIE Ud AFaAETE, sidbell JdbRM, At fdeall | 1978, J0—33
14. 9, 990 AR, FHBTA IRATI & |, AT ARUIG, 2009 J0—44
15. Wl fadaria, fRier, IFH®T 76 gxiiell ANTYR, 1985, J0—6
16. WM fAg@me, IRA™ TR, IFHWHS gwilell ANTYR, 1984, Jo—14
17. I faderia, Rier, IMHwT 76 gxiiell ANTYR, 1985, Jo—1

*kkkk

A Multidisciplinary Research Journal 8 Impact Factor: 2.535(120R)




) Sumangalam Prabha ISSN: 2250-1894

i~ APeerReviewed (Refereed) & Open Access Journal Vol.-17, No--1, Issus-65
st RNI NO.- UPHIN/2009/31180 Year: April-June 2026

IS 3] A JATRIER U P A1, SR U< (1870—1920)
gt Al T

TS (31T —s e
fRrarst dfers], faeet! Avafdere, faeel

PP.NO- 09-14 Received: 04.04.2026 Accepted:16.04.2026 Email: mohinishrivas1234@gmail.com

RIS 19 & @& & TS div 20 & G B GOSTA BT § GINAT ULAT P 3BT B
FAIFGeTY HE B AP & [§77 761 G o GHal | T aF JAG G B GAEN A GV ST
T 53T & | T8 AN 4 @ GA-9aHel gv HWibd g 791 T/ 98 S §¥H FH B g7
HYT BT I HVAT & T 1870 § 1920 & 19 TGV HQT H qlageiv B & YABT BT FeqT7
Fvar & ol YRAY WL HIGIAT BT V& HEAQU SIRIAE av0 o] TGN BT 7 WTHidd
STRTGHT WIEloid GEIR T IS licierT & 13eare & IITeTT 197 Siiv HIRcig wasar aar &t
T &t ff Forga Far)

g, dfewr o MEAFIST [@ar] @ o a@ Ygard 4 &9 9l 3 @1 3@ giaer
Y&, 9P SieTTal [FICT NPV GIT 984 91T & AT SAg TS Afadl @l 4 §id pear &/ GOY AR
? FAFgev HH 7 KA 9 @ gER § q8aqy §Aer (4915 84 v 9g a4 ganda
TH— GEABRI T GEIois T9 qI9E Q9T Bl B9 BN §Y VP @Is ordiiad daar @1 A6
far) 59 & 87 FHIT B BT [[IST GRBIX 7 THAAG BT A 1391 §F dF 7 FarG, YT,
WW#W?WWWW#Q@W&#WW?/

TREI— ?Fﬁ?ﬂ‘cﬁ b IR BT I IRAT G B sfag H HSCCIli\Ul qRad &I BT
oT| 9 Ay H Brm & yR, AU fRrefor el @ WuAr 3R e dgl & fodR | gmEifie

SiEd BT A wU H ST Yo [HAT| ST T b ARM Ye Riem & gaR 7 e 9 Rifea
I BT ST e S qHEfTe, ASEifae iR difgs Tl & ufd sifte See o1l sl wHg gaor
Jh-Tp BT ITANT W fR—R Tg= o, g IRUTERawT FaRR—u=] 3R T5—qf3H1al b ThreH
e AUH TR W BF T | 39 THREl 7 ddd Gl Ua™ R & B & T8l e, afes
I FAST H ARl & Me-—de & oy Ue #gyel A A 3R a2

ﬁemzﬁﬁﬁwﬁﬂﬁmﬁzﬁsﬁaﬁﬁﬂéWWamW—%ﬁa%wﬁ
AT, e1fie &R Iorifae fval W faeR o faw S ot | vgat 59 ol ) ==t Wifa @t
T I R T 8 AT &l off, 9 39 gfad w0 § Aue Garel 9 uger ol | 399 GHS D
MR ARl & MEMH-—YeH & IR 91 3R ARl & d19 Adai-d 989 $I UH A5 GPia [admad
B o |° FHRIR—U o UTSdl BT 9 BHdel TR P SHaNI o, dfed S 89 gcHRl & AId
AT SR RIoHIfad ded Bf F9s § 4T F8dT Ued @Y | 39 SR #H JHER—UF ddd FHER
9 el AEE T8l O SHh GUEe o™ IR feulr Rk dHerele uRRufaal @ arar O
TR bR o | [T g $1 [JaRv1 < & ArI—A1 IS [T g R IS Yo [iRd srRoi
R AT Tt B S o | 39 TR U ER—ER Ue U g b WU H ABRIT 89 oI STel g 3R
IS | I ot R TR frar—fawet dwa g e |

IR IRA H 39 uRads &1 y91a fRy w0 9 e <ar 21 B ok 3 wmwrell # gaiferd
FARAR-TF 7 W G99 & 99 R T@ U+ ugd 9418 | &g el § yaifa 8 & HRor
Y FHER-UF A0F Al & folu FoW o 3R I IRl &1 ywa W U or| 9 US|
TR S, FHITd GERI 3R SHIfde el | G FqeR iR okg Fafd wu 4
JhIRIT B 9, OrRId uTesdl & 9 Io-ifde Al & ufy B iR Sreeddr g g o [

SR UeY, O 99 98y Atf—dved Mfdis 3R 31y & 719 O ST ofidT o, 59 fadRyd
Bl Y& UABINGT P b HEYUl Dg 99 TAT AT | SeABlda, 9RY, @S AR HER O TRI 4
B3 FAER-UF 3R IS FHREa B @ off I° 3 weRl # Rufea wegadt, defore el iR
e el B IuRafd 9 ymeiRar & e & fou e adeRer IR b
IRUTRTSRY I8l BT I fR—R 1 Afshy iR gaTaemedy g=7d1 17 |

A Multidisciplinary Research Journal 1 Impact Factor: 2.535(120R)




\ Sumangalam Prabha ISSN: 2250-1894

i~ APeerReviewed (Refereed) & Open Access Journal Vol.-17, No--1, Issus-65
it RNI NO.- UPHIN/2009/31180 Year: April-June 2026

THER—U3 § ®ae AT geAdmeil BT faaror & F8i fear Sar o, sfed aus e iad
gRReIfR iR UaRie e & Al R F=i @1 Sl ot | T & A §9
FATAR—U3 e~ o7l PI reradr 1 &= o | $9 YBR UH dbael ol b1 AedH T8 e,
gfeds a8 AAM 3R A & 919 Harg AU & BT Y Agdyqul AT 9 77| S 6ed H 1870
ﬁwzoz%Ehawmﬁaﬂﬁaﬁ?ﬁvsﬁ?ﬂwﬁﬁzﬁwawamﬁ?wqﬁm%?Rfrl%ﬁ
S 3@ H U 7 IS SIRTRedhdT IR AdWite Ad @ T § Ieera g e T g%
Eall

TR QY B AHIfaS JOBA: 1870 H 1920 BT Pldl SR U & oD gfaer |
Hecaqul aRqcHl &1 wHa oAT| 1857 @ fdgls & d1e fafewr o o wemfe @dvenr @ gaifsd
frar iR e &1 e Hfed den R w9 <9 &1 v fhar 1° 39 JWd 1 WRGR BT 9RAY
ST AT B FEHRl & Uit dae a1 f&ar| R W 39 vl & drdce 9e § dR—4R
TSI STl & faWR 819 o |

Il Fal &b IR A MYFe e & YR & A Ue Y Rife 9w ol @1 I8y
B3| I8 a7 fermer, dietl iR fasafdemet A Rrem urd o= @1 o iR wemafe danel, Fr,
e dem o UveR &rEl ¥ oouel SuRYfd &S @)1 XEl or| RifEd wemd o 9 @M SR
SIS Tl W R & R far || A Ssfad 3 @i gftier e o) g9 ot &
I ARl @ h IR B A W A o, RH FHER—1F IR ufFen Ry w9 ¥ "yt
o | UFABINGT & AeFq F 39 I AN DI AT, AEASTS IR SR AoTIfad gemei IR 3
R &h BRAT P DI |

S Y SR USY B THE TR O gABEIE, §RY, oRdFS$ 3IR HEYR difgd T
RISTHIfI® AR & S a9 S I8 I ° I8l Aedre A, Ueme SWRi iR ARpiod
TRermetl @ SURATY ¥ THh VAT araTaRyT IR fhar s faaRi &1 eH—yed §9d 8 ddT | 349
TRl H Aifefcas |9y, AMIfoTd W16 iR Adoled w9 1 Afhy o, S8l AAdTed el W) ==l
Bl o | 39 IR dR—ER Ue AT Ardoie & faaRia 89 o Rrad g9 & = ovf soeh
AAERY &5 BRI o |

T 3raf H oIae oAl IR ATdoifad AWel Bl G W ggd ol | AEIfTe IR
RGIe JEl R IR & o)1 & foy A= geR & H1ea aY 1Y, e Jregq | |raeiie
Jodl MR IJAMAIT BT AT fham SIrar o1 | 39 TR & Wek FH=R—u= § THIg 8 <,
RrEad S FAST dF @1 OGN Ugad ol | RS dAFll § qoiifade gedmel & ufd
B 3R SIFTReehdT a1 1 fdebrd garT |

s SR AMIfoe GER ala 1 A1 [oiiad a1 ol y9ifad fear| R, afgar
BRI, AMIRTE AT 3R o1fie FuR | S Tl TR AR gaf 89 oFfl | 39 vl ) 8
qrell 989 TR FARIR—U=! 3R gl T & Aegd I W9 & 9E- Sl off | 599 I8 W
M & 6 Amifoie alRads &R IISiifad SIFTwddl Th—gaN ¥ T8v0s 4 IS 80 @ |

39 UHR 1870 W 1920 & 19 SR WS H UH VAT JIoHIad drdrarel fabRid 81 ¥&T o
orad Rrferg avf, Amite e IR FHER—u3 fAdex Ardsi~e Siiad & J91fdd &R 38 9| I8!
g8 g9 ol e aaieRIeR U1 9 IoIe f[9aRT & JER 3R Adslid 70 & FHio7 # Agayof
AT e g D

U SR IS IJA—aTageR KT @1 faRar ag oft f5 a8 S urewl @1 W
IR Irgal & e o1 | I ARl # fod U oRg 3R WHER ANl & forg afte wew 8ik
T AT 9 ° sl PR FHRIR—UA H Ih ARl iR fewfOrat &1 wura ot 3ifde TexT sIar o |
g9 YA & HUH I UTSHI bl bdd gedARl B bR g dal A o), afch S S gl b
AT 3R ITSTilfad 312l &l THST 6T faaR W fAerar o |

3 FHRR-UA § YHIRA oRgl, duredry fewfiry iR wHERl & Aremd | Nuftafdre
AT BT AR TR FAI—FFI TR TAAD gite Ud D1 Sl o ' &R gaRell, IR+ Fori
AR wEE @ (A= Aifodl 9 g g6l R "=l 89 | 39 IPR FHER—UA | Uiedl & 4
RIS Je91 & U SIFTReahdl S~ $R H eyl YHel F91g | 519 AT sRie il 3R

A Multidisciplinary Research Journal 2 Impact Factor: 2.535(120R)




N Sumangalam Prabha ISSN: 2250-1894

i~ APeerReviewed (Refereed) & Open Access Journal Vol.-17, No--1, Issus-65
it RNI NO.- UPHIN/2009/31180 Year: April-June 2026

IS gaTEl & IR H Ugd I, A dR—IR I8 HioR Irifae aRRufaEl w1 wwee @ ygfi fawiid
B o |

gq SR FHAER—YAT = AHINIS 3R I[STIad TeAsl d aud dad H IRdd d
&1 & A fear) ffs &= § 8 @) afafifrl, adete el ¢k amifie sidiemi @ @a
Fafa w0 ¥ g gl off | 399 Ured! B I8 IHeN el off & |9 & o fewdl 3§ 0
QART T UHR & Ul 3R sl R R aR 8 21 39 UBR FHER—uAl | (=T a3 &
AN @ 91 U@ UBR BT difgd AR Ioiifad dae omfua faar |

TS IffEled W Gafd "Rl & YbreE |9 A IoHifde OdeT B gadd fhar| e
SIS FmRl, el iR foRkw ueeii @ W FHaR-—ua! § yHIRa 2l off, df uedl &f I8
VT BF T o 6 I dad WM™ "eARi & <¥fd 8 g, 9fcdh T e ISR ufhar &1
e 1 39 UBR FER—UF 7 TSR AR & [GaRl o G4 & A= a1t & ggam o
ol e A |

IR—ER g8 N W B o b U dad o <F BT AegH T8l o, dfed 98 AT &
WWMWﬁWWWGW%IW—W?W@W@WW
IR =@t B @, R A Sfiae | oiiifad I & Aolqd fhaT | §9 JdR diReR U4
T 9 Bad AoHIaD TGN b TAR H IATer fear, dfcd S99 9Hel & HidR T U roifae
TS & fderd § W Aedqul e S f IR Iad] IS JffRled $I U YR U™
fepa |

AT 3R ISHIR—39 T § B w0 & ooy # ff Agcagel aRad+ fears < & s~adi
T b SR # BN B AFeIexer Y ufhar ao 89 ot off Y uger Wil gt iR o H
ST BT 99T A o1, g8l IN—dR TFAHIRAT IR T o | @l dlell &<l &7 WRT 98+ o |
FAEAR—UA, @RI iR o qfad Il # WS! drell & ITART 9 B B tah gHd iR I
HYYOT BT AT b WU H W@UT B H FERIA Bl | 5 URdad A 4 B Ardeiie Sfiad iR
Iorfae =af & forg fdrs Sugd 997 fam |

919 & 59 URGc BT G I GHY SHR gAY AT o H AT o | e e ura
PR arer RIfed wegat weraE, Rerm iR o=y U¥aR &=t # Afhy B v'r o1 59 v b U AegH
F aeIHd off s gRT 98 3uY fdaRi & aud |A a6 Ugdl 9 | UFGIRGal 4 39
AMMILIHAT Bl QR fbar iR Y or &1 g9 ufhar # e we@yel e e | aRvmRawy
IR—N FraSId 9849, WHIe GuR iR ISHIfad =l &I 98T a1 el T8 |

S B A Ig THHIRAT A SR R H gAGEnenl a9 g8 off | I AT H g
FHER—TA! 3R uF@mRi o ff Amifse iR Ieriae faRl @ TR H Agayel qfier s 1 39
HR Bl 3R gl A1WRIl & THABIRAT 7 s Ardeid Siiad &1 garfad fhbar ik A=
R & dr9 [J9R & AGF—I&H S G0 17 |

FHFER—YF H ISR oikgi 3R Ol & Aes o |19, S¥bid iR A | 9fe el R
ff =gt 89 ofl | B IR 9T BT IR AIpIS ugA 9§ W S ofrar o | ) ok 9 & 3T @
B BF dTell 9849 dddl WWTs el off, dafed Id Uie AMISTS, HRGidd AR HH—a1 ISiad
gftcpror ¥ FfRd 8 o1 39 BRY AW P ol IR—ER ArEGie Siad § TP Aew@yol vy 949
T |

3P AIRTD W97 & AegH | TG dY JAUROT BT AT <h fhar ST 97 | AHRIR—9=0
IR ufFmmRll # gHIRG oal o 99T, FHhd iR IS UgaM & 9 Fdg B WK FRA DI YA
AT | @8 oSl R TFBRI 4 I§ dP UK ha1 & &= 9o FAN B SRed a9 3R
TR =TT BT 7O R H Aeedqul e 1 et 2|

AMufaRes o oiR I W FRE-RIfey e 3 S-—wTg R W SE sk Aifaat
AN B RTAPT ST AARR—YF! B [qAAdT B AHAT AT A1("° 39 Bl & AETH H TRBR B
Ig AR Urd B ST o7 fb a8 fhly ff v v & fovg dRae R b N 98 I B
fo s eRe a1 S<oid AT ol | $8 IR FARR-UAT B damE- & Sl off, S99 R JAMT S
SITAT o7 AT S9P YhTH TR SRAR w0 I UfAeer ¥l ST ST o7 | 39 SUR 3T Se30 W w7
Ig o fb UFhRI IR HUTGHh! B IR BT AT BT I BT Sl b |

A Multidisciplinary Research Journal 3 Impact Factor: 2.535(120R)




\ Sumangalam Prabha ISSN: 2250-1894

i~ APeerReviewed (Refereed) & Open Access Journal Vol.-17, No--1, Issus-65
it RNI NO.- UPHIN/2009/31180 Year: April-June 2026

YT R FRET U PR B (o AERR Bl AR W) SR e | UeNe SRy
FAER-TA & A TR AIRE S@d O IR Afe B og a1 FHER B I & A% AT ST
T, I SHP UPBTIE TR AMIRT SIdrs ol & | 39 UHR U & Wdadl IR Ub HbR BT gdid a7
BdT 7| ®s IR FUEHI Bl Ig I s+l el ol fb 7 fod UeR & el iR faaRi @1
IYANT R ® T

RIeR U9 Ude, 1878 SNUMARIG AT §RT WRI Wl H USRI FHER—US B
FEfd axe @ S 9 991 T U HEYUl B o [16 S~iNdl wal & Sorie # R, 399 8iR
I A WS & AHER—US ® HEUH q AN MR IISHIfde e R ogd g6 ot o,
et fafeer WRaR &7 I8 Midr 89 o' fb 39 U5 & gRT I & fdog IdY bd dahdl ¢ |
9 BFA & d8d U Bl I8 JMUPHR ure o fb e fodl garaR—ua & 9l & IR &
T BIfieRe I1 SISTd AT ST Al SUP [6g BRATs &I Sl Ahdl & | B el § Hulgd! 3R
THTeTh] ¥ GREAT IR ST R DI A awen &1 75 o, 59 Fdl & Seaaa &1 Refy 4 o/
BT ST |FehdT AT | $9 BIA BT I9Td I FRATI 99181 & FAER—YAT TR TSI, Said S |97
@ UF IUETHa $HH Gib g | IRVIFRERY THHRI SR FUGHI R UH TR &1 g4 a1 81, orasd
BRI s R 9 AU IR BT WY Th B & IO Fabdl IR AEEHIYT AT ST TR G
| R 9N o/ FHER—UE 7 Aiffd gRRfl & WidR I8d gy AMIfoid iR Ieifae Jel 1)
Al SR G| 39 UBR qAgeR U9 Tae 99 WA & SIUfaRie e iR ARG W @ 49
AUl gl B W wY ¥ S & dAq7 I8 W) Rrar § 6 e qmell @ umeiRar S9 96
FAT SIS SATHedT & YR $T Uh Agayol Aedd 99 gal off |

1908 3R 1910 & UH Heeh HIA ARG ARHR R FARR—IA TR T wfid &=
& oy a=1q g o | diedi |al @Y oI H IE AMRTAT & g YHId & DRI by FARR—U3 H
TRPR B A>T BT AT R Irgara! fFaRT &1 IR B oW o7 | 347 T § 1908 & BT
P I PR P I8 AHR fear 7 & afe feh ToeR-—u3 4 o9 @ faog a1 &1 &1
IHAM dTell AT TR Bl ©, O 9P fdvg dRdls &I ol Ihdl & 3R 99 TS Bl o<t
T ST |\ehdT 2| 39S 918 1910 &1 U Uae o], foar 3, e d8d SARR—U3l & Hued| 31k
TPl H TRBR & U GReTl MR ST BRI B FaReql dl g | Ife fbdl 03§ bR R
I gig Sl off, dr U I e B S Ao off IR SS9 HHEAR—UF BT THEE | ABT S
AHAT AT| 59 BT & ARIH U ARG AR 7 09 31 @A Bl WId R BT T e,
gTeAlfh 3HD dIaq[e Hs WHMER—US o AEEMIYdd 30 R ah &Rl oIkl 3@ |

gAifd 39 Ufdddl & drEce FHER—UF I AR 90 TRE 9 Th S Gai | D
Huredl MR YABRI = 39 AR BT & B & U ¢ 3R A1ga= a¥id (YA | Hs IR i@l |
Y& AT & AT TR Hebdl, wUD] 3R Ucilpl BT TANT fhar SIar o | 39 YR 9 U= Ui
TP 3T U § Whdl 8 O o, Sid(d ATaRe w0 ¥ I Jel Ry | 999 &7 T d_d o |

3P AR THRR—UAT § YHIRT HUeHT orgl IR feufldril & aregw | amifie iR
RISTIfI® Jal IR Fa SR ET | WRING AIfal, $R gaRel 3R ATaol-id FaRisl IR oRkd ford
ST ¥R, R gresal & 9 39 fawal & uft Sreear s+ I8 | 39 UeR I ° Aifad aRRerfaat
P iR W FrdS=e 989 B SHifad Wew &1 B3 fha |

ISR, 9 @R 9 BT Ge— FHER-IF § YRR orgl, feufry iR dureara &
e 9§ fafr fawal W FRar ==t Sl off | o) eraven, memafe R, arfe gurR, R iR
AEGTE e I g 37 UeHl R fIaR oga 6y S o1 39 ==iall &1 wa1a I8 gon & ured!
& 9 9R-ER oHifae vl @ ufy v 8k Seddr e oY | Ugel SiEl e &1 fauy
AT aul d & AT BT o1, IET 3T FHER—UA & HEGH 4 I8 [ e qHe 9P g
o T |

U ® AEH W IS JffEied ¥ 6 fIER i dR—dR g §E e 6 9ges o |
faffr=1 et & B9 a1l oHfae Aurst, Jferedl iR Gieal & fafafda @ SHer FHeR—ut
H IpIRIT BIcil o | SHY UISHI Pl Y8 WG B W b < & AT WM H & drel AnT
T THR B FART iR U3l R fIaR o= I €1 39 ufhar 7 @ @ 99 U s e
gaT & AT § arTeE fear|

A Multidisciplinary Research Journal 4 Impact Factor: 2.535(120R)




(N' Sumangalam Prabha ISSN: 2250-1894
s APeer Reviewed (Refereed) & Open Access Journal Vol.-17, No--1, Issus-65
st RN NO.- UPHIN/2009/31180 Year: April-June 2026

B W U q GAN & A= 9l & d dare wnfd R # Al Jscyol e
e | SER—TA # UG ol 3R Al @ ARgH | UISd U I @R6 B) Add o iR i
fardl R =@l § 9T o ahd o | 39 UBR U F Ud U AdiIe " BT AT fhar SEf aEst ®
faf=r a1t & AT faaRT &1 sem—Ya™ &R |dd I 17

fiic Tl & TR 7 59 UfHAT BI SR e HeRh I UF—UFd, JRIhT AR A
qfed Al & A9 9 ARl BT TR Ugd @ goldl # JAfUd AUe WR WM oWl | SH™
AmEoTe R difge Al o 93 foem faeh | aifefas ogs, amiSie seiemT iR JIoHIae
feuol & AreH § eMd AV f0aR A @ A S o |

fApi— 1870 & 1920 & €19 SR U< H THIRER O &7 A WRAR Aaoifid Sfiad &
SN &1 Ueh Aeayul edTd W XAl © | S99 afy # wHreaR—uHl iR uf¥@rell ¥ dad gEe
7 BT BRI TR e, afed SR AiTe iR Ioifad T & et # afea gfter g 28
IR TG Il &g ATwiell H yHIRG BN del WHRR—UA 1 99 fI9Ri iR F&l & 9He & ATH
AT T UZART Sl Ugel AiAd Riferd @t 9o € AiffT ved O | 39 TR dHageRr R 7 9EN &
IR RISTHId SITRedhdl & TR H Agqul INTa 3T |

IR oW H UHAPINGT $1 Qb I G99 & AUS AMISeh aRadal 9 Sfel gl off |
g Riem & TR, Y A A @ 99 SR i daie & IR 4 FHRR—J3 & ol Ud
oA AR IR far | 39 aRRIRl 3 FARAR—u dad geaRll &1 fJaxvr o1 d& difa T2
B, dfed 9 AAEINIG 3R IoMIfad Tedi R f0uR @6 &)= & 79 99 9| YemaHe A, &
Fpaer, R iR arise gurR o vl R geRid ol 3 uredl &I AAdred aRRefaal &1
THS BT IR U b |

TR U BT Udh HedYUl Use] I8 o b IAT I Ifared ¥ s f[IaRl & Wi
TEISl I Ugar § WeRl &l | fafi roriifad a9l el iR Hiredl @1 TfafafeRi & et
THERT ® WHIEE o Al © §d I8 91T f[AeRid @ 6 7 th aue e ufshar & 2% B |
9 UPR UE F &3 FAHN 3R IHRA gU gATal Al $ 4 Udh g Bl B fHAr| dR—eR
Ig vfshar I A & i § were Rig g8 |

TAG AT B U H Uh VU Aroiae &5 © AT § off anree e et amiiie 8k
RISTIfI® el W faR—{awsl §a 81 |l | FHrEaR—uAl § YHIRa o, Ruforl iR uedi & vl
= A€ $ U U ufohar @ o fear [ it |armifeie vt @ @Rt WM of dd O | 89 TR
fiic WP 7 FAT & AR @Rl & SMEA-—9aH 3R ATaSld 989 B URURT Bl ASIgd (b |

BTl SNUIRIG eMET = U9 @1 dedl JHTaRieldl &l d 8¢ 96 R 301 wfid e
B gar AT fHar | AR, SSd BIHl SR NI TG SURT & ARIH § WHER—US Bl
TIAIAT BT AT B B IR B TE |

T PHEAT Tad del 8RN b TARER I 9 IR IS H MR IR AT B AID
M & AHAS H TP @i earg forar |

| o1 A
1. U ¥, MRd &1 Wd=dl WM (8 fdeel: UIsH a9, 1989) |
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Abstract: This article examines the figure of Karna in the Mahabharata by placing him
within the intersecting frameworks of social exclusion, political participation and ethical conflict.
Rather than approaching Karna as only a tragic hero or a morally compromised ally, the study
argues that his character exposes deeper tensions within the epic’s social and moral structure. His
role in the Kurukshetra War is analysed not simply in terms of battlefield performance, but as
shaped by his marginal position and the need for recognition that informs many of his decisions.

The article draws on existing scholarship to highlight how caste-based discrimination plays
a crucial role in shaping Karna’s identity. Despite his abilities and lineage, his exclusion from the
Kshatriya order points to the rigidity of the social hierarchy. This exclusion, in turn, influences
both his rivalry with the Pandavas and his alignment with Duryodhana. His loyalty is read not as
blind allegiance but as a response to the only moment of acceptance he receives which complicates
any straightforward reading of dharma.

By bringing together questions of identity, warfare and ethics, the article shows that Karna
cannot be placed within fixed moral categories. His character unsettles clear distinctions between
justice and injustice, forcing a closer look at how moral decisions are shaped within unequal social
conditions. In doing so, the study positions Karna as central to understanding the continuing
relevance of the Mahabharata.

Key Word : Mahabharata, Kurukshetra War, Political Participation, Ethical Conflict, dharma

Introduction- The Mahabharata is one of the most important epics of ancient India. It goes
beyond the story of a great war and gives insight into how people lived, thought and made decisions
in that time. At the centre of the epic is the Kurukshetra War, where power, duty and human emotions
often come into conflict. Among the many characters involved in this struggle, Karna stands out as
one of the most complex and unforgettable figures.

A closer look at Karna’s life shows how deeply it is shaped by the society he belonged to. The
social system of that period was rigid and a person’s birth often determined their position and respect.
Even though Karna was a highly skilled warrior, he was repeatedly denied recognition. Such
experiences did not only affect him emotionally but also influenced the choices he made later in life.
His relationship with Duryodhana was based on acceptance and trust, which explains why his loyalty
remained firm even in the most challenging moments.

Karna’s importance in the war is not limited to his strength on the battlefield. His life reflects
a deeper struggle for dignity and belonging. It also highlights how difficult it can be to balance
personal values with loyalty toward others. Even today, his character feels relevant, as similar
conflicts continue to exist in society. Because of this, Karna’s role in the Kurukshetra War goes
beyond the events of the battle and helps us understand broader social and moral questions.

Social Identity and Historical Context- Karna’s importance in the Mahabharata begins with
the complexity of his social identity. His life is shaped by a clear contradiction between his birth and
his upbringing. Although he was born to Kunti and is believed to be the son of the sun god, he was
abandoned at birth and raised in the home of a charioteer. Because of this, society did not recognize
him as a Kshatriya, even though he possessed the qualities of a great warrior.

This situation reflects the rigid nature of the varna system in ancient Indian society, where a
person’s status depended more on birth than on ability." Karna’s life includes several moments where
he is insulted or rejected in public because of his assumed low status, even when his skills are clearly
visible.? These incidents are not just personal struggles but they show how deeply rooted social
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hierarchies were at that time and how difficult it was for someone to gain recognition without the right
lineage.

At the same time, Karna’s bond with Duryodhana adds another layer to his story. By making
Karna the king of Anga, Duryodhana openly supports him and challenges the existing social order.®
This act suggests that political power could sometimes be used to question rigid traditions. However,
even after gaining this position, Karna continues to struggle with his identity. The tension between
who he truly is and how society sees him remains unresolved and it influences many of his decisions
throughout the epic.

Political and Military Role in the War-From a historical point of view, Karna’s role in the
Kurukshetra War becomes important not just because of his skill as a warrior but also because of the
impact he had on the overall direction of the war. One interesting aspect is his late entry into the
battlefield was that Karna chose not to fight under Bhishma, which shows that there were clear
tensions and disagreements within the Kaurava side itself." This suggests that the war was not
completely united, but made up of individuals with their own loyalties, egos and personal reasons.

By the time Karna finally takes command, after the fall of leaders like Bhishma and Drona,
the Kaurava army is already in a weak position. This puts him under great pressure, as he has to lead a
struggling force. Even then, his presence gives new strength to Duryodhana’s side and helps extend
the war further than expected. This clearly shows that Karna was not just another warrior but someone
who played a key role in keeping the Kaurava resistance alive.’

His battles with the Pandavas, especially his final duel with Arjuna, are among the most
intense moments in the epic.® This fight is not only about victory or defeat but also about personal
rivalry, respect and long-standing emotional conflict. In many ways, it brings together deeper issues
like social rejection, ambition and the need for recognition. Because of this, Karna’s role in the war
goes beyond strategy or combat i.e. his story reflects a much larger struggle for identity and
acceptance within society.

The Historical Meaning of Karna’s Death- Karna’s death in the Kurukshetra War is one of
the most powerful and debated moments in the Mahabharata. It brings out the tension between moral
values and the harsh reality of war. In his final battle, Karna’s chariot wheel gets stuck, leaving him in
a helpless position. At that moment, Arjuna kills him on the advice of Krishna.” This act has often
been questioned because it goes against the expected rules of fair combat.?

According to the idea of dharma-yuddha, wars were supposed to follow certain ethical limits.
However, this incident shows that such rules were not always followed in practice. When the pressure
of winning becomes too great, even strong moral principles can be set aside. In this case, the need to
defeat Karna seems to have become more important than maintaining fairness in battle.

This moment also shows how complex the idea of justice is in the epic. Those who are seen as
defenders of righteousness are not always perfect in their actions. Karna’s death, therefore, is not just
about the fall of a great warrior, but also about the difficult choices people make in extreme situations.
It suggests that in times of conflict, the line between right and wrong is not always clear and decisions
are often shaped by necessity rather than ideal values.

Ethics, Loyalty and Dharma- One of the most striking aspects of Karna’s character in the
Mahabharata is his deep loyalty to Duryodhana.® This loyalty shows how personal relationships can
sometimes become more important than moral judgment. Even after Karna comes to know that he is
the eldest son of Kunti and is actually related to the Pandavas, he does not change sides. Instead, he
chooses to stand with Duryodhana and this decision carries both emotional and ethical weight.

It would be too simple to see this as just stubbornness. Karna’s choice is closely tied to his
past. When society rejected him because of his birth, it was Duryodhana who gave him respect and
recognition. Because of this, Karna’s loyalty is not just political but it comes from a sense of gratitude
and personal bond.' In the context of ancient systems, such relationships often shaped alliances and
loyalty like this was highly valued.

A Multidisciplinary Research Journal 20 Impact Factor: 2.535(120R)




(}) Sumangalam Prabha ISSN: 2250-1894
. APeer Reviewed (Refereed) & Open Access Journal VO]"1_7' No.-1, Issus-65
wemt RN NO.- UPHIN/2009/31180 Year: April-June 2026

At the same time, this decision makes his position more complicated. By supporting
Duryodhana, Karna ends up fighting for a side that is often seen as unjust. This creates a conflict
between his personal duty and the larger idea of what is right. His story shows that dharma in the
Mahabharata is not always clear or fixed. Instead, it changes depending on a person’s situation,
relationships and experiences. Karna’s life reminds us that real decisions are rarely simple and they
are often shaped by emotions, responsibilities and difficult choices.

Karna and Social Conflict- Karna’s story in the Mahabharata remains important even today
because it reflects the social conflicts of a deeply hierarchical society. His life shows how caste-based
discrimination worked in practice, where a person could be judged more by their birth than by their
abilities." Despite his talent and strength, Karna was often denied respect which highlights the unfair
nature of such a system. Through his struggles, the epic raises important questions about whether such
social divisions were just or sustainable.

At the same time, Karna’s rise in status through his friendship with Duryodhana shows that
these social boundaries were not completely fixed.”” By supporting Karna and making him a king,
Duryodhana challenges the rigid structure of society to some extent. This suggests that power and
position could sometimes be gained through political support rather than birth alone.

However, Karna’s situation never fully changes. Even after gaining status, he continues to
face the effects of being seen as socially inferior. This makes his character especially meaningful, as it
shows both the possibility of rising above one’s position and the limits placed by society.™ His life
reflects the difficulty of moving within a system that is not truly equal. Because of this, Karna
becomes more than just a figure in the story. He represents larger issues of identity, power and
exclusion that were part of that historical context and still feel relevant today.

Conclusion- Karna’s role in the Kurukshetra War is historically significant because it brings
together multiple dimensions of the Mahabharata, including social hierarchy, political conflict and
ethical uncertainty, into a single, deeply complex figure. His life illustrates how individual actions are
shaped by broader structural forces, while his participation in the war demonstrates the impact that
personal motivations can have on large-scale historical events. As a military leader, he played a
crucial role in sustaining the Kaurava resistance and influencing the course of the conflict, while his
personal struggles reflected the deeper tensions within the society depicted in the epic. His
unwavering loyalty to Duryodhana, despite knowing the moral ambiguities involved, highlights the
importance of relationships and obligations in shaping historical decisions. At the same time, his
tragic death reveals the limitations of ethical ideals in the face of political necessity, showing how the
pursuit of victory can lead to the erosion of moral principles. Karna cannot be easily categorized as a
hero or a villain, as his character exists within a space of contradiction and complexity. Instead, he
stands as a figure through whom the Mahabharata explores its most profound questions about justice,
identity and human choice. His story continues to hold relevance because it reflects enduring concerns
about inequality, moral conflict and the search for dignity within a structured yet contested social
world.
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Abstract: The caste system has long been a central feature of Indian society and has
deeply affected social relations and opportunities. It created a rigid division among people and led
to inequality, particularly for those placed at the lower levels of the hierarchy. During the national
movement, the issue of caste attracted serious attention, and many leaders tried to address it.
Among them, Mahatma Gandhi and Dr. B. R. Ambedkar were the most prominent. Both were
concerned about the condition of the depressed classes, but their ideas were different in many ways.
Gandhi believed that caste could be reformed through moral values and social awareness, and he
strongly opposed untouchability. He worked for the upliftment of the so-called Harijans and
emphasized unity in society. In contrast, Ambedkar viewed caste as a system based on inequality
and injustice, which could not be reformed and therefore must be abolished completely. He focused
on legal rights, education, and political power for the oppressed classes.
Key Word : Caste System, Inequality, Social Awareness, Legal Rights, Moral, Education

Introduction- The caste system has been one of the most enduring and complex features of
Indian society, shaping social hierarchy, economic relations, and cultural practices for centuries. Its
influence goes beyond social classification, affecting everyday interactions and determining access to
power, privilege, and resources. By the late nineteenth and early twentieth centuries, caste became a
key topic of discussion among social reformers, political leaders, and thinkers, especially during
colonial times and the rise of nationalism. It was in this heated historical context that Mahatma
Gandhi and Dr. Bhimrao Ramji Ambedkar shared their views, offering two of the most influential but
contrasting interpretations of caste and its future in India. Gandhi approached the issue of caste
through the lens of Indian tradition, trying to reconcile traditional social structures with changing
ethical standards. While he condemned untouchability as a serious moral wrong, he did not initially
call for completely abolishing the caste system. Instead, he sought to reinterpret the concept of varna
as a functional and non-hierarchical division of labor, which he believed could promote social
harmony if it were free of oppressive elements. His work on caste was closely linked to his broader
vision of moral renewal, self-discipline, and national unity. Ambedkar, on the other hand, viewed
caste as a system of deep-seated inequality that could not be fixed through reforms. Drawing from
personal experiences and thorough scholarly research, he revealed how caste served as a tool of social
exclusion, backed by religious authority and maintained through strict social practices. For AmbedkKar,
caste conflicted fundamentally with the principles of liberty, equality, and fraternity, which he saw as
essential to any democratic society. His critiqgue was both social and political, highlighting the need
for legal rights, representation, and protection for marginalized groups. The intellectual clash between
Gandhi and Ambedkar marks a crucial moment in the history of modern India, showcasing deeper
conflicts between reformist and radical approaches to social change. Their differing views still shape
current discussions on caste, social justice, and democracy. A close look at their ideas not only sheds
light on the historical context in which they worked but also offers valuable insights into the ongoing
challenges of creating a fair society.

Gandhi's Views On Caste- Gandhi had a lot to say about caste. He thought about it a lot. His
ideas changed over time. He wanted to make things better from within the society. He tried to balance
traditions with what is fair and right for people. Gandhi believed in a difference between varna and
jati. He thought varna was a way to divide work in society. It was not about being better or worse than
others. Each person had a job to do. That was it. Gandhi said this was an idea because it helped people
work together. Over time this idea got messed up and turned into the caste system we know today.
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Gandhi was much against the idea of untouchability. He thought it was very wrong and not what
Hinduism is about. He called it a sin. Said it was a bad thing for Hindu society. Gandhi worked hard
to stop untouchability. He talked about it in public. Did things to help people who were treated
unfairly. He even lived with them for a while. He called them Harijans which means children of God
to show that they are like everyone else. Gandhi did not think we should get rid of caste. He thought
that if people could choose their jobs without being forced it could work. He wanted to make the
system better, not throw it away.. Some people, like Dr. B.R. Ambedkar did not agree with him. They
thought caste was unfair no matter what. As Gandhi got older his ideas changed a bit. He started to
think that all people are equal and that we should not be limited by the job our families do. He still
liked the ideas behind varna. He wanted a more fair society. We need to understand that Gandhi's
ideas about caste are part of what he believed in: being a person getting along with others and not
fighting. He helped people think about caste and how it affects us.. We can still learn from what he
did and what he did not do. Gandhi’s views on caste are important to think about. Gandhi’s views on
caste are still talked about today. Gandhi’s views on caste are a part of who he was. Gandhi’s views
on caste are something we can learn from.

Ambedkar's Critiqgue Of Caste- Dr. B.R. Ambedkar's criticism of the caste system is a
thorough and insightful examination of social inequality in modern India. What sets him apart from
other reformers is that he didn't try to change or reinterpret the caste system - instead, he saw it as a
deeply rooted system of oppression that couldn't be made to fit with ideas of justice, democracy, or
basic human respect. His thoughts on the matter weren't just based on research, but also on his own
personal experiences as a member of a community that was considered "untouchable™. This unique
perspective gave his arguments a lot of depth and emotional power. At the core of Ambedkar's
criticism was a simple yet powerful idea: that the caste system is based on a hierarchy of inequality,
where each group feels better than the ones below it, but worse than the ones above. This setup, he
believed, stops people from coming together to fight against their common struggles, which in turn
keeps the system alive. In his famous book, Annihilation of CasteAmbedkar strongly disagreed with
the notion that caste is just a way to divide work; instead, he saw it as a way to divide people, based
on the jobs they were born into and the social rules that kept them apart. Ambedkar was very critical
of how religion is used to support the caste system.

He believed that Hindu scriptures, such as the Manusmriti, are used to justify the differences
between castes and the unfair treatment of certain groups. In his view, these texts make it difficult to
criticize or change the caste system because they give it a sacred status. As a result, Ambedkar
thought that in order to truly challenge the caste system, people had to be willing to question the
religious ideas that support it. He felt that the caste system is deeply rooted in Hinduism and that real
social change would require a rejection of the religious beliefs that make the caste system seem
acceptable. By challenging these beliefs, Ambedkar hoped to create a more equal society where
people are not judged by their caste. Ambedkar's thoughts were really focused on one key thing: how
caste and democracy just can't work together. He believed that democracy is more than just a way of
governing - it's a way of living together, based on being free, equal, and treating each other like
brothers and sisters. But caste gets in the way of all that by separating people and putting them in a
hierarchy. This breaks society into small, isolated groups, makes it hard for people to respect each
other, and stops individuals from going after their dreams. Ambedkar had a really strong reaction to
the caste system. He wanted to get rid of it completely, saying that just making a few changes
wouldn't be enough. He combined criticizing the social issues with taking political action, pushing for
laws to protect the oppressed, better education, and a voice in politics for those who were
marginalized. He was instrumental in creating parts of the constitution that aimed to make sure
everyone was equal and that the rights of people on the outskirts of society were protected. His
approach was all about making big changes, not just small tweaks. He believed that the only way to
really make a difference was to tear down the existing system and build something new. This is why
his ideas were so radical and transformative. By fighting for the rights of the oppressed, he helped to
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shape a more just and equal society. Ambedkar's decision to become a Buddhist later in life was a big
change from the Hinduism he grew up with, which was based on a caste system. He wanted to show
that there were other ways to think about ethics and society. His thoughts on caste are still important
today, and they help us understand and fight against unfair systems in Indian society.

Differences in Approaches and Methods- The difference between Mahatma Gandhi and Dr.
B.R. Ambedkar on the question of caste is very clear when we look at their approaches and methods
of change. Mahatma Gandhi and Dr. B.R. Ambedkar were both very concerned about the people who
were oppressed. They had different strategies. Mahatma Gandhi's method was based on making
people feel guilty and changing their values. He thought that if people's hearts changed then bad
things like untouchability would go away. Mahatma Gandhi's approach was to appeal to people's
conscience and make them feel responsible. He started programs like cleaning up the streets, eating
with people from castes and helping the so-called "Harijans". Mahatma Gandhi saw society as a
whole. Wanted everyone to work together in harmony. He was afraid that if they made changes too
quickly it would hurt the bigger fight for India's freedom. Mahatma Gandhi's method was based on
non-violence and truth. He used these principles in his social and political work. Dr. B.R. Ambedkar
had an approach. Dr. B.R. Ambedkar thought that just talking about morality would not be enough to
change a system like caste.

Dr. B.R. Ambedkar believed that they needed to change the laws and give people power. For
Dr. B.R. Ambedkar, the problem of caste was connected to who had power and who was represented.
Dr. B.R. Ambedkar said that the people who were oppressed needed to have a say in politics and be
able to make their decisions. Dr. B.R. Ambedkar wanted voting groups for the Depressed Classes and
he helped create laws like reservations. Another big difference between Mahatma Gandhi and Dr.
B.R. Ambedkar was their views on tradition. Mahatma Gandhi wanted to change Hindu society from
the inside by keeping the parts and getting rid of the bad. Dr. B.R. Ambedkar thought that the caste
system was a part of Hindu tradition so he wanted to make changes. So Mahatma Gandhi's method
was about slowly changing people's values while Dr. B.R. Ambedkar's strategy was about making
changes through laws and politics. The different approaches of Mahatma Gandhi and Dr. B.R.
Ambedkar are still important today when we talk about how to deal with inequalities.

Philosophical Foundations- The way Mahatma Gandhi and Dr. B.R. Ambedkar thought that
caste was very different. This was because they had ideas about the world. These ideas affected how
they saw society and what they thought a perfect society should be like. To really understand what
they said about caste we need to look at the ideas and principles that shaped their thoughts. Mahatma
Gandhi's ideas were based on a way of thinking that included ethical thoughts. He was influenced by
Hindu, Jain and Christian ideas. For him non-violence and truth were very important. He believed that
these ideas were true for everyone. Gandhi thought of society as a community where everyone had a
role to play. He believed in the idea of varna. He wanted to make it better by interpreting it in an
ethical way. He did not want to get rid of ideas but he wanted to make them better by using ethical
principles. For Gandhi, making society better was connected to being a person and growing
spiritually.

Dr. B.R. Ambedkar's way of thinking was different. He was influenced by ideas, rational
thinking and the idea that everyone is equal. He liked the ideas of the Enlightenment, liberal
constitutionalism and social democracy. He believed in using reason and protecting rights. Ambedkar
did not accept ideas if they were not fair. He was critical of ideas that supported hierarchy. He
believed that social rules should be judged on whether they were fair, not on how old they were. He
wanted to build a society based on ideas, where everyone is free, equal and treated like brothers and
sisters. So while Mahatma Gandhi's thoughts focused on making ideas better through spiritual growth
Dr. B.R. Ambedkar's thoughts focused on changing society by questioning old ideas and making new
rules. This shows a difference in how they thought about caste and social change. Mahatma Gandhi
and Dr. B.R. Ambedkar had ideas about how to make society better. Mahatma Gandhi and Dr. B.R.
Ambedkar were two people, with philosophical foundations.
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Points of Convergence- Mahatma Gandhi and Dr. B.R. Ambedkar had some big differences,
but they also shared some common concerns. They both thought that the way people were treated
unfairly because of their social status was very wrong. Even though they had different ideas about
how to fix this problem, they both knew that something needed to be done to help those who were
being left behind. They saw that people were being treated badly and wanted to change this. Gandhi
and Ambedkar's views on this issue show that they had some similarities, even if they didn't always
agree on everything. They both wanted to make things fairer for everyone, especially those who were
being treated unfairly. This is an important area where they found some common ground, despite their
other differences. One major thing that Gandhi and Ambedkar agreed on was helping the people they
called the "Depressed Classes". Gandhi's fight against people being treated as untouchables and
Ambedkar's lifelong battle for the rights of those who were oppressed brought a lot of attention to this
issue in the country. Both of them, in their own ways, tried to give back dignity and self-respect to
communities that were excluded and humiliated. Gandhi thought that the people who were treating
others badly needed to change their ways, while Ambedkar wanted to empower the people who were
being oppressed. Even though they had different approaches, they both helped make the issue of caste
a big part of public conversations. We can see that Gandhi and Ambedkar shared a common view on
the need for social change to happen at the same time as political change. For Gandhi, being free from
colonial rule wasn't enough if India's own social problems weren't fixed. Ambedkar felt the same way,
saying that having a democratic government wasn't enough if people weren't equal socially and
economically. So, both leaders didn't think that just being free from political rule would fix the big
problems in Indian society. They wanted to see real change that would make people's lives better.
This shows that they both believed in making society better, not just changing the government.
Furthermore, both Gandhi and Ambedkar, despite their differences, played crucial roles in shaping the
ethical and institutional foundations of modern India. Their interventions influenced public opinion,
legislative developments, and constitutional principles aimed at securing justice and equality. So, even
though they took very different paths, they both cared deeply about people being treated with respect
and creating a better society, which is a key area where their ideas come together, even if it's not
always obvious.

Conclusion- Even today, Gandhi and Ambedkar’s ideas refuse to fade away. The caste
question still hangs heavy over India—sometimes hidden, sometimes glaringly obvious. Despite laws
and constitutional promises, people still run into discrimination just because of their caste. Social
relationships, access to jobs or education, and a sense of exclusion—these issues haven’t disappeared.
So, the conversations both Gandhi and Ambedkar started are far from over. Gandhi’s take on the
problem leans hard on inner transformation. He put a lot of faith in the power of conscience—he
believed that if individuals learned to see each other as equals, real change could take root. Sure, laws
are important, but he kept saying that rules alone can’t wipe out prejudice; people have to actually
want to change. Even today, as you watch casual caste biases playing out over dinner tables or in
neighborhood gossip, you get why Gandhi focused so much on reshaping hearts and minds. His belief
in dignity and shared humanity still offers a powerful way to push for unity in India’s patchwork of
communities. But that’s only part of the story. Ambedkar picked up the fight from a different angle
altogether.

He didn’t just ask people to be nice—he wanted the system itself torn down and rebuilt. For
Ambedkar, equality wasn’t just about feelings or attitudes; it needed hard rules and real protections.
Reservations, anti-discrimination laws, civil rights—these weren’t theoretical concepts for him, they
were necessary shields for those kept at the margins. Today, as debates over fair access to education
and politics rumble on, you can see Ambedkar’s stamp everywhere. He made it clear: justice isn’t just
about changing minds, it’s about changing the machinery of society. What makes their legacy so
relevant today is how their visions connect—and clash. Gandhi spotlights the ethical relationships that
hold society together, the need for empathy and understanding. Ambedkar insists on tearing down the
actual barriers that lock people out. And while their methods—one moral, one institutional—were
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different, you can’t really solve the caste problem with just one approach. India’s experience keeps
proving that you need both: the urge to treat each other better, and systems built to guarantee real
fairness. Bringing it all together, Gandhi and Ambedkar charted two different paths for changing
India, but those paths often run side by side. Gandhi’s reformer spirit wanted people to see each other
as family; Ambedkar wanted the laws and power structures rewritten so everyone belonged. Their
arguments weren’t just history lessons. They keep showing up in today’s debates, reminding us that
fighting caste isn’t a chapter to close, it’s ongoing. If anything, a close look at their work shows you
can’t lean entirely on moral reform or legal change alone. Tackling caste needs both: a shift in how
people think, plus hard-won institutions that back up those changes. In the end, Gandhi and Ambedkar
matter not just for how they disagreed, but for how both can still help India face its stubborn
inequalities head-on.
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Abstract: The architecture of the Delhi Sultanate marks a crucial phase in the formation
and consolidation of Indo-Islamic architectural traditions in North India. This paper examines the
architectural contributions of the Slave (Mamluk) and Khilji dynasties, with particular attention to
how early Islamic rulers employed monumental construction as a means of asserting political
authority, religious legitimacy, and imperial presence within a newly conquered socio-cultural
landscape. Beginning with Qutb-ud-Din Aibak, the construction of mosques, minarets, tombs, and
gateways assumed a central role in expressing sovereignty and embedding Islamic power within the
urban fabric of North India. Through a comparative analysis of key monuments—such as the
Quwwat-ul-Islam Mosque, Qutub Minar, Iltutmish’s Tomb, and the Alai Darwaza—this study
explores structural innovations, material usage, spatial organization, and decorative strategies
adopted during this formative period. The Slave dynasty relied heavily on indigenous construction
techniques and the reuse of architectural spolia from pre-existing structures, adapting them into
Islamic architectural forms while negotiating restrictions on figural representation. This process of
adaptation, transformation, and selective continuity is especially evident in early Sultanate
monuments, where local craftsmanship and Islamic expertise intersected. Under Alauddin Khilji,
architectural practice witnessed significant technical refinement, particularly through the
systematic use of true arches and domes, marking a departure from earlier traberated traditions
and signalling increased structural confidence and imperial ambition. Drawing upon architectural
remains, epigraphic evidence, and secondary scholarship, this paper highlights both continuity and
transformation in architectural traditions across the two dynasties. It argues that the architectural
experiments undertaken during the Slave and Khilji periods not only articulated political power
and religious ideology but also established enduring architectural precedents that profoundly
shaped later Sultanate and Mughal architecture..

Introduction- The Delhi Sultanate was established by Qutb al-Din Aibak in 1206, following
the death of his master, Muhammad of Ghor, on whose behalf Aibak had been governing Delhi. This
marked a turning point in the architectural history of the Indian subcontinent, particularly in the
northern regions, as it transformed the earlier socio-political order and ushered in a new political and
cultural milieu that left a lasting imprint on architectural development.

The architecture of the Delhi Sultanate not only represented political authority but also
articulated new religious, aesthetic, and technical ideals within the Indian context. It reflects a process
of negotiation, adaptation, and assimilation across cultural boundaries. Historians such as Percy
Brown have described the Sultanate period as the beginning of Indo-Islamic architecture, emphasizing
it as a gradual amalgamation of Islamic structural techniques and indigenous craftsmanship. Similarly,
Satish Chandra has argued that political consolidation under the Sultanate acted as a catalyst for the
development of monumental architecture, particularly in Delhi as the imperial capital.! In contrast,
George Michell contends that this architectural tradition was not simply imposed upon the local
population but rather emerged from intercultural exchanges that characterized the empire, as
evidenced by the use of local materials, motifs, and craft traditions. Monuments such as the Quwwat-
ul-Islam Mosque and the Qutub Minar, constructed during the early Sultanate period under the Slave
(Mamluk) dynasty, exemplify these dynamics. They demonstrate two key tendencies: experimentation
in construction techniques and the use of spolia—materials reused from earlier Hindu and Jain
temples. In these examples, the reuse of spolia can be interpreted not merely as an act of destruction
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but as part of a broader process of cultural transformation and symbolic appropriation, reflecting both
political assertion and the emergence of a new architectural idiom.

Architecture during the Khilji period, especially under Alauddin Khilji (r. 1296-1316 CE),
witnessed a marked advancement in both structural sophistication and artistic refinement. One of the
earliest and most significant examples of this development is the Alai Darwaza, constructed under his
patronage. This monument is among the first in India to consistently employ the true arch and true
dome, reflecting strong influences from Persian and Central Asian architectural traditions. Many of
the technical innovations introduced during the Sultanate period proved fundamental to the later
development of Mughal architecture. More broadly, the architecture of the Delhi Sultanate represents
a phase of active experimentation, characterized by the adaptation of local building practices and their
integration with established Islamic architectural concepts. Furthermore, an analysis of this period
allows for a deeper understanding of how architecture functioned as a medium for the expression of
political authority and cultural identity. It served not only as a tool for consolidating power but also as
a means of articulating artistic innovation within the evolving context of South Asian society.

Methodology: The fieldwork for this study was conducted between 12th and 18th February
2026 at the Qutub Minar complex, including the Quwwat-ul-Islam Mosque. During this period,
systematic on-site observations were carried out to document architectural features and patterns of
visitor engagement. Primary data were collected through direct observation, including recording
visitor numbers at different times of the day (morning to evening), visual documentation through
photography, and detailed examination of architectural elements from multiple vantage points.
Particular attention was given to structural features, decorative elements, and spatial organization of
the mosque and minar. Secondary data were obtained

from existing scholarly literature, including books, journal articles, and prior research on
Delhi Sultanate architecture. These sources were used to contextualize and support the field
observations. The study thus adopts a combined methodological approach, integrating both primary
field-based observations and secondary textual analysis to provide a comprehensive understanding of
the site.

1 Establishment of Delhi Sultanate- The establishment of the Delhi Sultanate at the
beginning of the thirteenth century marks a significant turning point in the political and cultural
history of northern India. The Sultanate was closely linked to the Ghurid conquests led by Mu'izz al-
Din Muhammad Ghuri, who brought large parts of northern India under his control and laid the
foundation for sustained Turkish expansion in the region, particularly after his victory over Prithviraj
Chauhan at the Second Battle of Tarain in 1192 CE. Historians such as Satish Chandra and K. A.
Nizami has emphasized conquest as a major factor in the establishment of the Delhi Sultanate.
However, it was equally a product of consolidation under Qutb-ud-din Aibak, who emerged as the
first Sultan of Delhi and the founder of the Slave (Mamluk) dynasty. Aibak had served as Ghuri’s
loyal slave and military general until the latter’s death in 1206. According to Irfan Habib, the early
Sultanate represented the transplantation of a Central Asian military-administrative system into the
Indian milieu. This is particularly evident in the igta system, which restructured patterns of revenue
assignment and land control. Habib further argues that the foundation of the Sultanate must be
situated within the broader context of Islamic state formation, wherein political legitimacy was
articulated through practices such as the khutba (Friday sermon) and the minting of coins in the name
of the sovereign. Thus, the Delhi Sultanate should not be viewed merely as a regime change. Rather, it
represented the emergence of a new political order characterized by centralized military authority, a
Persianized court culture, and a complex interaction with pre-existing subcontinental traditions. These
developments, in turn, had a profound influence on the architectural and cultural expressions of the
Slave and Khilji dynasties.

1.1 Architecture of the Quwwat-ul-Islam mosque: The Qutb complex comprises humerous
architectural monuments constructed by rulers belonging to different dynasties. The earliest
construction activity within this complex was undertaken by Qutb-ud-din Aibak, who built the

A Multidisciplinary Research Journal 29 Impact Factor: 2.535(120R)




(T) Sumangalam Prabha ISSN: 2250-1894
. APeer Reviewed (Refereed) & Open Access Journal VO]"1_7' No.-1, Issus-65
wemt RN NO.- UPHIN/2009/31180 Year: April-June 2026
Quwwat-ul-Islam Mosque (meaning “Might of Islam”). Inscriptions found within the mosque and the
complex refer to it as a jami masjid (congregational mosque), indicating its primary function as a
space for the Friday noon prayer (Figure 1). As a congregational mosque, it also served an important
socio-political function: it acted as a site of assembly where communication among people could take
place, thereby reinforcing the authority of the newly established ruling power. The first phase of this
mosque, constructed under Aibak, is particularly notable for its extensive reuse of materials (spolia)
from earlier Hindu and Jain temples. Architectural elements such as pillars, floral motifs, bells and
chains (Figure 2), as well as sculptural fragments including the bodies of Hindu deities (Figure 3),
were incorporated into the structure. Floral motifs, which were commonly used in pre-Islamic Indian
architecture, were retained and adapted within the new context. Many of the pillars, brought from
dismantled temples, still display anthropomorphic figures such as Ganesha, Krishna, and Jain
Tirthankaras; however, their faces and noses were often defaced, while the rest of the sculptural forms
remain visible.

Other ornamental details, such as jewellery and drapery on the sculptural figures, remain
clearly visible despite the defacement of faces. The mosque originally featured a screen of five arches
(magstra), with the central arch rising to approximately 48 feet in height and about 21 feet in width,
while the four flanking arches were comparatively smaller, each measuring around 28 feet in height.
Qur’anic verses were engraved in relief using both Kufic and Naskh scripts, reflecting broader Iranian
epigraphic conventions adapted within the Indian context. The mosgue was organized around a
central open courtyard, enclosed on three sides by cloistered colonnades, while the prayer hall
occupied the western side. Each side was marked by a prominent central arched entrance (Asher,
2017). The eastern and northern sides of the mosque contain significant Qur’anic inscriptions in
Naskh script. The eastern entrance, in particular, includes verses that distinguish between non-
Muslims outside the mosque and the Muslim community within, thereby reinforcing both religious
identity and spatial demarcation. The southern arch of Qutb-ud-din Aibak’s original mosque
emphasizes themes of faith and devotion. The large central arch, situated near the Iron Pillar of Delhi,
was especially monumental and symbolically glorified the space as a site of worship (Welch, 2002).
Furthermore, the construction of the mosque relied heavily on local craftsmen, whose skills and
established artistic traditions played a crucial role in shaping its architectural form. This collaboration
further underscores the syncretic and adaptive nature of early Sultanate architecture.

1.2 Qutub Minar: The Qutub Minar was inscribed as a UNESCO World Heritage Site in
1993. Standing at a height of approximately 72.5 meters, it is one of the tallest minarets in the world.
The structure was constructed primarily using red sandstone, with later additions incorporating.
incorporating white marble. A comparable architectural example can be found in Afghanistan, known
as the Minaret of Jam. The design and architectural features of this minaret—particularly its multi-
storeyed composition and intricate inscriptional work—are believed to have influenced the
construction of the Qutub Minar. The foundation of the minaret was laid in 1199 CE by Qutb al-Din
Aibak, who completed the base and the first storey. Subsequent storeys were added by his
successors, The third storey of the tower was constructed using a combination of grey and rich red
sandstone.

The introduction of grey stone is generally associated with the period of Iltutmish, as it is not
observed in the earlier phase of construction under Qutb al-Din Aibak. The two uppermost storeys are
primarily composed of red sandstone interspersed with marble. The use of marble in the minaret is
attributed to the renovations carried out during the reign of Firoz Shah Tughlag. According to Sunil
Kumar (2010), the first storey of the Qutub Minar contains six distinct inscriptional bands. Each band
features verses from the Qur’an, rendered in varying thematic contexts. The majority of these
inscriptions are executed in the Naskh script and consist of Qur’anic quotations as well as historical
references. For instance, the lower band of the second storey includes the inscription “Abu’l Muzaffar
[ltutmish al-Sultan,” while the upper band contains Qur’anic verses. These inscriptions not only
invoke divine guidance but also articulate vivid imagery of paradise promised to the faithful, thereby
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reinforcing the ideological and symbolic significance of the monument. In addition, the minar
contains short NagarT inscriptions. Their presence has led some scholars to suggest the incorporation
of local artistic traditions, and in earlier interpretations, even to speculate about a possible pre-Islamic
or Hindu association of the site. However, such claims remain debated and should be approached with
caution within the broader historiographical context. During the reign of Firoz Shah Tughlag, the
fourth storey was damaged by lightning. He subsequently undertook repairs, rebuilding the damaged
section with white marble and adding the fifth storey, thereby giving the minar much of its present
form.

1.3 Tomb of ltutmish: The tomb of Iltutmish, commissioned by Shams al-Din Iltutmish (r.
1211-1236) for himself in 1235 CE, is a square structure measuring approximately 13 x 13 metres in
plan. The building rises to about 9 metres in its present condition (Figure 2). Its walls, nearly 2 metres
thick, are constructed of light brown sandstone, reflecting both structural solidity and aesthetic
refinement. Scholars have identified evidence suggesting a two-part structural conception: the extant
forecourt (sometimes described as a jagamohana) and a now-lost superstructure, often interpreted as a
shikhara or deul, of which only the foundational remains survive. The superstructure appears to have
collapsed sometime after the sixteenth century, possibly due to foundational weaknesses or seismic
activity (Figure 7). While there remains some debate as to whether the structure was ever fully
completed, there is broad scholarly consensus that it deteriorated gradually over time rather than
collapsing in a single event. A notable architectural feature of the tomb is the use of squinch arches—
devices employed to transition from a square chamber to a circular or polygonal base capable of
supporting a dome. The incorporation of squinches distinguishes the tomb within the corpus of early
Indo-Islamic architecture, demonstrating an important stage in the adaptation of West Asian
architectural techniques to the Indian context. These structural elements not only fulfill an engineering
function but also contribute to the aesthetic articulation of the interior space. Along the western wall
of the tomb, one can observe the use of multifoil arches—an architectural feature more commonly
associated with mosque construction—which have been incorporated here within a funerary context
(Figure 8).

2 Alai Darwaza- The Alai Darwaza is located at the south-western corner of the extension to
the Quwwat-ul-Islam Mosque originally associated with Iltutmish. It was constructed in 1311 CE
under the patronage of Alauddin Khilji. The ruler had envisioned the construction of four monumental
gateways—one on the north, two on the east, and one on the south—but only the southern gateway
was completed. This surviving structure came to be known as the Alai Darwaza (Figure 9). The
monument exemplifies the remarkable craftsmanship of both Turkish and indigenous artisans.
Architecturally, it is a square structure measuring approximately 10.5 metres on each internal side,
with walls about 3.4 metres thick. The gateway is faced with red sandstone and white marble, and
both its interior and exterior surfaces are richly decorated with inscriptions.

The inscriptions display a variety of religious themes. The southern wall emphasizes moral
reciprocity—the idea that virtuous actions lead to reward, while wrongdoing invites divine
punishment. It also juxtaposes themes relating to believers and non-believers. The eastern fagade
highlights themes of pilgrimage, the benefits of prayer, and engagement with non-believers, while the
western wall focuses on devotion to God. In addition, one of the exterior walls includes a well-known
Hadith. Inside the Alai Darwaza, the inscriptional programme begins on the northern wall, which
opens into the mosque, and continues across the western, southern, and eastern walls (Figure 10A, B).
Two prominent Qur’anic passages dominate the decorative scheme: nine verses from Chapter 48
encircle the upper sections of the walls, while twelve verses from Chapter 17 run along the lower
registers.

The dome, rising to a height of approximately 47 feet, is regarded as the first successful true
dome constructed in India, marking a significant advancement over earlier experimental forms. The
overall proportions and visual harmony of the structure are notably refined. Its recessed arches, often
in an elegant horseshoe form, support a simple yet effective spherical dome above the square
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chamber. At the transitional zones between the walls and the dome, a series of squinches—composed
of pointed arches recessed one within another—are employed in the upper corners. These not only
facilitate the structural transition from square to circular form but also enhance the aesthetic
sophistication.

The structure employs a sophisticated system of transition, whereby the square base is
transformed into an octagon and subsequently into the circular form of the dome. This transition is
achieved through an interlocking sixteen-sided zone, created by the use of brackets at each angle of
the octagon. Through the application of complex geometric principles, the load of the dome is
efficiently distributed—from the circular dome to the sixteen-sided transitional shaft, then to the
octagonal base, and finally onto the four walls of the square chamber. The main structure of the Alai
Darwaza consists of a single hall measuring approximately 35.5 feet internally and 56.5 feet
externally. Perforated lattice window screens (jali) are set within recessed openings on either side of
the entrance, as well as in the arched windows flanking the main entrances on the south, east, and
west facades of the gateway.These screens are crafted from finely worked marble and red sandstone,
featuring intricate interwoven floral tendrils, geometric patterns (including hexagonal and star-shaped
designs), and repeating star motifs. Functionally, the jali screens facilitate ventilation and regulate
light within the interior space, while simultaneously serving as important decorative elements that
enhance the aesthetic appeal of the monument (Figure 11).

2.1 Alai Madrasa: The madrasa was constructed by Alauddin Khilji around 1315 CE. It is
located to the south-west of the Qutub Minar and the Quwwat-ul-Islam Mosque. The structure is laid
out in an L-shaped plan and is attached to the tomb of Alauddin Khilji (Figure 12). The madrasa
functioned primarily as a centre for Islamic learning, where subjects such as the Qur’an, astronomy,
the four traditions of Hadith, and mathematics were taught. However, according to references in
malfuzat (contemporary anecdotal literature), the madrasa also served as a resting place for pilgrims,
who used the space for temporary accommaodation. Architecturally, the madrasa is arranged in an L-
shape around a quadrangular courtyard, which was originally accessed through a gateway on the
northern side; only the remains of this gateway survive today. The western wing of the madrasa
comprises seven small rooms and two domed chambers (Figure 13). Beneath these are high, corbelled
arched openings that contribute to the structural and visual character of the building. The domes of
these chambers are supported by pendentives, marking one of the earliest known uses of this
architectural device in India. This reflects an important stage in the development of Indo-Islamic
architecture, where new structural techniques were being introduced and adapted.

Due to the limited availability of detailed research and surviving evidence, our understanding
of the madrasa remains incomplete, leaving several aspects of its function and architectural evolution
open to further scholarly investigation, as much of the monument was destroyed over a period of time.

2.2 Alai Minar: Alauddin Khilji envisioned the construction of a monumental tower,
intended to be twice the height of the Qutub Minar. This ambitious project, known as the Alai Minar,
was never completed. While the original plan is believed to have aimed at a height of nearly 500 feet,
only the first storey—approximately 25 metres (about 87 feet) high—was constructed. The surviving
structure consists primarily of a massive rubble masonry core, with walls measuring about 5.8 metres
in thickness. The design includes a central core and appears to have incorporated ramps rather than
conventional staircases. Windows were placed at regular intervals along the structure, likely to
facilitate light and ventilation along the gradual ascent of the ramp (Figure 14).

Conclusion- The architectural foundations of the Slave (Mamluk) and Khilji periods
represent the formative phase of Indo-Islamic architecture in India. This development should not be
understood as a simple evolution of Persian or Central Asian forms; rather, it reflects a dialectical
relationship between Islamic architectural idioms and pre-existing Indian building traditions. The
Slave dynasty (1206-1290), under rulers such as Qutb al-Din Aibak and Iltutmish, played a crucial
role in shaping the early architectural vocabulary of the Delhi Sultanate. As noted by Percy Brown,
early monuments such as the Quwwat-ul-Islam Mosque and the Qutub Minar represent a transitional
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phase, wherein new Islamic spatial concepts were realized through materials often derived from
spolia—reused elements from earlier temple structures. This phase is characterized by the continued
use of indigenous construction techniques, including the trabeate system, corbelled arches, and
intricately carved pillars, all of which reflect local craftsmanship. At the same time, Islamic
architectural elements such as the true arch and dome were gradually introduced. For Brown, this
period marks one of structural experimentation, during which both aesthetic and technological
adaptations were still evolving.

The Qutb complex may also be understood as a site for the consolidation of political power
and the assertion of an Islamic imperial identity. However, historians such as Catherine B. Asher and
George Michell emphasize that its construction cannot be reduced to the mere imitation of foreign
models. Rather, they highlight the sophisticated use of arabesque and geometric ornamentation, along
with Iranian-inspired decorative forms, particularly evident in monuments such as the tomb of
[ltutmish. These elements reflect a creative synthesis rather than simple replication. The Khilji
dynasty (1290-1320), especially under Alauddin Khilji, represents a pivotal stage in the evolution of
Sultanate architecture. If the Slave (Mamluk) period was marked by experimentation, the Khilji phase
appears more assured and refined in its architectural expression. This development is most clearly
exemplified in the Alai Darwaza (1311 CE), often cited by scholars such as Asher as one of the
earliest successful examples of the true arch and true dome in India.

The increasing use of the true arch and dome, along with red sandstone inlaid with white
marble, and a heightened emphasis on proportion and intricate calligraphy, reflects both technical
mastery and a clearer articulation of architectural principles. At the same time, architecture during this
period also functioned as a medium of imperial expression. This is evident in the enlarged scale of
Alauddin Khilji’s building projects, including the ambitious—though unfinished—Alai Minar, which,
as noted by Sunil Kumar, conveys an architecture of centralized authority and conquest. From a
broader historiographical perspective, the architecture of the Slave and Khilji periods challenges
simplistic binaries such as “foreign” versus “indigenous.” Instead, it reveals a dynamic process of
cultural interaction and adaptation. Ebba Koch argues that early Sultanate architecture should be
understood as a form of cross-cultural exchange, in which local craftsmen interpreted and translated
Islamic architectural forms through their own traditions of craftsmanship. The result was not a mere
replication of external models, but the emergence of a distinct architectural idiom, later developed
further under the Tughlags and ultimately refined in Mughal architecture. In conclusion, the
architectural traditions of the Slave and Khilji periods constitute the formative phase of Indo-Islamic
architecture in India.

List of Figures

(FighreS: idols of Hindﬁ god Ganesha dancing goddess and (Figure4: minaret of Jam, Afghanistan and Qutub Minar,
tirthankaras) Delhi)

A Multidisciplinary Research Journal 33 Impact Factor: 2.535(120R)




=1~ Sumangalam Prabha ISSN: 2250-1894

Az APeer Reviewed (Refereed) & Open Access Journal Vol.-17, No--1, Issus-65
Sttt RNI NO.- UPHIN/2009/31180 Year: April-June 2026

Red and groy

sandstone

< Red
sSandstone

(Figure5: Structure of the minaret and materials were dsed) (Figure6:) First band of Architecture with ornaments

(Figure10B: Western entrance and eastern entrance) (Figurel11l: Latticework window on the both sides interior
and exterior walls with Quranic inscriptions)

(F|gure12 Tomb of Alauddm Khilji as a centralchamber) (Figure13: northwest rooms of Alai madrasa)

(Figure14: Unfinished Alai Minar)

A Multidisciplinary Research Journal 34 Impact Factor: 2.535(120R)




(}) Sumangalam Prabha ISSN: 2250-1894
=~ APeer Reviewed (Refereed) & Open Access Journal vol-17, N?'_I' Issus-65
witcmesmt RN NO.- UPHIN/2009/31180 Year: Apriljune 2026

REFERENCES

1. Asher, Catherine B. Architecture of Mughal India. Cambridge: Cambridge University Press,
1992. (For comparative context)

2. Brown, Percy, ed. Indian Architecture (Islamic Period). Bombay: D. B. Taraporevala Sons &
Co., 1956.

3. Michell, George, and Mark Zebrowski, eds. Architecture and Art of the Deccan Sultanates.
Cambridge: Cambridge University Press, 1999.

4. Kumar, Sunil. The Present in Delhi’s Past. New Delhi: Three Essays Collective, 2010.

5. Welch, Anthony, Husain Keshani, and Alexandra Bain. “Epigraphics, Scripture, and
Architecture in the Early Delhi Sultanate.” Mugqarnas 19 (2002)

6. Mishra, Akshay Kumar. “Development of Art and Architecture in the Sultanate Period with
Special Reference to the Slave and Khilji Dynasties.” Journal of Indian Art and Architectural
History 12, no. 1 (2017): 45-62.

7. Al Asif. “Development of Mosque Architecture in Delhi from the Early Islamic to the Late
Mughal Period.” Proceedings of the Indian History Congress 74 (2013)

8. Khan, Sonia Nasir, and Mohammed Hasan Bilal. “The Architectural Plan of the Qutub
Complex, Delhi, and an Analysis of Its Decorative Elements.” Journal of Islamic Architecture
6, no. 2 (2019)

9. Dar, Arif Ahmad, and Zaheed Rehman Janik. “Growth and Development of Indo-Islamic
Architecture of Delhi from the Early Thirteenth Century to the Mid-Fifteenth Century under
the Delhi Sultanate.” Journal of Asian Civilizations 41, no. 2 (2018)

10. Kennedy, Thalia. “The Sultanate Architecture of South Asia, 1398-1526.” PhD diss.,
University of London, 2015.

11. Khan, Nasir Raza. “Medieval Architecture of India as a Source of History from the Twelfth to
the Eighteenth Century.” Islamic Culture 88, no. 3 (2014)

12. Welch, Anthony. “The Mosque and Its Early Development in India.” Journal of the Society of
Architectural Historians 39, no. 4 (1980)

13. https://www.pexels.com/search/qutub%20minar%20complex/

14. https://commons.wikimedia.org/wiki/Category:Qutb_Minar

*kkk*k

A Multidisciplinary Research Journal 35 Impact Factor: 2.535(120R)




(T) Sumangalam Prabha ISSN: 2250-1894
\r A Peer Reviewed (Refereed) & Open Access Journal Vol.-17, No--1, Issus-65
st RN NO.- UPHIN/2009/31180 Year: April-June 2026
USA vs BRICS: Cooperation and Conflict within Strategic Geography
and the Emerging Multipolar Global Order

Mr. Yash Pathak

Department of Geography
Shivaji Collge, University of Delhi, Delhi

PP.NO- 36-40 Received: 04.04.2026 Accepted:16.04.2026 Email: ypathak183@gmail.com

Abstract: From the late twentieth century onwards, changes in global power did not
happen suddenly but unfolded over a longer period of time. Instead of one country rising sharply
above others, influence has gradually spread across several states. The relationship between the
United States and the BRICS countries, from before 2000 up to 2025, reflects deeper structural
shifts in the global system. These developments can be understood more clearly through data
trends, maps, and comparative indicators. At the same time, the United States continues to hold a
strong position in military strength, financial networks, and major global institutions. Meanwhile,
BRICS countries now account for a larger share of global output, especially when measured in
purchasing power, than the G7 combined. This change has reshaped global influence, but it has
not completely replaced earlier power arrangements. Older systems still continue to function
alongside newer and emerging ones. As a result, the present system reflects a mix of cooperation as
well as competition. Different alliances, competing standards, and parallel networks now exist at
the same time, without any single framework fully controlling the system. India’s role in this
changing environment shows how shifts in power influence its economy, foreign policy decisions,
and broader global position. In today’s world, the global order depends less on fixed alliances and
more on flexible arrangements, where economic and strategic ties help limit conflict even though
geography still shapes competition.

global power, USA vs BRICS, Geograph, foreign policy, G7 countries

Introduction- In the early 2000s, the global system seemed to be dominated by the USA." Its
economy, military, and global institutions were all in line. However, at the same time, subtle
structural changes in global influence were already underway. The rapidly growing countries, called
the BRICS in broad terms, started to increasingly participate in global production, trade works, and
capital movements.? By 2020, their combined economic influence surpassed one-third of global
output, measured in real purchasing power, not just nominal GDP, and surpassed the established G7
countries. This change is not just about numbers; power is now being exercised through different
means, which are hidden in supply chains, regional arrangements, and cyber transactions, far removed
from flags planted on land or ships at sea.

The impacts of changing power are experienced across nations, not just through rankings.
When threats are widespread, banking systems break, climates get hotter, treaties stretch across maps,

The impacts of changing power are experienced across nations, not just through rankings.
When threats are widespread, banking systems break, climates get hotter, treaties stretch across maps,
but cooperation remains unabated amidst these challenges. Yet, the race for technology and
infrastructure has increased. Geographic areas like seas between India and the Pacific dots, hubs of
the desert in West Asia, areas across Africa have tangles of cash flow, rule fights, and earth dug up.
Only one country has different movement, and that is India, which works smartly by allying with
BRICS friends while locked tight with the U.S. and EU, demonstrating the tangled paths that emerge
when no singular peak exists, aside from an alliance and dependence on no country.

Early Seeds of Change Before 2000: Just before the late nineties, the power balance of the
world changed dramatically in favor of one country — the United States of America. Almost one-third
of the total products and services produced worldwide were from this country. The international trade
was dominated by the US dollar. Almost 70% of the total reserves were held in US dollars. It
dominated the international standards by controlling organizations such as the IMF, World Bank, and
WTO.* With the boundaries between countries becoming blurred, the economies were more integrated
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than ever before. By 2000, trade had risen to more than $6 trillion from just $3.5 trillion in 1990.°
This growth did not only strengthen the existing ones; space had been created for others too. In these
networks of international trade, other economies gradually entered the international production
networks.

At first, China changed its economic strategy, just like it moved forward in global trade. At
this point, India released some control over business, starting in 1991, and this caused a move in
global flows to new routes.® The U.S. remained the strongest, and changes began to appear gradually,
building up over the years. Near the end of the century, familiar patterns stood tall, but whispers
began to appear about balance to come. The growth remained constant at six percent after the rules
changed in India, and this caused a flow to move forward without any halt. As China became more
linked with foreign countries and organizations, space began to appear for New Delhi to move
forward, not just in trade, but with more freedom.

Globalization and BRICS Expansion in the Early 2000s: In the early 2000s, money began
moving between countries more quickly than at any time before. It was not just increased business
links that helped, but machines' contributions to changing production methods played a big part as
well. Trade expansion did not creep up steadily, instead it almost tripled between 2008 and $15
trillion, with little fanfare. What fueled this change? The supply routes, which carried pieces of goods
across landmasses like gears, grew steadily each season’. At this time, China emerged as a clear
player, not through strength, but through its steady pace, changing plants into industrial engines.® A
part of its export share grew rapidly, increasing each three months without pause. Each year, its
growth remained at ten percent, steady but not loud, always progressing. Over there, India took a
different route, exchanging factories for ideas, software, support work, and more. This change added
seven or eight percent each year, give or take. The local craving for new things gave it a boost,
accompanied by smart minds finally getting space to flourish.

Then imagine, BRICS started to stand out as a reflection of a change in the tides of economics
on the continents. Though initially created to describe market trends, this concept represented a
growing influence of emerging economies on global growth, not traditional ones.? By the end of the
2000s, their production weighed heavily on global totals, as did trade between them. This represented
a change in momentum. However, old powers remained stagnant, not reflecting where true weight
was. Power slowly diminished, but American troops overseas kept old sway alive along with financial
influence. Emerging powers moved closer, growing influence as old leaders decreased. India
progressed through patience, not spurts. Each step was quiet, consistent. Alliances formed beyond
traditional Western leaders to emerging groups. This influence expanded because of these
connections, reaching quietly across shifting landscapes.

Crisis Changes Institutions Multipolar Power Emerges 2008-2016: Just when the money
problems erupted in 2008, weaknesses in the structures of the rich countries became obvious, but at
the same time, the new countries moved forward into larger markets.'® Global trade declined
substantially, with one in every nine dollars being erased in 2009, as the stable countries stumbled in
the midst of the chaos. Yet, the less stable regions swayed but did not snap, and production began to
move forward in the world soon after. In 2015, the purchasing power of the BRICS countries
represented about one-fourth of the world's economic production. This represented just how far they
had moved forward from previous years.

One change followed another as countries continued to reorganize their approaches to
international issues, especially after the G20 emerged as the dominant voice in global economic
meetings between the rich and emerging economies.™ Concurrently, BRICS countries have been busy
developing their own system, launching the New Development Bank, which seeks to create new
avenues for economic development while at the same time eliminating their overreliance on western
systems.'? The process has not been about destroying what has already been established but rather a
process of evolution, which allows new systems to co-exist with old ones. Although power was partly
secured through its alliance with the United States, as evidenced by the dollar’s global dominance and
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control of international financial transactions, going it alone has not been easy, especially with the
passing of time. This space was filled by India, which has come to attract more focus through its
impressive economic performance and consistent participation in global meetings, thus raising its
status as a major contributor to global discourse on the management of global systems.

Multipolarity and Changing World Powers 2016-2025: But today, power is not passing
through the hands of only one or two countries.(13) The bloc of BRICS countries had already
generated more than a third of global economic activity by 2023, if measured by real purchasing
ability, rather than the nominal figures that still favor the older club. This is because emerging
economies are only getting harder to ignore. However, developed countries are still at an advantage in
financial and technological matters. As for trade, commodities originating from BRICS countries are
occupying a larger space, as trade between developing regions is growing steadily, indicating that new
connections are emerging.

Now things twist in different ways, economic relations between countries are more knotted,
unclear. With tension mounting between America and China, import taxes, export bans, and increased
scrutiny of investments are no longer measures; they’re instruments of a larger conflict.* Computer
processors, digital systems, signals, these areas of space are now flashpoints of conflict; they’re a
reminder that new ideas are shifting the world. With leaders preparing for surprises, trade routes are
bending in new ways, sacrificing speed for security.

Where risks spread fast, like changing weather, disease, or shaky finances, cooperation stays
around even when there is competition. Not all areas are equally important; the Indo-Pacific region
has many ships and soldiers, West Asia has energy supplies, Africa has interest through its minerals
and new economic opportunities.” India has power as well as strain, with an economy of about 3.5
trillion dollars, ranking high globally, but depending on foreign oil for most of its demand indicates
cracks during international disturbances. Yet, an increase in buyers at home, better digital skills, and
better international links widen its presence globally.

Strategic Geography Networks Connecting: Money flows to where location is of little
consequence to connection. Ships transport nearly all commaodities that people trade across the seas; a
single logjam causes shockwaves inland. Power is lodged in movement, not control of the land.™
Price changes start far away, prompted by oil shipments from prosperous shores. Money jumps from
shore to shore, carrying markets along for the ride. A logjam anywhere pulls silently on distant
workforces and store rooms. Strong connection fosters teamwork; threat passes through those
channels too. What connects also reveals.

No place is at peace, cooperation blends with pressure, often within the same borders.*” While
countries press up against one another for domination, they collaborate to arrest decay. This uneasy
marriage persists because connection is too entrenched to walk away from. Detachments prompt fresh
problems, ones that being alone would never address.*®

India in a world of data and shifting power: A peek at the contemporary world reveals a
nation poised on a tightrope, hopes in one hand and restraints in the other. A nation shaped not only
by events in its own sphere but also by events in the world beyond its borders. Growth rates average
between 6 and 7 percent annually, putting it ahead of many other, larger countries. Because of its
constant move forward, others now pay ahead of many other, larger countries.® Because of its
constant move forward, others now pay heed, and discussions on different continents now
increasingly include an Indian viewpoint. The evidence of this is seen in the attendance at
international gatherings like the BRICS and G20 summits.?® The relationships between the nation and
Western countries, however, reveal a nation in constant flux, capable of moving through different
relationships without being bound by any specific form.

Still growing, India’s economy is sending mixed signals. With a population of more than a
billion four hundred million people, huge population equals huge buying potential, but also puts
pressure on roads, rails, and cities. Not confined to traditional methods, online advancements provide
businesses with new avenues to pursue. As fuel sources are imported from abroad, tremors felt in
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important sectors are global in origin. Trade links with others provide entry, but also put slips into
daily routines. Not committed to one side, India likes loose alliances that are as changeable as the
wind, keeps options unencumbered. Moving freely becomes a way to avoid heavy external demands.
Choices are not based on obligation - but on what is currently working.

Conclusion- The shift in global power before 2000 has been a slow process, rough around the
edges, shaped by uneven growth, shifting policies, and control over strategic territory. Washington
remains strong but now has to push through tighter races and more complex issues that were missing
in earlier eras. Emerging at the same time are the BRICS countries, accumulating power not through
surges but through steady climbs in what they produce and trade across borders. What brings them
together is not harmony but stretches of harmony stitched together with tensions, pulled by shared
needs but opposing interests. These are deep connections, yet they are still ones that hold back how
freely any individual player can act on their own.

Nowhere is change more evident than in how India deals with increasing pressures without
compromising its goals in business and politics. What if we were to look at our current era not as a
broken system falling apart, but as many forces learning to move in rhythm — pulling one step
forward, holding still another step forward, responding every step of the way — as new patterns of
global balance begin to emerge.
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Abstract: Medieval India witnessed significant cultural convergence, resulting in the
development of syncretic traditions, particularly during the Mughal period. This process was also
visible in the field of medicine, where multiple medical systems coexisted, interacted, and adapted to
new social and political contexts. Among these, Ayurveda and Unani medicine occupied prominent
positions. Ayurveda, rooted in long-standing indigenous traditions and based on the balance of
Vata, Pitta, and Kapha, existed alongside Unani medicine, which entered the subcontinent through
Persian and Central Asian influences and was structured around the theory of four humors—Dam,
Balgham, Safra, and Sauda. Despite differences in their theoretical foundations, both systems
emphasized maintaining bodily equilibrium through natural remedies, regulated diet, lifestyle
practices, and preventive care. During the Mughal era, Unani medicine received substantial
imperial patronage, with court physicians, royal hospitals, and the translation of medical texts from
Arabic and Sanskrit contributing to its growing prestige, particularly in urban and courtly settings.
At the same time, Ayurveda continued to be widely practiced by Vaidyas among the general
population, especially in rural regions, religious institutions, and local healing networks.
Importantly, this period also witnessed the knowledge exchange between practitioners of the two
medical traditions. Shared use of medicinal plants, overlapping therapeutic techniques, and the
circulation of medical knowledge through translations and commentaries facilitated interaction
rather than rigid separation. Drawing on contemporary sources and secondary scholarship, this
study argues that the relationship between Ayurveda and Unani medicine in medieval India was
shaped not only by epistemological exchange but also by structures of political patronage, social
hierarchy, and sustained cultural contact under Mughal rule.

Key Word Unani Medicine, Ayurveda, Medieval India, Medical Pluralism, Socio-cultural Interaction

Introduction®- Medical practices in India have developed over centuries into diverse systems
of healing that coexist and interact with one another. Unlike many regions where a single dominant
medical tradition emerged, India has historically accommodated multiple systems simultaneously .
Among these, Ayurveda and Unani medicine have played a significant role in shaping the healthcare
landscape.

Ayurveda, one of the oldest medical traditions, is rooted in ancient Indian knowledge systems
and emphasizes maintaining balance between the three doshas—Vata, Pitta, and Kapha—for overall
well-being (Sharma, Charaka Samhita). It focuses not only on curing disease but also on prevention
through lifestyle regulation, diet, and harmony between body and mind.

Unani medicine, on the other hand, originated from ancient Greek medical thought and was
later developed by Arab and Persian scholars before being introduced to India during the medieval
period . It is based on the theory of four humors®>—Dam, Balgham, Safra, and Sauda—and similarly
stresses balance, natural remedies, and environmental influences on health.

The coexistence of these systems in medieval India created opportunities for interaction and
exchange. Rather than replacing Ayurveda, Unani medicine integrated into existing structures,
particularly in urban and courtly settings under state patronage . At the societal level, people adopted
a pragmatic approach, choosing treatments based on accessibility, affordability, and effectiveness.
This flexible attitude enabled both systems to function simultaneously with minimal conflict.

Historical Background And Development-The development of Ayurveda and Unani
medicine must be understood within the broader context of cultural exchange and intellectual
evolution. Ayurveda has ancient origins and is deeply embedded in Indian philosophical and medical
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traditions. Classical texts such as the Charaka Samhita and Sushruta Samhita outline its theoretical
foundations, diagnostic methods, and therapeutic practices . The system emphasizes balance among
bodily elements and integrates physical, mental, and environmental aspects of health.

Over time, Ayurveda evolved into a structured and widely practiced system, particularly in
rural India where local practitioners relied on indigenous knowledge and medicinal plants. Its
continuity was ensured through textual traditions as well as oral transmission across generations .

Unani medicine followed a different trajectory. Rooted in Greek medicine and further
developed in the Islamic world, it was introduced into India during the medieval period through
Persian and Central Asian influences . With the support of ruling elites, especially during the Delhi
Sultanate and Mughal periods, Unani gained prominence in urban centers. The establishment of
hospitals and patronage of Hakims strengthened its institutional presence .

Despite differences in origin and theory, both systems shared similarities in their reliance on
natural remedies, dietary regulation, and the concept of bodily balance. Their coexistence in India did
not lead to immediate integration but allowed gradual interaction through practice, observation, and
limited knowledge exchange.

Interaction During Medieval India-The medieval period in India is widely recognized as
an era of significant cultural interaction, during which diverse traditions, ideas, and practices came
into closer contact. This environment also shaped the medical field, where Ayurveda and Unani
medicine coexisted within the same social framework. Rather than direct conflict, their relationship
was characterized by gradual interaction and functional coexistence .

Unani medicine was introduced to India primarily through scholars, physicians, and
administrators from Persia and Central Asia. With the patronage of ruling elites, especially during the
Delhi Sultanate and Mughal periods, it gained prominence in urban centers and royal courts. Medical
institutions and learning centers were established, contributing to its structured development and
wider acceptance among certain sections of society . Practitioners known as Hakims played a crucial
role in disseminating Unani knowledge and practices.

At the same time, Ayurveda continued to remain deeply rooted in local communities. It
retained its importance particularly in rural areas, where Vaidyas provided healthcare based on
traditional knowledge passed down through generations. Its accessibility, cultural familiarity, and
reliance on locally available resources ensured its continued relevance despite the growing presence
of Unani medicine .

The interaction between these two systems was largely informal and evolved through
everyday encounters rather than organized efforts. Practitioners occasionally observed each other’s
methods and adopted practices that appeared effective. For instance, certain medicinal plants
commonly used in Ayurveda were gradually incorporated into Unani® treatments after their
therapeutic value became evident. Similarly, shared emphasis on maintaining bodily balance and
regulating diet and lifestyle created conceptual parallels that facilitated mutual understanding.

Translation of medical texts also contributed to this exchange of knowledge. Although not
widespread or systematic, the translation of works between languages such as Sanskrit, Persian, and
Arabic enabled the circulation of medical ideas across cultural boundaries. This process did not result
in full integration but enhanced awareness and selective adaptation of concepts .

It is also important to note that the spatial distribution of these systems influenced the nature
of their interaction. While Unani medicine was more prominent in urban and courtly settings,
Ayurveda remained dominant in rural and community-based contexts. This relative separation
reduced direct competition and allowed both traditions to develop independently while still
maintaining a degree of interaction.

Overall, the medieval period created conditions that supported coexistence and limited
exchange between Ayurveda and Unani medicine. Although their interaction remained subtle and
largely unstructured, it contributed to the emergence of a more diverse and adaptable medical culture
in India.
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Role Of Society- ¢ onceptual similarity made it easier The role of society was central to the
development and interaction of Ayurveda and Unani medicine in medieval India. The coexistence of
these systems was not solely determined by political patronage or scholarly exchange, but also by the
attitudes, needs, and practices of the general population. Society acted as a connecting force that
allowed both traditions to function simultaneously and, at times, influence one another .

One of the most important aspects of this interaction was the pragmatic approach adopted by
people toward healthcare. Individuals were not rigidly bound to a single system of medicine; instead,
they chose treatments based on availability, affordability, and perceived effectiveness. In rural areas,
where Vaidyas were more accessible, Ayurvedic treatment was commonly preferred. In contrast,
urban populations, where Hakims were more prevalent and supported by institutional structures, often
relied on Unani medicine . This flexibility reduced potential conflict and enabled both systems to gain
widespread acceptance.

Cultural differences between the two traditions did exist, as Ayurveda was closely associated
with indigenous Indian practices while Unani was linked to Persian and Islamic intellectual traditions.
However, these distinctions did not create significant barriers in everyday life. Health concerns often
took precedence over cultural affiliations, leading people to adopt whichever treatment appeared most
beneficial. This practical mindset reflects a broader pattern of social inclusivity during the period .

Another significant factor was the mode of transmission of medical knowledge. Knowledge
was preserved and disseminated not only through classical texts but also through oral traditions and
community-based practices. Vaidyas and Hakims were respected figures who played important roles
beyond treatment, offering guidance on diet, lifestyle, and general well-being. The trust placed in
these practitioners helped sustain both systems across generations and ensured their continued
relevance .

The social structure of medieval India also shaped the distribution of these medical systems.
Ayurveda maintained a strong presence in rural areas due to its reliance on locally available herbs and
its integration with traditional ways of life. Unani medicine, supported by state patronage and
institutional development, became more prominent in urban centers and administrative hubs. This
division of spheres allowed both systems to coexist without direct rivalry while still addressing the
healthcare needs of different segments of society.

PRINCIPLES AND PRACTICES*Ayurveda and Unani medicine, despite originating
from different intellectual traditions, share certain fundamental similarities in their understanding of
health and disease. Both systems are based on the principle that maintaining internal balance is
essential for well-being. In Ayurveda, this balance is explained through the equilibrium of the three
doshas—Vata, Pitta, and Kapha—while in Unani medicine it is understood through the harmony of
the four humors—Dam, Balgham, Safra, and Sauda .

The diagnostic approaches in both systems rely primarily on careful observation and clinical
experience rather than advanced technological tools. Practitioners assess a patient’s condition through
methods such as pulse examination, physical inspection, and evaluation of lifestyle and behavioral
patterns. This holistic approach enables physicians to understand not only the symptoms but also the
underlying causes of illness.

Treatment in both traditions emphasizes natural and holistic methods. Ayurveda employs
herbal medicines, detoxification techniques such as Panchakarma, and lifestyle modifications aimed at
restoring balance within the body (Murthy). Similarly, Unani medicine utilizes herbal formulations,
dietary regulation, and therapeutic procedures designed to correct humoral imbalance. In both cases,
the focus is on addressing the root cause of disease rather than merely alleviating symptoms .

Another important similarity lies in the emphasis on preventive healthcare. Both systems
stress the importance of maintaining a proper diet, following daily and seasonal routines, and living in
harmony with the environment. This preventive approach reflects a broader understanding of health as
a dynamic state influenced by multiple internal and external factors.
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Despite these similarities, the two systems retained their distinct theoretical frameworks and
methods of practice. There was no formal integration of their principles; instead, each continued to
function independently while occasionally adopting practical elements from the other through
observation and experience. This limited but meaningful exchange contributed to a more flexible and
adaptive healthcare environment.

Impact Of Their Interaction- The interaction between Ayurveda and Unani medicine in
medieval India had a notable impact on the development of healthcare practices. Although this
interaction was largely informal, it contributed to the emergence of a more flexible and diverse
medical environment in which multiple systems could coexist and serve different sections of society.

One of the most significant outcomes of this interaction was the expansion of therapeutic
options available to patients. The simultaneous presence of both systems allowed individuals to
choose treatments according to their needs, accessibility, and personal preferences. This plurality
increased the likelihood of effective treatment, as patients were not limited to a single medical
tradition but could shift between systems when necessary .

Another important effect was the gradual exchange of practical knowledge, particularly in the
use of medicinal plants and natural remedies. Since both Ayurveda and Unani relied heavily on herbal
resources, there were instances where knowledge of certain drugs and their applications circulated
across traditions. This exchange did not alter the core theoretical structures of either system but
influenced their practical applications and broadened the range of available treatments .

The interaction also contributed to a shift in how health and disease were perceived. While the
two systems were based on different explanatory models, both emphasized the importance of
maintaining internal balance. This c® onceptual similarity made it easier for people to understand and
accept multiple approaches to healing. As a result, a more inclusive and pluralistic understanding of
healthcare developed within society .

Furthermore, the coexistence of these systems encouraged adaptability among practitioners.
Vaidyas and Hakims, through observation and experience, occasionally incorporated useful
techniques from each other’s practices. Although such exchanges were neither systematic nor
formally documented, they played a role in enhancing the effectiveness of treatments and expanding
medical knowledge.

However, it is important to recognize the limitations of this interaction. The absence of formal
mechanisms for collaboration and scientific validation restricted the depth of knowledge exchange.
Most interactions remained localized and practice-based, without leading to a structured synthesis of
the two systems. Additionally, the division between rural (Ayurveda-dominated) and urban (Unani-
dominated) spheres limited the extent of direct engagement .

Critical Analysis- The interaction between Ayurveda and Unani medicine in medieval India
cannot be understood as either complete integration or total isolation. Instead, it represents a complex
process of coexistence marked by selective exchange, practical adaptation, and structural limitations.
A critical evaluation of this relationship highlights both its strengths and its constraints within the
broader socio-historical context.

One of the most notable strengths of this interaction was the ability of both systems to coexist
without significant conflict. In many historical settings, the introduction of a new knowledge system
often leads to the decline of existing traditions. However, Ayurveda continued to flourish even after
the arrival of Unani medicine, indicating a high degree of social flexibility and cultural
accommodation . This suggests that medieval Indian society was capable of sustaining multiple
epistemological frameworks simultaneously.

Another important aspect was the emergence of a pluralistic approach to healthcare. People
were not rigidly bound to a single system but were open to exploring different forms of treatment
based on their effectiveness. This openness facilitated the circulation of medical knowledge and
encouraged a broader understanding of health and disease across traditions . Such pluralism
contributed to the resilience and adaptability of both systems over time.
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At the same time, the interaction remained largely informal and limited in scope. There was
no institutional framework or organized effort to systematically integrate the knowledge of the two
systems. Most exchanges occurred at the level of individual practitioners through observation and
experience rather than through structured collaboration or scholarly synthesis . As a result, many
potentially valuable insights may not have been fully developed or documented.

Another limitation was the absence of scientific validation in the modern sense. Both
Ayurveda and Unani were based on traditional theories and experiential knowledge, which, although
effective in many cases, did not follow standardized methods of testing or verification. This lack of
empirical validation restricted the ability to critically compare and integrate their practices within a
unified framework .

Additionally, the interaction was shaped by a degree of spatial and social separation.
Ayurveda remained dominant in rural areas and among local communities, while Unani medicine was
more prevalent in urban centers and courtly environments. This division reduced direct competition
but also limited opportunities for deeper engagement and exchange between the two systems

Despite these constraints, both systems demonstrated considerable adaptability. Unani
medicine adjusted to Indian conditions by incorporating local resources, while Ayurveda continued to
evolve in response to changing social and cultural dynamics. This adaptability ensured their continued
relevance and survival over time

Conclusion- The exchange between the Unani and Ayurvedic medicine systems in medieval
India is an important chapter in the history of traditional healthcare in the country. Even though these
two systems have dissimilar ancestries and philosophies, they managed to share the same social
milieu without major confrontations.This, in fact, points to the adaptable and inclusive character of
the Indian community at that period. Rather than displacing one another, these two methods kept on
evolving in their own ways, while at the same time, they were very quietly influencing each other.
Society was the most notable factor in this matter. People did not strictly adhere to one system only as
they considered factors like availability, affordability, and their own experience when they made their
medical choices. This pragmatic stance helped both Unani and Ayurveda to be accepted by various
groups of people. This also made it possible for knowledge to cross boundaries, although this
communication was not always formal or systematic.

The medieval period was an ideal circumstance for this type of cultural interaction. It was a
time when different cultures and traditions were exchanging their values and beliefs. The coexistence
of Vaidyas and Hakims in society meant that people were exposed to different healing techniques.
This eventually led to the evolution of a complex and versatile healthcare system. The exchange,
though it only resulted in partial integration, still contributed to a wider comprehension of health and
illness. However, by doing so, it is also okay to admit that the interaction was not without its
imperfection. Due to the absence of scientific tools and a collaborative framework, many chances to
deepen the exchange may have been missed. Nonetheless, simply the existence of the two systems up
to the present day and their lively practice are a testimony to their power and pliability. Nowadays,
there is an increasing curiosity about traditional medicines and their place in modern healthcare. The
past exchange between Unani and Ayurveda can be likened to teaching coexistence, adaptability, and
the necessity of a balanced health approach. Given adequate research and facilities, these systems
have the potential to be a significant resource for healthcare in the future..
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Abstract: Mahatma Gandhi’s return to India in January 1915 is widely recognised as a
defining moment in the history of the Indian national movement. Yet much of the existing
scholarship treats this event as an immediate turning point, paying limited attention to the
formative years in which Gandhi gradually shaped his political ideas and practices within the
Indian context. This study seeks to examine Gandhi’s arrival in India as a historical process rather
than a sudden transformation, focusing on how his early experiences, localised struggles, and
ethical framework contributed to his emergence as a national leader.

The primary objective of this research is to analyse the political, social, and ideological
conditions that influenced Gandhi’s early political practice between 1915 and 1918. It aims to
explore how Gandhi adapted the ideas of satyagraha, non-violence, and moral discipline developed
in South Africa to the complex realities of colonial India. The study also seeks to assess the
significance of his early movements in shaping Gandhian methods and establishing his moral
authority among the marginalised groups.

Methodologically, the research adopts a historical-analytical approach based on close
reading of primary sources, including Gandhi’s writings, speeches, letters, books such as Hind
Swaraj, Towards New Education and Panchayat Raj, newspapers like Young Indian and Harijan.
are associated with him, and the Collected Works of Mahatma Gandhi. These are supplemented by
critical engagement with secondary scholarship, particularly the works of Bipin Chandra and
Sekhar Bandyopadhyay. The study also draws upon selected government reports.

The anticipated outcome of this research is a more nuanced understanding of Gandhi’s
early political role, demonstrating that his leadership was the product of sustained experimentation,
adaptation, and engagement with Indian society. By foregrounding this formative phase, the study
contributes to a deeper and more balanced interpretation of the origins of Gandhian mass politics

Word: Mahatma Gandhi, Indian national movement, Gandhian methods

Introduction- “I worship God as Truth only. I have not found Him, but | am seeking after
Him...as long as I have not realized his Absolute Truth, so long must I hold by the relative truth as [
have conceived it. That relative truth must meanwhile be my beacon, my shield.

The early twentieth century was a period marked by conflict, imperial control and widespread
suffering. It was in this setting that Mahatma Gandhi emerged as a political leader whose approach
differed in important ways from prevailing forms of politics. At a time when force and coercion were
commonly used in political struggles, Gandhi placed emphasis on ethical conduct, moral
responsibility and human dignity. As Bipan Chandra points out, Gandhi played a key role in reshaping
Indian nationalism by giving it a broader social base and a stronger ethical orientation, thereby
influencing both its methods and objectives.

Gandhi often reflected on the kind of legacy he wished to leave behind. His well-known
statement, “my life is my message,” highlights his belief that ideas gain meaning only when they are
put into practice. This is clearly visible in his autobiography, The Story of My Experiments with
Truth, where he describes his continuous efforts to align his actions with his beliefs. In this work, he
places particular emphasis on self-discipline, honesty and what he saw as moral experimentation.

His ideas did not remain fixed over time. Instead, they developed gradually through reflection
and engagement with changing circumstances. As Sekhar Bandyopadhyay notes, Gandhi’s politics
were closely tied to an ethical outlook that stressed moral change alongside political action. Although
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he engaged with intellectual debates, his main concern was how these ideas could be applied in
addressing social injustice and everyday problems.

One of Gandhi’s most important contributions was the development and use of nonviolent
resistance, or satyagraha, as a method of political struggle. Rather than accepting injustice or turning
to violence, he proposed a different path based on persuasion, participation and disciplined civil
disobedience. This approach challenged colonial authority in India and later influenced movements
for justice in other parts of the world. As many historians have noted, Gandhi’s leadership marked a
shift from limited, elite politics to a wider form of mass participation in the freedom struggle.

Gandhi’s speeches and writings, particularly in journals such as Young India and Harijan,
further reflect his consistent commitment to truth (satya) and nonviolence (ahimsa). For him, these
were not only moral values but also practical tools for political action. Through them, he tried to
promote a political culture based on accountability, restraint and collective responsibility.

Overall, Gandhi’s life shows how political action can be shaped by ethical principles. His
example suggests that individual integrity, when combined with collective participation, can challenge
established systems of power. Even today, in a world facing complex political and moral questions,
his ideas continue to remain relevant in discussions on justice and governance.

Early Life and Formative Years- Mohandas Karamchand Gandhi was born in 1869 in
Porbandar, a coastal town in western India, into a Vaishya (Bania) family associated with
administration and trade. His father, Karamchand Gandhi, served as a diwan in a number of princely
states, which placed the family within important regional political networks. Gandhi’s early
upbringing took place in a religiously diverse environment shaped by Vaishnavism as well as Jain
influences, particularly through his mother. These influences appear to have played a role in shaping
his early ideas about nonviolence, tolerance and ethical conduct.

In many ways, his childhood followed the social norms of the time, including his marriage to
Kasturba at a young age. During his adolescence, he went through a phase of experimentation,
including trying practices such as meat-eating, which he later reflected upon in his autobiography as a
period of moral uncertainty. In 1888, Gandhi travelled to London to study law at the Inner Temple.
His time there exposed him not only to Western intellectual traditions but also led him to engage more
closely with religious texts such as the Bhagavad Gita and the Bible.?

Historians such as Bipan Chandra and Sekhar Bandyopadhyay have pointed out that these
early influences, along with his later experiences in South Africa, were important in shaping Gandhi’s
political and ethical outlook. In particular, they contributed to the development of his ideas on truth
and nonviolence, which later became central to his thought.

Gandhi in South Africa: Gandhi’s years in South Africa (1893-1914) can be seen as an
important phase in the development of his political and moral ideas. Soon after his arrival, he came
into direct contact with the racial discrimination that was deeply embedded in colonial society. A
well-known incident took place at Pietermaritzburg, where he was removed from a first-class railway
compartment despite holding a valid ticket. Gandhi later described this experience as a turning point
in his life. Instead of withdrawing, he began to think in terms of resisting injustice through organised
and collective action.

Over time, Gandhi emerged as a leading figure within the Indian community in South Africa.
In 1894, he founded the Natal Indian Congress to represent their concerns, particularly against
discriminatory laws that restricted voting rights and freedom of movement. As Sekhar
Bandyopadhyay suggests, this period marked a shift in Gandhi’s role—from a relatively cautious
professional to someone more actively involved in political and community-based struggles.

During the Boer War and later conflicts, Gandhi also organised the Indian Ambulance Corps.
This reflected his belief in service and humanitarian work, even in situations shaped by violence. At
the same time, he began to develop what would later become his most important contribution:
satyagraha.
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This method of resistance, first clearly articulated in Johannesburg in 1906, was based on
truth, moral persuasion and disciplined non-cooperation with unjust laws. It encouraged people to
resist without resorting to violence, even if that meant accepting suffering.

As Bipan Chandra has pointed out, these early experiments had a wider impact by introducing
new methods of political action that combined mass participation with ethical principles. Gandhi’s
approach gradually moved beyond petitions and legal appeals towards more direct forms of civil
disobedience, showing an increasing confidence in nonviolent resistance as a practical strategy.

In this sense, South Africa can be understood as a kind of testing ground for Gandhi’s ideas. It
was here that he experimented with different forms of resistance and refined the methods he would
later use in India. These experiences played a significant role in shaping his long-term commitment to
nonviolence, justice and the ethical dimension of politics.

Return to India and Leadership in the Indian National Movement- Gandhi returned to
India in 1915, reportedly at the request of C. F. Andrews and following the advice of Gopal Krishna
Gokhale. By this time, he was already known for his work in South Africa as a political organiser.
After his return, he was received by leaders of the Indian National Congress and, in the initial phase,
remained closely associated with Gokhale.> Gokhale’s moderate and constitutional approach appears
to have had an important influence on Gandhi’s early political thinking. Rather than entering active
politics immediately, Gandhi spent some time observing Indian conditions and trying to understand
the social and political situation more closely.

Over time, however, his approach began to take a different direction. He gradually brought
together ethical ideas such as satya (truth) and ahimsa (nonviolence) with wider forms of public
participation. By around 1920, Gandhi had emerged as a central figure within the Congress and
played a leading role in launching the Non-Cooperation Movement. This marked a shift in the nature
of the freedom struggle, which now began to involve larger sections of society. The developments of
this period eventually led to the Congress’s demand for Purna Swaraj (complete independence) in
1930, reflecting a significant change in the direction of Indian nationalism.

Champaran Satyagraha: The Champaran Satyagraha of 1917 gave Gandhi his first real
opportunity to apply these ideas in India. In Champaran, peasants were facing serious hardship under
what came to be known as the tinkathia system, which required them to grow indigo on a fixed
portion of their land. This often left them in a condition of economic distress. Gandhi was invited to
the region by Raj Kumar Shukla, and after arriving there, he began to collect information about the
situation by speaking directly with the peasants, even though local authorities tried to prevent such
activities.

In spite of official resistance, Gandhi chose not to withdraw and instead continued his inquiry,
combining it with a method of peaceful protest. His refusal to obey government orders, while still
maintaining a nonviolent stance, attracted wider public attention. Eventually, the colonial
administration set up an inquiry committee to examine the issue. This led to the Champaran Agrarian
Act of 1918, which ended the tinkathia system and provided some relief to the peasants.

The movement is often seen as an important turning point, as it marked Gandhi’s emergence
as a leader capable of mobilising people at the local level. It also showed, perhaps for the first time in
India, that nonviolent resistance could produce tangible political results.

Kheda Satyagraha : In 1918, the district of Kheda in Gujarat faced serious difficulties due to
floods and crop failure, which worsened the condition of the peasantry. Even under these
circumstances, the colonial government continued to demand land revenue, placing an additional
burden on the peasants. Many of them were therefore unable to meet these demands and began to seek
some form of relief.

Gandhi became involved in the situation and moved to Nadiad, from where he began
organising support for the peasants. Leaders such as Vallabhbhai Patel also played an important role
in mobilising people at the local level. The movement was based on the idea of non-cooperation, with
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peasants being encouraged to refuse payment of revenue if their crops had failed. This required a
certain degree of collective discipline, as they faced the risk of property confiscation.

Alongside this, there were attempts to socially isolate revenue officials, which added pressure
on the administration. The struggle continued for several months, during which the government
initially remained firm in its position. However, over time, some concessions were made. By mid-
1918, the authorities agreed to suspend revenue collection in cases of genuine hardship and also
relaxed certain conditions of payment.

Vallabhbhai Patel’s role in negotiating with officials was particularly significant, as he helped
secure these concessions and strengthened the organisation of the movement. The Kheda Satyagraha
thus demonstrated how nonviolent resistance, when supported by collective action, could compel the
government to respond to local grievances.*

Ahmedabad Satyagraha : In Ahmedabad, Gandhi became involved in a dispute between
textile mill workers and the mill owners over issues of wages and working conditions. The workers
were facing economic difficulties and demanded an increase in wages, while the employers were
unwilling to accept these demands. Gandhi intervened in the conflict and encouraged the workers to
organise themselves and adopt a nonviolent approach.

As the dispute continued, Gandhi decided to undertake a fast, which he saw as a way of
appealing to the conscience of both sides and maintaining discipline among the workers. His fast drew
public attention to the issue and placed moral pressure on the mill owners. At the same time, it helped
sustain unity among the workers during the course of the strike.

After a period of negotiation, the mill owners agreed to a settlement that included a wage
increase of around 35 percent. This was seen as a significant outcome for the workers.

The Ahmedabad Mill Strike is often regarded as an important example of Gandhi’s method of
satyagraha in an industrial context. It showed how nonviolent techniques, including fasting, could be
used to address labour disputes and bring about negotiated settlements.”

Satyagraha and Civil Disobedience: “Satyagraha is like a Banyan tree with innumerable
branches. Civil disobedience is one such branch, satya (truth) and ahimsa (nonviolence) together
make the parent trunk from which all innumerable branches shootout...We must fearlessly spread the
doctrine of satya and ahimsa and then, and not till then, shall we be able to undertake mass
satyagraha.”®

Khilafat and Non-Cooperation Movements: In the years following the First World War,
Indian politics began to change in noticeable ways, with a greater emphasis on mass participation and
growing opposition to colonial rule. Gandhi understood that Hindu—Muslim unity would be important
for strengthening the national movement, and it was in this context that he chose to support the
Khilafat issue, which had become a matter of concern for many Indian Muslims. The dismemberment
of the Ottoman Empire and the weakening of the Turkish Caliph, who was regarded by many as a
spiritual authority, led to widespread discontent. Gandhi appears to have seen in this situation an
opportunity to bring different communities together in a common political struggle.

By working with leaders such as the Ali brothers, Gandhi linked the Khilafat cause with the
broader nationalist movement. For a brief period, this resulted in a degree of Hindu—Muslim
cooperation that had not been seen earlier, with joint protests and shared political activity. At the same
time, some contemporary thinkers, including Rabindranath Tagore, expressed reservations about
connecting Indian nationalism with a religious issue that originated outside India. Even so, the
alliance did help to widen the base of the anti-colonial movement, at least temporarily.

Around the same time, Gandhi began to develop the idea of Non-Cooperation more clearly.
This was partly based on his earlier argument in Hind Swaraj (1909), where he suggested that British
rule in India depended on the cooperation of Indians themselves. Events such as the Rowlatt Act of
1919 and the Jallianwala Bagh massacre had a deep impact on public opinion and seem to have
convinced Gandhi that continued cooperation with the colonial state could not be justified. He
therefore called for a broader movement based on nonviolent resistance.
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The Non-Cooperation Movement, launched in 1920, encouraged people to withdraw from
colonial institutions by boycotting government schools, law courts and foreign goods, while also
promoting swadeshi and national education. The response was significant, with participation from
students, peasants, workers and sections of the middle class. This phase also marked the
transformation of the Indian National Congress into a more mass-based organisation. The coming
together of the Khilafat and Non-Cooperation movements created a strong, though short-lived, sense
of unity against British rule.

However, the movement was not without its limitations. In some places, communal tensions
began to reappear, and incidents of violence created challenges for its continuation. The most notable
of these was the Chauri Chaura incident in 1922, after which Gandhi decided to suspend the
movement. This decision reflected his insistence that political struggle must remain within the bounds
of nonviolence.

Gandhi Spinning Yarn- As part of the wider Non-Cooperation Movement, Gandhi also
emphasised the idea of swadeshi, encouraging people to boycott foreign goods, especially those
imported from Britain. A key aspect of this was the promotion of khadi, or homespun cloth, which
came to represent self-reliance as well as resistance to colonial economic control. Gandhi appealed to
people across different sections of society to take part in spinning khadi, even if only for a short time
each day, as a way of expressing their participation in the movement.

This approach was aimed not only at economic boycott but also at weakening the broader
structure of colonial rule. The call for non-cooperation gradually attracted support from various social
groups, including students, workers and sections of the middle class. At the same time, the movement
also faced repression from the colonial government. Gandhi was arrested on 10 March 1922 and
charged with sedition, receiving a prison sentence of six years.

His arrest had an impact on the direction of the movement. In his absence, differences within
the Indian National Congress became more visible, particularly over the question of whether to
participate in legislative councils. Some leaders favoured council entry, while others continued to
support boycott. Meanwhile, developments outside India also affected the situation. The decline of the
Khilafat movement, especially after the reforms introduced by Mustafa Kemal Atatiirk in Turkey, led
to a weakening of the earlier alliance between nationalist and Muslim political groups.

Gandhi was released from prison in February 1924, after serving about two years due to
health reasons. His return came at a time when the movement had lost some of its earlier momentum,
but his commitment to nonviolent methods remained unchanged and continued to shape the direction
of the national struggle.

Salt Satyagraha (Dandi march): On 31 December 1929, the Indian National Congress held
its session in Lahore, where the demand for complete independence was formally asserted. The
Congress also decided to observe 26 January 1930 as Independence Day, and this call was taken up in
different parts of the country. These developments marked a shift in the nationalist movement,
preparing the ground for a new phase of political action.

In March 1930, Gandhi launched a fresh campaign of satyagraha, this time focusing on the
issue of the salt tax. Salt was an essential commodity, yet its production and sale were tightly
controlled by the colonial government. Indians were not allowed to produce their own salt and had to
purchase it at a taxed rate, which affected poorer sections of society more severely.

To challenge this system, Gandhi began a march from the Sabarmati Ashram to the coastal
village of Dandi, covering a distance of over 300 kilometres. The march gradually drew attention and
participation from people along the route. When Gandhi reached the coast, he symbolically broke the
salt law by picking up a small amount of salt, thereby openly defying the government’s monopoly.’

This act marked the beginning of the Civil Disobedience Movement and encouraged similar
acts of protest in different regions. It showed how a simple, everyday issue could be used to mobilise
people and question the authority of colonial laws.
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World War II and “Quit India” movement- During the Second World War, Gandhi took a
clear position against giving unconditional support to the British war effort. He argued that a country
which was itself under colonial rule could not be expected to fight for the freedom of others. At the
same time, Gandhi did not support the ideologies of Nazism or Fascism and was critical of both. His
position, however, was not shared by everyone in India. Some leaders, including Sardar Patel and
Rajendra Prasad, adopted a more cautious approach, and many Indians continued to serve in the
British Indian Army.

As the war went on, Gandhi’s demand for independence became more urgent. This led to the
launch of what came to be known as the Quit India Movement in 1942. In August of that year, at a
meeting in Bombay (Mumbai), he called upon Indians to begin a mass struggle and gave the well-
known slogan “Do or Die.” The colonial government reacted quickly by arresting Gandhi and most of
the Congress leadership in an attempt to control the situation.

Even so, protests broke out in different parts of the country. There were strikes,
demonstrations and, in some cases, attempts to disrupt communication and administrative systems.
Although the movement faced strong repression, it is often seen as one of the most intense phases of
the freedom struggle. It reflected a growing sense among Indians that colonial rule could no longer
continue for long.

Impact and Legacy- As the civil disobedience movements expanded and drew in people
from different sections of society, Gandhi also turned his attention to other issues that affected
everyday life in important ways.

Gandhi’s Legacy in Society: Gandhi’s views on society were closely linked to ideas of
equality and moral reform. He spoke strongly against the caste system and the practice of
untouchability, which he described as a “blot” on Indian society. Through his efforts for the uplift of
those he referred to as “Harijans,” he tried to draw attention to their condition and argue for greater
dignity and social acceptance.

Gandhi also encouraged the participation of women in public life. He criticised practices such
as purdah and child marriage, which he saw as limiting women’s role in society. In this sense, his
approach combined social reform with ethical concerns, as he believed that lasting political change
required changes within society as well.

Gandhi’s Legacy in Economy: Gandhi’s ideas on the economy were closely connected to
his belief in swadeshi and self-reliance. He was critical of forms of industrialisation that, in his view,
led to exploitation and inequality. Instead, he placed importance on small-scale and cottage industries,
especially spinning and weaving khadi, which he saw not only as economic activities but also as
symbols of independence.

He also developed the idea of “trusteeship,” according to which those with wealth should use
it in a responsible way for the benefit of society rather than for personal gain alone. In this respect,
Gandhi’s thinking differed from Marxist socialism. Rather than emphasising conflict between classes,
he argued for a more cooperative relationship between labour and capital, based on nonviolence and a
sense of moral responsibility.

Gandhi’s Legacy in Panchayati Raj and Governance: Gandhi’s ideas about governance
were based on the principle of decentralisation. He believed that villages should be largely self-
sufficient and capable of managing their own affairs at the local level. In his view, each village could
function as a small unit with a degree of autonomy, rather than depending entirely on a central
authority.

These ideas later influenced certain aspects of independent India’s political framework,
including the Directive Principles of State Policy and the development of the Panchayati Raj system,
which was formally strengthened through the 73rd Constitutional Amendment.® Overall, Gandhi’s
vision placed importance on local participation and decision-making in public life.

Gandhi’s Legacy in Religion and Secularism: Gandhi’s outlook was deeply influenced by
spirituality, but it was not limited to any single religion. He believed that all religions shared certain
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common values and therefore stressed the idea of unity among them. His idea of Ram Rajya was not
meant to suggest a religious or theocratic state; rather, he used it to describe a society based on justice,
ethical conduct and fairness.’

He placed strong emphasis on values such as truth (satya), nonviolence (ahimsa) and service
to others. At the same time, Gandhi’s understanding of secularism rested on the principle of equal
respect for all religions. In a society marked by religious diversity, he consistently argued for harmony
and mutual understanding.

Gandhi’s Legacy in Education: Gandhi’s idea of Nai Talim, or Basic Education, focused on
the overall development of the individual, including intellectual, physical and moral aspects. He
believed that education should not be limited to book learning alone. Instead, it should include
productive manual work as part of the learning process, which in turn would help develop a sense of
self-reliance and respect for labour.

For Gandhi, education was closely linked to the broader goal of nation-building. He saw it as
a way to cultivate values such as cooperation, social responsibility and ethical behaviour among
individuals, which he believed were essential for building a stable and just society.

Gandhi in the Modern Era:ln many ways, present-day India has moved away from
Gandhi’s idea of a village-based economy, particularly with the growth of industrialisation and the
effects of globalisation. Even so, several of his political ideas, such as democracy, secularism and
nonviolence, continue to remain important within the Indian system.

Some of his concerns, especially those related to cleanliness and civic responsibility, can also
be seen in more recent initiatives like the Swachh Bharat Mission. At the same time, Gandhi
continues to hold a significant place in public memory and is widely regarded as the “Father of the
Nation,” a title bequeathed upon him by Netaji Subhas Chandra Bose'? reflecting the lasting influence
of his ideas and example.

Conclusion-In conclusion, the rise of Mahatma Gandhi highlights the importance of moral
conviction and the role of ethical ideas in political life. His approach to politics differed from many of
his contemporaries, as he consistently tried to link political action with principles such as truth and
nonviolence. From his experiences in South Africa to his leadership in India’s freedom struggle,
Gandhi’s methods evolved through practice and reflection rather than remaining fixed.

His concept of satyagraha, based on nonviolent resistance and moral persuasion, offered an
alternative way of confronting injustice. While not without its limitations, this approach influenced
both the Indian national movement and similar struggles in other parts of the world. Gandhi’s
emphasis on social reform, community participation and ethical responsibility also shaped debates
beyond the question of political independence.

Even today, his ideas continue to be discussed in relation to issues such as conflict, justice
and governance. Although the context has changed, Gandhi’s attempt to bring together ethics and
politics remains an important point of reference for understanding both his time and the challenges of
the present.
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Abstract: The Ganga Aarti performed on the river ghats of Varanasi has become one of
the most visible and widely recognised religious rituals in present-day India. Although the river
Ganga itself has received extensive scholarly attention as a sacred, historical and ecological
symbol, far less focus has been placed on the Aarti as a ritual practice that has gradually evolved
over time. This paper addresses this gap by examining the Ganga Aarti as a living tradition shaped
by both continuity and change.

The study traces the development of the Aarti from early devotional expressions to its
contemporary form as an organised and publicly staged ceremony. The same can be traced in
textual traditions from (1500 BCE to early medieval period) and local worship traditions. It
explores how religious authority, institutional management, tourism, heritage promotion and urban
governance interact in shaping the present character of the ritual. Particular attention is given to
the everyday experiences of local participants such as priests, boatmen, vendors and residents. The
same will highlight how they understand and negotiate the Aarti as an act of devotion as well as a
means of livelihood.

Methodologically, the research combines historical analysis with ethnographic
observations. The study refers to Puranic literature, colonial-era accounts, secondary writings and
fieldwork interactions. | have attempted a comparative study of Ganga Aarti with those performed
on other river ghats.

The paper argues that the Ganga Aarti should not be viewed merely as a modern spectacle
created for visitors. Rather, it represents a dynamic religious practice in which sacred meaning,
sensory experience and public visibility are closely intertwined. By foregrounding historical
processes and local perspectives, this study contributes to broader discussions on ritual
transformation, living heritage and the ways religious traditions adapt to contemporary social and
urban realities while retaining their essential significance.

Key Word: Ganga Aarti, living tradition, dynamism of the ritual, sensory experience, ceremon

Introduction- Aarti, derived from the Sanskrit term aratrika, refers to the offering of light
before a deity, often accompanied by bells, chants and devotional music. In the context of the river
Ganga, this act takes on a deeper meaning, reflecting a long-standing relationship between people and
a river regarded as sacred." In Hindu traditions, light is associated with the removal of darkness and
the presence of divine power. When this ritual is directed towards the Ganga, it becomes the Ganga
Aarti.? It is both an offering of devotion and a recognition of the Ganga as a life-giving and purifying
force. In Varanasi, this ritual has developed into one of the most prominent forms of collective
worship at the riverfront, where each evening priests gather on raised platforms, light multi-tiered
lamps and perform the ceremony in a coordinated manner. The combination of movement, sound,
incense and light creates an atmosphere that many people experience as deeply engaging and
immersive.

Each evening, a diverse group gathers at the ghats, including local residents, pilgrims and
visitors from outside India. While some come with devotional intent and others out of curiosity, many
gradually become involved in the atmosphere of the ritual. Devotees seated along the ghats participate
through prayer and offerings, while others observe from boats, creating a situation where the
difference between observing and participating is not always clearly defined. At the same time, the
present form of the Ganga Aarti differs from earlier practices, which were more dispersed and
informal, with individuals or small groups offering prayers and lamps at various points along the
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riverbank. Over time, these scattered acts of devotion developed into the organised and synchronised
ceremony seen today, showing how such practices have adjusted over time without losing their basic
meaning.®

The Ganga Aarti cannot be understood simply as either traditional or modern on to older
meanings. The present form of the ritual has been influenced by factors such as tourism, media
attention and institutional involvement, yet its devotional core remains rooted in reverence for the
sacred river.” Seen in this way, the Ganga Aarti can be understood as a changing tradition in which
older symbolic meanings continue to exist alongside newer forms of organisation and participation,
showing how such practices continue to remain meaningful even as their surroundings change.

The Sacred River and the Religious Imagination

The importance of the Ganga as a sacred river forms the basis for rituals such as the Ganga
Aarti. In Hindu belief, the river is not seen simply as a physical water body but as a divine presence
whose waters are thought to purify and free individuals from the cycle of rebirth.” Narratives about
the descent of the Ganga from heaven describe it as linking the divine, the human world and the realm
of ancestors. According to these narratives, King Bhagiratha brought the river to earth to redeem his
ancestors.® This story continues to influence how devotees see the Ganga as a source of renewal and
spiritual transformation. Over time, these narratives have shaped the understanding of the river as
more than a geographical feature. It is seen as a sacred medium through which divine grace enters
everyday life.” This symbolic understanding provides the background for practices such as ritual
bathing, offering lamps and performing ancestral rites along the river.

However, the meaning of the Ganga is not limited to texts and myths, as it is experienced by
devotees as a living and responsive presence. Pilgrims come to Varanasi to bathe in the river, perform
rituals for the deceased and seek spiritual merit, often describing these acts as direct encounters with
the sacred. Touching the water, immersing oneself or releasing lamps into the river becomes a way of
forming a personal connection with the divine. These practices suggest that religious belief is
expressed not only through ideas but also through physical and sensory engagement with the
environment. Unlike temple deities, which require ritual consecration, the Ganga is believed to be
inherently sacred, meaning that its divine presence exists independently of human action. Rituals
along the riverbank are therefore understood less as creating sacredness and more as acknowledging
what is already believed to exist. In this context, the Ganga Aarti can be seen as a collective act of
reverence, publicly celebrating the sacred nature of the river through light, sound and prayer.

The importance of the Ganga is also closely connected to everyday life in northern India
where the river plays both a spiritual and practical role. It supports agriculture, sustains pilgrimage
networks and provides the setting for important life-cycle rituals such as birth, marriage and death. In
Varanasi in particular, the river acts as the central axis around which daily religious practices are
organised, with people beginning their day with ritual bathing and often ending it by attending the
evening Aarti. Through such repeated interactions, the river becomes part of both personal memory
and collective identity. In this way, the Ganga exists simultaneously as myth, physical landscape and
lived experience, showing how ideas about the sacred continue to influence social and cultural life
over time.

The Ganga has a special place in India’s religious life and is often seen as more than just a
river as it connects myth, ritual and sacred space.® At the same time, river worship is found across
different parts of India. Rivers like the Yamuna, Godavari and Narmada also have their own traditions
and are important within their regions. However, their significance usually remains more local while
the Ganga is recognised across a much wider area. Because of this, the Ganga Aarti in Varanasi is not
viewed simply as a local ritual but carries a broader symbolic meaning.

While the Ganga holds significance across many regions in India, the form and meaning of
rituals associated with it vary from place to place. The importance of the Ganga Aarti in Varanasi
becomes more noticeable when we compare it with places like Haridwar and Rishikesh. Aarti is
performed at all these locations, but the one in Varanasi feels different because of what the city
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represents. It has long been associated with ideas of death, salvation and learning which gives the
ritual a deeper meaning. Haridwar is more closely linked with pilgrimage and ritual bathing, while
Rishikesh is often seen as calmer and more centred on spiritual retreat. VVaranasi, on the other hand,
brings many aspects of religious life together in one place. The ghats are used not just the worship but
also for everyday activities and even funeral rites. Because of this, the Aarti here is not just a ritual to
watch. It reflects the larger identity of the city and its connection with moksha. This is what makes the
Varanasi Aarti stand out from similar ceremonies elsewhere.

Historical Transformation of the Ganga Aarti- The Ganga Aarti in its present organised
and coordinated form was not always like this. Earlier forms of worship along the ghats were simpler
and less structured.® Devotional practices were spread across different parts of the ghats and usually
took place in small, localised settings. Individual pilgrims or small groups would gather along the
riverbank to offer lamps, recite prayers or perform simple rituals, especially at dusk. These practices
were shaped more by personal devotion than by any fixed structure and the offering of light
symbolised reverence, gratitude and the desire for spiritual purification. Instead of forming a single
collective event, these practices were part of everyday religious life along the riverfront. Rituals took
place continuously, shaped by the presence of pilgrims, priests and local residents. The Ganga
remained the central focus and worship developed around it without any formal coordination.

Historical accounts of Varanasi also indicate that ritual activity was closely woven into daily
life rather than confined to a specific ceremony. Pilgrims bathed in the river at dawn, offered prayers
during the day, and carried out small acts of worship in the evening, usually on their own or with
family. Colonial-era travel writings describe the ghats as lively spaces where priests, pilgrims,
boatmen and vendors all contributed to a vibrant religious environment.’® Devotional singing, prayer
and ritual offerings took place at different locations, resulting in a continuous flow of activity rather
than one organised ritual. While offering lamps in the evening was already a common practice, it
remained spontaneous and scattered, lacking the synchronised and choreographed form seen today.

The shift from these dispersed practices to the organised Ganga Aarti took place gradually
during the 20th century.™* This shift was influenced by several factors, including the growth of
pilgrimage networks, better transport and the rising importance of Varanasi as a major religious
destination. As larger numbers of people began to gather at the ghats, priestly groups started
coordinating evening worship to accommodate these crowds. Raised platforms were introduced to
make the ritual visible to larger audiences, including those watching from boats. Over time, the
performance also became more synchronised, with priests using similar gestures and ritual objects
such as multi-tiered lamps, incense and conch shells. The introduction of a fixed daily schedule,
usually at sunset, further stabilised the ceremony as a regular public event. Despite these changes in
organisation and scale, the core meaning of the ritual remained the same. The offering of light
continued to express devotion to the sacred river and gratitude for its spiritual and material
significance.

The historical development of the Ganga Aarti suggests that religious traditions tend to
change gradually rather than through sudden shifts. What began as scattered, individual acts of
devotion slowly became a coordinated public ceremony capable of accommodating large gatherings.
At the same time, the ritual has continued to maintain links with earlier practices by preserving its
central symbolism. The Ganga Aarti today therefore reflects both change and continuity, combining
older devotional meanings with newer forms of organisation shaped by changing social and cultural
conditions in Varanasi.

Tourism, Media and Public Visibility- In recent decades, the Ganga Aarti has been
increasingly shaped by the growth of pilgrimage tourism and the wider circulation of its images
through media.** Varanasi has long been an important pilgrimage centre, attracting devotees who
come to bathe in the Ganga and perform religious rites. Improvements in transport, the expansion of
tourism and the rise of digital media have all contributed to an increase in the number of people
attending the evening Aarti. Along with pilgrims, many domestic and international visitors now come
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specifically to witness the ceremony, often seeing it as a key part of experiencing the spiritual
character of the city. Because of this, the Ganga Aarti has become one of the most recognisable public
rituals associated with Varanasi, frequently presented as a symbol of its religious identity.

One reason the ritual has become so widely known is its strong visual appeal. The movement
of lamps and their reflection on the river create a visually striking scene that is easily captured in
photographs and videos. These images circulate widely through travel media, documentaries and
social platforms, influencing how the ritual is understood beyond its immediate setting. For many
people, especially those encountering Varanasi through digital content, the Ganga Aarti becomes a
defining image of the city. The increasing number of visitors has also led to changes in how the
ceremony is organised. Sound systems allow chants to be heard across large crowds, while lighting
improves visibility after sunset and designated spaces help manage the movement of people. Boats
lined along the river provide additional viewpoints, allowing more people to participate in the
experience without overcrowding the ghats.

These organisational changes do not mean that the ritual has become only a spectacle for
visitors. Many visitors who arrive as observers gradually become involved in the ritual atmosphere,
joining in prayer, chanting or offering lamps to the river. In such situations, the difference between
spectator and participant becomes less clear. The growing visibility of the Ganga Aarti has also
contributed to its recognition as an important element of cultural heritage. Government initiatives and
urban development projects often promote the ceremony as a key feature of Varanasi’s identity,
linking it to heritage conservation and tourism."® Even within this broader public and global context,
however, the Aarti continues to function as an act of devotion directed toward the sacred river. It
remains a ritual that balances religious meaning with public visibility, suggesting that traditional
practices can take on new roles without necessarily losing their spiritual meaning.

Community Participation and the Ritual Economy

The Ganga Aarti is sustained not only by the priests who perform it but also by a wider
network of local participants whose work shapes the atmosphere of the ghats. The ceremony takes
place within a broader social setting where many people contribute both to its organisation and to how
it is experienced by those who attend. Boatmen ferry visitors across the river, allowing them to view
the ritual from the water and extending its reach. Vendors sell flowers, lamps and incense used in
offerings, while photographers capture moments for pilgrims and tourists who wish to preserve their
experience. Small stalls provide items needed for worship and these activities create a lively
environment where devotion, commerce and everyday interaction come together. This setting can be
understood as a kind of ritual economy, where religious practice and everyday livelihood are closely
connected.

For many people living near the ghats, the Aarti is an important source of income that shapes
daily routines. Boatmen, for example, prepare their boats before sunset in anticipation of visitors and
often see themselves not just as service providers but also as guides who introduce people to the
meaning of the ritual and the history of the city."* Similarly, women vendors selling flowers and
lamps play a key role in enabling participation by providing the materials needed for offerings. Many
of them describe their work as a form of service connected to the sacred river, rather than purely as a
business activity. Other workers, including guides, shopkeepers and food vendors, also contribute to
this environment, supporting both the practical and social aspects of the gathering.”®> Although these
occupations often depend on fluctuating visitor numbers and informal arrangements, they help sustain
the conditions in which the ritual can take place.

The relationship between devotion and livelihood in the Ganga Aarti is not simply one of
conflict but also of mutual support. While religious practices are sometimes seen as separate from
economic activity, in this case they are closely connected. The presence of vendors and service
providers does not take away from the sacred character of the ceremony. Instead, it makes
participation easier by providing access to offerings, transport and information. Through these
interactions, the Ganga becomes not only a sacred presence but also a source of everyday survival for
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local communities. The Aarti reflects a situation in which ritual practice, community life and
economic activity remain closely connected within the cultural setting of Varanasi.™

Conclusion-The Ganga Aarti of Varanasi shows that religious traditions do not survive by
remaining unchanged. Instead, they continue by adjusting to changing social and cultural conditions
while still retaining their core meaning. Although it is often described as an ancient ritual, its present
form has developed through a long process shaped by social, cultural and institutional influences. The
growth of pilgrimage, the expansion of tourism, the role of media and the involvement of
administrative systems in managing the ghats have all contributed to the form the ceremony takes
today. These changes have introduced new forms of organisation and visibility, making the ritual
more accessible to large audiences. Yet, at its core, the Aarti still expresses devotion to the sacred
river, preserving the central act of offering light as a symbol of reverence.

When viewed more broadly, the Ganga Aarti cannot be understood as either a performance
for tourists or a fixed tradition from the past. Instead, it is a living practice sustained by the interaction
of different groups such as priests, boatmen, vendors, pilgrims and visitors who together create the
ritual environment each evening. The ceremony reflects not only religious belief but also the social
and economic networks that support it. Its significance is also closely tied to the physical setting of
Varanasi, where the ghats and the flowing river form a sacred landscape that shapes both experience
and meaning. The visibility of the ritual through tourism and media has expanded its audience,
allowing it to function both as a devotional act and as a cultural symbol of the city without losing its
spiritual depth.

What keeps the Ganga Aarti meaningful is its ability to hold together continuity and change.
While its organisation and scale have evolved, its symbolic meaning remains rooted in long-standing
beliefs about the sacred nature of the Ganga. Each evening, as lamps are raised and prayers are
offered, the ritual renews a connection between past traditions and present realities. In this way, it
shows how religious practices remain meaningful over time by adapting to changing contexts while
preserving their essential significance.

Appendix
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Abstract: This project provides a detailed analysis of how the institution of marriage
evolved in ancient India over time through a study of Vedic literature. An overview of the current
research on marriage in ancient India will give a framework for studying marriage from the
perspective of the Vedic period and provide an indication of where the study of marriage and its
evolution in ancient Indiacan be expanded. Vedic period within the context on broader historical
developments and examine the meaning and significance of marriage today in relation to those
past developments as expressed through ritual behaviour.

""Marriage is defined as a social contract and formal union of two people that provides for
the establishment o f a family, community, and society. Each of these three elements/levels of
marriage can be further defined by how they relate to one another, but it is the individual or
couple's value (or lack thereof) placed on marriage which ultimately defines the scope of what
constitutes a marriage."

In addition to this, the definition of marriage can be expanded to include not just the
economic and legal ramifications of marriage, but also the emotional and spiritual bond between
the couple and others. Marriage has, therefore, always been an all-encompassing institution and as
such any historical or contemporary understanding of marriage includes consideration for how the
definition of marriage has changed/evolved to reflect society's changing values towards marriage.

Marriage, Relationship and Family; There is much debate regarding the meaning of and
the value attached to marriage, relationships and families. Marriage has been defined differently
over the years, and so too have relationships and families. The definition of marriage has evolved
from "a legal contract between a man and woman to financially support each other for the rest of
their lives' (Katz 2012, p. 55) to ""a commitment of two people to love, care for and support one
another for life" (bid, 56) and then to a social contract and formal union.

Vedic Period, Ancient India, Institution of Marriage, Ritual Behaviour, Vedic
Literature,Historical Development, Social Contract, Family Structure, Spiritual Bond, Legal and
Economic Aspects, Evolution of Marriage, Marriage, Relationship, and Family.

Key Word: Ancient Indiarelationship, Famili, Indian Civilization, Religious, Social, Cultural

Introduction- Marriage in ancient India is often described as a fixed and highly structured
institution, mainly based on later religious and legal texts that present it as sacred, patriarchal, and
unchanging. However, such descriptions do not fully capture the dynamic and evolving nature of
marriage, especially in the earlier periods of Indian history. In reality, marriage practices in ancient
India developed gradually, influenced by changing social, economic, and cultural conditions rather
than being rigidly defined from the beginning. Marriage has been one of the most enduring
institutions in the history of Indian civilization, encompassing religious, social, and cultural
dimensions. Marriage is envisaged as a focal point of a person’s social existence, a point in and
around which are woven concerns of power, status and wellbeing, both material and spiritual.’ In
ancient India, marriage was regarded primarily as a sacred sacrament (samskara), deeply rooted in
philosophical and theological frameworks, rather than merely a civil contract.? It was considered a
vital rite of passage necessary for every individual to full fill one’s potential and responsibilities to
self, family, ancestors, and society .It is one of the sixteen Sanskar that an individual is expected to
undergo in order to attain moksha ("liberation’). Vedic fire-deity Agni serves as witness to the
marriage yajna (“ritual") alongside family members. Ancient texts such as Tatarian Brahmana and
Avesta state the unmarried individual as unholy During the early Vedic period, as reflected in texts
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like the Rig Veda and the Atharva Veda, marriage appears to have been more flexible and less strictly
regulated. It was not only a religious union but also a social arrangement shaped by mutual consent,
family involvement, and community norms. Women, in particular, seem to have enjoyed a relatively
higher degree of agency compared to what is suggested in later prescriptive texts. They participated in
rituals, had a voice in choosing partners in certain cases, and were regarded as important contributors
to household and social life.

The primary purposes of Hindu marriage were traditionally defined as:

e Progeny (prana): Especially begetting sons, who were considered essential for performing
memorial rites (sraddha) and ensuring the continuation of the patrilineal line.

e Companionship in the performance of Dharma (sahatvam): Meaning the mutual fulfilment of
social and religious duties.

e Sexual pleasure (Rati) and happiness (Anandan).

I. Promiscuity -In the late 19th and early 20s many anthropologists such as Mc Lennan and
Morgan argued that primitive societies began with sexual promiscuity and only later developed
Institution such as marriage, monogamy and family. On the other hand Westermarck in his book
History of Human Marriage ” says that “the inherent instinct of jealousy observed among male
quadrupeds, is cited as rendering the theory of promiscuous relations in a state of nature very
unlikely”. It is suggested that there has probably been no stage in the social history of mankind where
marriage has not existed®. A.S Altekar in his work The position of Women in Hindu Civilization
argues that the early Indian societies never passed through a stage of unrestricted promiscuity. He
insists that the sacramental ideal of marriage is very old in India, found in texts such Rig Veda and
Atharva ved. According to Mahabharata, it was Shewtaketu who replaced promiscuity with regular
marriage.

I1. Marriage in the Early Vedic Period (c. 1500-1000 BCE)- In the Rigveda (Mandala 10.85
— Vivaha Sukta) and Atharva Veda (Vivaha Prakaranam) marriage was viewed as an indissoluble
sacrament based on the spiritual unification of the couple through magic mantras. Nelakshi Sengupta,
in her work Evolution of Hindu Marriage with special reference to rituals (c.1000B.C - A.D 500),
states that Rig Veda wives held a position of high respect and dignity. The wife was considered the
mistress (Samragni) of the home and shared the religious duties and rites with her husband.* On the
other hand Prerana Roy in her article Daughter, Bride and Wives, argues that the Rig Veda
demonstrates an ideological focus on the idealization of women as icons of virtue, particularly by
stressing the virginity of the bride.

In Rig Veda and Atharva Veda there is no mention of child marriage, indicating that marriage
involved persons of full physical development (mature age). This view is largely supported by a large
number of historians as there is a mention of consummation just after the marriage. (Rig Veda X85).
Monogamy was generally the rule and ideal, although polygamy was sometimes practiced by kings or
chiefs. Bride price or dowry was largely unheard of in Rig Vedic society. The practice of Svayamvara
(where the bride chose her spouse) may have existed, particularly in Kshatriya society. 3.Paul B.C,
The development of marriage in Ancient India, 27.

The rituals were comparatively simple. Key elements included:

e Panigrahana - the taking of the bride's hand by the groom, symbolizing a solemn contract.
e Sacred Fire (Agni) - The ceremony was performed in the presence of fire as a witness.
e Vahatu - The carrying away of the bride in a chariot to her new home.

Neither the Rg-Veda nor Atharva-Veda mention Sampradana (giving away/bestowal of the
girl). The idea was that the husband received the girl as a gift from the gods. It was often believed in
Vedic societies that newly married couples are in a state of danger, being particularly exposed to other
persons magical arts or evil looks or to the attacks of evil spirits.® Therefore mantras were uttered to
keep away evil spirits and prevent accidents on the journey to the husband's house.

I11. Transition in the Later Vedic and Early Dharma Perio- Following the Vedic period,
marriage rituals became more complex and systematized in the Grhyasutras, dictated by a priestly
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order. In the words of Kumkum Roy the phrase marked the “brahmanisation of marriage®”. Many
rituals were amplified or newly introduced, sometimes integrating non-Aryan customs :

o Kanyadana (Bestowal of the Bride): This ceremony, in which the father gives away the girl,
became an essential feature in the later period, linked to the eterioration of the position of
women who began to be viewed as property.

e Saptapadi (Seven Steps): Taking seven steps together, usually around the fire, became an
essential part of the ceremony. The marriage is considered complete and irrevocable after the
seventh step.

Other Rituals: These included Lajahoma (sacrifice of fried grains, symbolizing fertility),

As$marohana (treading on a stone, symbolizing firmness), the ceremonial bath (snapanir), and mutual
showering of wet rice grains (ardraksataropana).

IV. Decline in Status and Age of Marriage- The position of women deteriorated
significantly during the Dharmasutra period. The ideal of spiritual union was increasingly replaced by
the idea of transference of ownership.

The age of marriage was gradually lowered, and pre-puberty or child marriage became
common or advocated in the Smritis. Earlier the Vedic period girls like boys used to undergo the
upanayana ceremony, over the period of time it was completely given up and marriage was prescribed
as a substitute for upanayana for irls’. There was a huge movement to lower the age at which girls can
marry, with girls marrying before or soon after puberty to preserve their purity.® Manu, in the Smrritis,
advised a man aged thirty to marry a girl of eight. Women were increasingly restricted from spiritual
rituals and education.

The decline is often seen as an attempt to control and preserve the mental and physical
pureness of girls. In her 1993 article “Conceptualising Brahmanical Patriarchy in Early India”, Uma
Chakravarti discusses the three levels at which the mechanism of control over women’s sexuality
operated within the Brahmanical framework. This control was exercised through three devices:
ideology, force and legal sanction.

A.S Altekar highlights the popularity of Buddhism, intensified patriarchal control, expanding
Cast system and the malleable nature of young girls as the reason for the historical rise in
prepubescent marriages.

The Human Story of Marriage in Ancient India-To understand marriage in ancient India,
you have to forget the quiet, air-conditioned halls of modern weddings. Instead, imagine the scent of
sandalwood and ghee smoke rising from a sacred fire under a starlit sky. Imagine a life where your
survival, your identity, and your purpose were woven into a tapestry of family, community, and
cosmic order. Marriage wasn’t just a union between two people; it was the axle upon which the wheel
of life itself turned. In the earliest period, during the Vedic age (roughly 1500 to 500 BCE), marriage
was a profound and solemn affair. The hymns of the Rigveda describe it as a sacred bond, a
partnership forged in the presence of the gods. The bride and groom would walk seven steps around a
consecrated fire, each step representing a promise: for food, for strength, for prosperity, for wisdom,
and for a lifelong companionship. The famous prayer from that time wasn't about subservience, but
about a shared path: “I am the verse, you are the melody. I am the sky, you are the earth... Let us
unite and walk together.” In this ideal, marriage was a yajna, a sacred ritual—a partnership of two
individuals to build a household, which was considered the primary unit of society and the foundation
for spiritual growth But this ideal existed alongside a complex human reality. Society was structured
around the varna system, and marriage became a crucial tool for preserving social boundaries. The
preservation of lineage, or kula, and the purity of bloodlines became paramount. This is where the
figure of the pativrata, the devoted wife, emerges. Her role was revered, but it came with immense
responsibility. She was the grhini, the mistress of the household, without whom a man was considered
incomplete. Her power lay in her ability to manage the domestic sphere—the economic, social, and
spiritual center of life. Yet, her world was largely circumscribed by it.
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As time moved into the era of the Dharmashastras (law books, ¢. 500 BCE onwards), the rules
became more codified and, in many ways, more rigid. The great texts like the Manusmriti outlined
eight distinct forms of marriage. They ranged from the lofty Brahma—where a learned man was
invited and a daughter was gifted, adorned with jewels—to the deeply troubling Asura—a marriage
based on the purchase of the bride, and the Paisacha—which was essentially abduction. This legal
framework reveals a society grappling with diverse regional customs, trying to impose a hierarchical
order. The ideal remained the Brahma form, a union of equals within the same social class, blessed by
family.

Yet, the human heart has never been fully contained by law. Epic literature, like the
Mahabharata, offers a beautiful counter-narrative. The story of Savitri, who uses her intellect and
devotion to outsmart Yama, the god of death, to win back her husband Satyavan, shows a woman of
immense agency and strength. Similarly, the Gandharva form of marriage—a union by mutual
consent and love, without the need for family or ritual—was acknowledged, even if it wasn’t the
social ideal. It was a quiet admission that the spark of love and personal choice was a powerful,
undeniable force.

Throughout all these shifts, the purpose of marriage remained multi-layered. It was for
dharma (duty and righteousness), for praja (progeny, particularly sons to continue the lineage), and for
rati (pleasure). It was a microcosm of the cosmic order. To be married was to be a full participant in
society. Marriage was seen as the essential gateway to the second stage of life—that of the
householder—which was considered the most important of all, as it supported all other stages.

In human terms, ancient Indian marriage was a grand, evolving experiment. It was a beautiful,
complicated, and often contradictory institution. It enshrined a powerful ideal of partnership and
spiritual unity, while simultaneously creating strict social hierarchies, particularly regarding gender
and caste. It gave us the profound concept of companionship for a shared life, alongside practices that,
from a modern perspective, limited individual freedom. Its history is not a single, simple story, but a
rich tapestry of sacred ideals, evolving social codes, and the timeless, resilient human desire for love,
belonging, and purpose.

The Sacred Thread: Connecting Ancient and Modern Marriage in India If you have ever
stood at an Indian wedding whether in a bustling city banquet hall or a quiet village courtyard you
have witnessed a ghost. It is the ghost of an ancient past, alive in every ritual, every promise, and
every unspoken expectation. The marriage of today in India is not a break from history; it is a
conversation with it. Sometimes it is a loving dialogue, other times a heated argument But the thread
connecting the Vedic fire to the modern mandap has never truly been severed.Walk into any
contemporary Indian wedding, and you will see the same seven steps, the saptapadi, that couples took
three thousand years ago. The fire, the Agni, still stands as the eternal witness. The garlands, the
sacred thread, the chanting of Sanskrit verses that few fully understand but everyone feels—these are
not mere traditions. They are anchors. They whisper to the couple and their families: you are part of
something larger than yourselves. You are part of a chain of ancestors and descendants, of duty and
continuity. This continuity is perhaps the most visible correlation between ancient and modern
marriage: the persistence of ritual as a source of meaning and social legitimacy.

But beneath the surface of these shared rituals, the tectonic plates of Indian society have
shifted dramatically. In ancient times, marriage was predominantly a family transaction. The kula, or
lineage, was everything. A marriage was arranged to secure alliances, preserve caste purity, and
ensure the continuation of the family name. The individual’s preference, especially the woman’s, was
rarely the central concern. The Manusmriti famously declared that a father who failed to marry off his
daughter at the appropriate time was blameworthy. It was a duty, not a choice.Fast forward to today,
and the landscape is almost unrecognizable—yet strangely familiar. Arranged marriage has not
disappeared; it has evolved. The village matchmaker has been replaced by algorithms on matrimonial
websites. The negotiation of horoscopes and family backgrounds now happens alongside WhatsApp
chats and coffee dates. What remains is the profound involvement of family. The modern Indian
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couple often finds themselves in a delicate dance: wanting the blessing and support of their families
while also craving the agency to choose their own partner. This tension—between collective duty and
individual desire—is the central drama of modern Indian marriage, and it is a direct inheritance from
the ancient worldview where the self was always embedded in the web of community.

Perhaps the most radical transformation lies in the role of women. In ancient India, the
pativrata ideal—the devoted wife whose dharma was to serve her husband—was held up as the
highest aspiration. While texts acknowledged the sahadharmini, the co-partner in religious duties, a
woman’s identity was largely defined through her husband. Her independence, her ambitions, her
voice were expected to merge into his.

Today, that model is being rewritten, often with great struggle and courage. The modern
Indian wife is frequently educated, employed, and fiercely independent. She walks the seven steps not
to surrender her identity but to forge a partnership of equals. Yet, she still carries the weight of
expectation. The pressure to balance a career with household duties, the unspoken assumption that she
will adapt to her husband’s family, the lingering echoes of the pativrata ideal—these are the invisible
chains that history has not yet fully loosened. The correlation here is one of friction: the ancient ideal
of wifely devotion rubs against the modern reality of female ambition, creating both conflict and a
slow, painful redefinition of what partnership means.Love, too, has undergone a transformation. In
ancient times, love was seen as something that ideally grew after marriage, within the safe container
of duty and family. The Gandharva marriage—love marriage—was acknowledged but considered
risky, a potential threat to social order. Today, love is celebrated as the very foundation of marriage.
Bollywood has romanticized it, families have reluctantly accepted it, and courts have legally affirmed
it. Yet, the shadow of the past remains. Love marriages across caste or community lines can still spark
intense familial opposition, sometimes even violence. The ancient concern for lineage and social
boundaries has not vanished; it has simply gone underground, resurfacing in moments of crisis.

The Eight Forms of Marriage: A Spectrum of Choice and Compulsion Imagine, for a
moment, that you are a young woman in ancient India. Your entire future—your safety, your dignity,
your happiness—hinges on one event: your marriage. The law books of the time, particularly the
Manusmriti, describe not one but eight distinct forms of marriage. They are not simply different
customs; they represent a moral spectrum, ranging from the sacred and exalted to the deeply
troubling. Each form tells a human story.

1. Brahma: The Gift of a Daughter- This was considered the highest, most virtuous form.
Picture a learned man, well-versed in the Vedas, being invited by a family. The father, having found
no flaw in the groom, adorns his daughter with jewels and gifts her to him. There was no exchange of
money, no coercion. It was a pure transaction of respect. This was the ideal—a union of families
based on character, learning, and mutual consent.

2. Daiva: The Sacrificial Offering- The daughter is gifted to a priest as a form of gratitude
during a religious sacrifice. The word Daiva means "related to the gods.” While still considered
meritorious, it had a subtle undertone of practicality. The daughter was given as dakshina
(honorarium), suggesting that her marriage, while sacred, served a transactional purpose within a
ritual context.

3. Arsha: The Cow and Bull Exchange-This form involved a groom paying a nominal
price—specifically a cow and a bull—to the bride's father. It was named after the rishis (sages) who
practiced it. While it was seen as lawful, it carried a faint shadow of commerce. The lawgivers were
careful to call it a "token" rather than a sale, trying to distinguish it from more materialistic forms.

4. Prajapatya: The Discharge of Duty- In this form, the father gave away his daughter
without receiving anything, but with a specific blessing: "May both of you perform your duties
together." This marriage was less about romantic love and more about the sacred duty of producing
offspring and maintaining the household. It was marriage as social responsibility.

5. Gandharva: The Marriage of Love- This was the marriage of mutual consent and desire,
without the involvement of family or elaborate ritual. Named after the celestial musicians who were
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free spirits, it was essentially a love marriage. Think of the stories of Shakuntala and King Dushyanta.
Society acknowledged its existence but viewed it with suspicion, fearing that passion alone was a
fragile foundation for the duties of family life.

6. Asura: The Marriage of Purchase-This form was unequivocally condemned. Here, the
groom paid a price directly to the bride's father, treating the daughter as a commodity to be bought. It
reflected a worldview where women were assets and marriage was a financial transaction. The texts
were clear: this was a low, corrupt form born of greed.

7. Rakshasa: The Marriage of Abduction-This form involved the forcible abduction of the
bride after killing or defeating her family. It reflected the harsh realities of tribal warfare and
conquest. While a few Kshatriya (warrior) traditions considered it a grim form of valor, the law books
placed it far down the moral order, recognizing the violence and trauma it inflicted

8. Paisacha: The Demonic Marriage-This was the lowest, most despised form. It involved
seducing or taking advantage of a woman who was asleep, intoxicated, or unconscious. The very
name, meaning "of the demons," indicates utter condemnation. This was not marriage in any ethical
sense but an act of violation masquerading as a union.

In human terms, these eight forms reveal a society trying to reconcile idealism with human
imperfection. They show us that ancient India had a word for love marriage (Gandharva) and a clear
moral revulsion for greed (Asura) and violence (Paisacha). The existence of this spectrum tells us that
our ancestors, like us, understood that marriage could be many things: a sacred bond, a family
alliance, a transaction, an act of love, or a tragedy of power. It reminds us that the struggle to make
marriage both meaningful and just is not a modern invention—it is as old as civilization itself.

Position of women-

The Vedic Age: A Time of Relative Freedom:In the earliest period, the Vedic age, women
occupied a space that would surprise many today. They composed hymns. Names like Ghosha,
Lopamudra, and Maitreyi appear as brahmavadinis—women who pursued Vedic learning and
philosophical debate with their husbands. Maitreyi, famously, chose knowledge over material wealth,
asking her husband Yajnavalkya to teach her the path to immortality rather than worldly possessions.
Women participated in rituals, attended assemblies, and married relatively late. Marriage itself was
described as a partnership, a sahadharma—co-journeyers on the path of duty. There was dignity in
this vision.

The Ideal of the Pativrata: Power Through Devotion: As society became more codified, a
powerful ideal emerged: the pativrata, the devoted wife. On one hand, this ideal granted women
immense moral authority. The pativrata was considered so spiritually potent that she could bless her
husband with long life, even challenge the gods. Stories like that of Savitri, who outwitted Yama, the
god of death, to reclaim her husband, celebrated feminine strength, intelligence, and loyalty. The wife
was the grahni the mistress of the household—the heart of the domestic sphere, without which no man
was complete. Her role was sacred.

The Growing Constraints: Codification and Control: But this reverence came at a cost.
The same texts that celebrated the pativrata also began to circumscribe her world. The Manusmriti,
written in the early centuries of the Common Era, contained verses that would echo through centuries:
"In childhood, a woman must be under her father; in youth, under her husband; in old age, under her
son. A woman must never be independent " The ideal of protection became a rationale for control.
Child marriage began to replace the educated, mature woman of Vedic times. A woman's primary
purpose was defined increasingly as bearing sons to continue the lineage. Her access to education and
public life narrowed.

A Life of Contradictions-For the average woman, life was a series of contradictions. She
was worshipped as a goddess during festivals but had no voice in choosing her husband. She managed
the family's resources, often with great skill, yet had no legal right to inherit property independently in
many periods. She was the symbol of the family's honor, her purity fiercely guarded, yet her own
desires were often secondary to duty.
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The Village at the Altar: Family and Society in Ancient Marriage: In ancient India, a marriage
was never just about two people. To understand it, imagine a wedding where the entire village
breathes alongside the bride and groom—Dbecause, in a very real sense, everyone had a stake in this
union .The family was the heart of the matter. A young man or woman did not marry for themselves
alone; they married to fulfil pitririn—the debt owed to their ancestors. To continue the lineage, to
ensure there would be hands to offer rice balls for the departed souls, was a sacred obligation. Parents
bore the weight of this responsibility heavily. A father who failed to arrange his daughter's marriage at
the appropriate time was considered neglectful, even sinful. The choice of a spouse was therefore too
important to be left to youthful impulse. Elders consulted horoscopes, investigated family
backgrounds, and negotiated alliances with the same gravity as treaties between kingdoms. Marriage
was a family transaction, and the new couple entered not just a relationship but a pre-existing web of
kinship, duty, and expectation.

Beyond the family stood society, with its rigid structures of varna (caste) and gotra (clan).
These were not mere labels but the very scaffolding of identity. Marrying within one's caste preserved
social order; marrying outside it threatened to blur sacred boundaries. Society watched, judged, and
enforced these norms through collective pressure. The village council, the elders, the priests—all
acted as guardians of tradition.

Yet, within this collective embrace, there was also a profound sense of belonging. To be
married was to be a full participant in society. The householder's life, grihastha ashrama, was
considered the most important stage of existence because it supported all others. A man was
incomplete without a wife; a woman found her identity as the grhini, the mistress of the household.
Marriage was the ritual that transformed individuals into responsible members of the community.

Conclusion- In tracing the arc of marriage in ancient India—from its Vedic origins as a
sacred partnership of equals to the rigid codifications of the Dharma shastras that sought to control
it—we uncover a profound and enduring human story, one that reveals marriage to have always been
far more than a private bond between two individuals. It was, and in many ways continues to be, a
complex institution where the sacred fire of ritual met the earthly imperatives of family, caste, and
lineage; where the ideal of the sahadharmini, the spiritual co-partner, coexisted uneasily with the
restrictive realities of Stidham and wifely subservience; where the spectrum of eight marriage
forms—from the exalted Brahma to the condemned Paisacha—exposed a society grappling with the
full range of human motivation, from love and duty to greed and violence. The echoes of this ancient
past reverberate powerfully in modern India, where the same seven steps are taken under the same
sacred fire, yet now walked by women who refuse to surrender their independence and couples who
negotiate the ancient weight of family expectation against the modern yearning for choice and love.
The role of family and society, once the unquestioned arbiters of matrimonial alliances, remains a
formidable presence, though now often challenged by individual aspiration and legal reform.
Ultimately, the journey of marriage in India—from the Vedic altars to contemporary banquet halls—
is not a story of simple progress or decline but of a continuous, often messy, negotiation between
continuity and change, between the collective and the self, between the ancient belief that marriage is
a duty owed to ancestors and the modern conviction that it must also be a space for companionship,
equality, and personal fulfilment. It is this enduring tension, this living dialogue between the past and
the present, that makes the institution of marriage in India not merely a tradition to be followed, but a
deeply human story still being written in the lives of those who, with every ceremony, every
compromise, and every quiet act of courage, choose to horon the old while daring to redefine it for
themselves.
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Abstract: All the prehistoric cultural process of humans in the resinal is significant, as
individual man continuously devolved intopresented it self the sole creator and owner.
Prehistory, the time before written record and thus knowledge of it is based predominantly on
archaeology collected in the form of stone artefacts, rock art, fossilis remains or settlement
patterns. The present research primarily aims at understanding  cultural and technological
evolution of prehistoric communities in India and mapping the all important next stage in
developed of human.This study looks at the major phases of prehistoric culture in India:
Palaeolithic, Mesolithic, and Neolithic. It sportlight their unique characterist. The Palaeolithic
times marks the earliest stage of human existence. People used simple stone tools and lived a
nomadic lifestyle totally based on hunting and gathering. In the Mesolithic period, technology
advanced with the introduction of microlithic tools, improved hunting methods, and a gradual
converting according situations to changing environmental. conditions. The Neolithic period
brought significant changes to human life . It included the domestication of plants and animals,
dawnof agriculture, and the establishment of permanent establishments . , the study to throw light
opinion of important archaeological sites that offer with in depth knowledge information about
prehistoric culture. Early humans' artistic and symbolic expression are portart rock paintings of
the Bhimbetka Rock Shelters, which depict hunting painting in bhimbedka , animals, and social
activities. Similar evidence of early farming techniques and the emergence of permanent village.
life can be found at the Mehrgarh site. Ov, sites shows that these early societies set the stage for
later cultural and social developments in the region and emphasizes the importance of archlogocal
discoveries in reconstructing prehistoric culture in India.

Key Word: Cultura, archaeolog, prehistoric, human, Palaeolithic, Mesolithic

Introduction- To understand tha the earliest phases of human history in the Indian regional,
it is possible important to study prehistoric Indian culture. The lengthy period of human importance
prior to the increase of writing systems is referr to the prehistory, and as such, it cannot be
reconstructed using written records. Instead, in order to understand the way of life and culture of
prehistoric communities, historians and archaeologists rely on tangible remnants like stone tools,
fossils, pottery, and rock art. These archaeological finds aid researchers in tracking the slow
development of human civilization in the area and offer important insights into the social,
technological, and economic advancements of early human societies. The Palaeolithic, Mesolithic, and
Neolithic periods are the three main stages of prehistoric Indian culture. Each of these stages reflects a
different stage in early humans' technological and cultural development. The use of rudimentary stone
tools and a nomadic lifestyle centered on hunting and gathering are characteristics of the Paleolithic
era, also known as the Old Stone Age. Early humans adapted to various environmental conditions and
relied heavily on natural resources during this time. Important details about early human activity and
the growth of the stone tool industries in the Indian subcontinent can be found in archaeological
evidence from locations like Attirampakkam and Soan Valley.The Neolithic period marks a pivotal
shift on human history, often referred to as a major cultural revolution. During this era, early
communities started to embrace agriculture and domestic animals, paving the way for permanent
settlements and the rise of village life. The creation of polished stone tools, pottery, and new social
structures signified a crucial step in cultural progress. Archaeological finds at sites like Mehrgarh and
Burzahom offer vital insights into early farming practices, animal domestication, and the formation of
complex social systems.
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Another key aspect of prehistoric culture in India is its rich regional diversity. Various
geographical areas cultivated unique cultural traditions shaped by their environmental conditions and
available resources. For instance, the prehistoric cultures in central India are closely linked to rock
shelters and hunting practices, while the north-western region reveals early signs of agricultural
communities. Also , southern India showcases distinct archaeological patterns tied to stone tool
industries and settlement designs. This regional variation Low dash the dynamic interplay between
human societies and their natural surroundings in prehistoric times.

prehistoric culture in India is crucial for piecing together the origins of human society and
grasping the lengthy journey of cultural evolution that at the end led to the appearance of early
societie . By delving into archaeological evidence from various regions and time periods, we can trace
the gradual shift from simple hunting. -gathering groups to more intricate agricultural societie. This
research seeks to explore the major phases, cultural traits, and regional differences of prehistoric
culture in India, intent to to provide a wellsquared understanding of the early chapters of human
history in the subcontinent.

Tool Making and Technology in the Paleolithic Period in India- The Paleolithic period,
often called the Old Stone Age , marks the very beginning of human technological progress in the
Indian subcontinent. During this time, our early forefathers relied on stone tools for their survival, as
these tools were crucial for hunting, processing food, cutting wood, and carrying out various everyday
tasks. By studying Paleolithic tools, we gain important insights into the technological skills, adaptive
strategies, and mental growth of prehistoric communities. Archaeological findings from various sites
across India show that early humans slowly honed their too -making techniques and created a mosaic
array of stone implements designed for different uses.

The earliest signs of stone tool technology in India date back to the Lower Paleolithic phase.
This era is marked by large, roughly shaped tools like hand-axes, cleavers, and choppers, primarily
crafted from durable stones such as quartzite, basalt, and sandstone. These tools were made using a
method called sharpening , where one stone is struck against another to chip off sharp-edged flakes.
One of the key Lower Paleolithic excavations sites in India is Attirampakkam in Tamil Nadu, where
archaeologists have display some of the oldest Acheulean tools in South Asia. Similary, the Son
Valley is now Pakistan has produced a wealth of stone tools that highlight the evolution of early
human technology.

As we move into the Middle Paleolithic period, tool-making techniques became more
gracefully and refined. Rather than creating large, heavy tools, early humans started to craft smaller,
more specialized implements like scrapers, borers, and points. These tools were often made using
prepared core techniques, which enabled equipment to create sharper and more effective edges. The
advancements in tool technology show that prehistoric society were increase their skills in shaping
stone and changing to their environments. ( Chakrabarti, India: An Archaeological History,

Cave Paintings in the Paleolithic Period in India- Cave paintings are a precious collection
rove for anyone looking to understand the cultural and artistic lived of prehistoric humans in India.
There ancient artworks offer a interesting glimpse into the beliefs, daily routine , and environments of
early human society during the Paleolithic period. Since these early people don’t have a writing
knowledge , the visual stories engrave in caves and rock shelters became a vital means of
communication and expression. Archaeologists dive into these paintings to uncover the social and
cultural dynamically of our ancient fore father .One of the most stunning like of prehistoric cave art
in India can be found in the Bhimbetka Rock Shelters in Madhya Pradesh. This site stands out as a
key archaeological gem in South Asia, boasting hundreds of rock shelters beautified with paintings
that span various prehistoric eras. Some of these artworks are thought to date back to the Upper
Paleolithic period, making them some of the earliest forms of artistic expression in the Indian
subcontinent. The rock shelters at Bhimbetka were brought to light and thoroughly studied by the
Indian archaeologist V.S. Wakankar, who was instrumental in shining a spotlight on this significant
site.The cave paintings primarily showcase scenes from the everyday lives of prehistoric society .
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Many of the artworks depict animals like , deer, wild boars, elephants, and tigers, which were crucial
food sources for early humans. Hunting scenes are also prevalent, illustrating of hunters wielding
spears and bows to often depicted as a group of stylized human figures chasing large prey evolved
from simple individual cabe painting to complex narrative driven scenes . images not only highlight
the survival strategies of prehistoric .

Beyond hunting, some paintings feature figures engaged in dancing, rituals, and other social
gatherings. These pictures hint at the idea that prehistoric societies had developed certain social
practices and cultural expressions. (Upinder Singh, Ancient India,) .

Domestication in the Mesolithic Period in India- The Mesolithic period in India marks a
enchanging turning point in our prehistoric journey as it showcases the gradual transition from a
lifestyle centere around hunting and gathering to the early days of domestication & food production.
Spanning roughly from 10,000 BCE to 6000 BCE, this era is notable for its significant shifts in how
people lived, the technologies they developed, and their settlement habits. One of the standout
advancement during this time was the of animal domestication, which had a deep impact on the
economic and social dynamics of Mesolithic societies .

Throughout the Mesolithic period, people still relied heavily on hunting, fishing, and
foraging for wild plants to meet their needs. However, archaeological advice that they began to forge
closer bonds with certain animals, marking the dawn of domestication. The dog was likely among
the first animals to be domesticate , evolving from wolves that over along period of time became part
of human societies. These early dogs were invaluable for hunting, protecting and helping humans
track game, making them cherished companions for Mesolithic people.

Excavations at sites like Bagor in Rajasthan have unearthed crucial evidence of early animal
domestication in India. The remains of domesticated animals, such as cattle and sheep, indicate that
these communities were starting to manage and control specific species.define that Mesolithic people
were experiment with new methods of food assest and animal resource management. Additional the
site reveals signs of semi-permanent habitation, highlighting a shift from a fully nomadic existence to
more stable living arrangements.

Another significant site linked to Mesolithic culture is Longhand in Gujarat. The
archaeological remains found here point to the presence of early domesticated animals and further
illustrate the evolving relationship between humans and their environment during this transformative
period (Misra, Prehistoric Human Colonization),

Development of Agriculture in the Neolithic Period in India- Mesolithic period in India
marks a interesting turning point in our prehistoric journey, as it showcases the gradual transition
from a lifestyle centered around hunting and gathering to the early days of domestication and food
production. Cross roughly from 10,000 BCE to 6000 BCE, this era is notable for its significant shifts
in how people source their food, the technological advancements they made, and the way they settled
down. One of the standout developments of this time was the onset of animal domestication, which
had a profound impact on the economic and social fabric of Mesolithic societies People during
period of time , still relied heavily on hunting, fishing, and hunting for wild plants to meet their needs.
However, archaeological findings suggest that they began to forge closer bonds with certain animals,
marking the dawn of domestication. The dog was likely among the first animals to be domesticated,
evolving from wolves that gradually became part of human settlements. These early dogs were
invaluable for hunting, guarding camps, and helping humans track prey, making them cherished
companions for Mesolithic people.

Excavations at sites like Bagor in Rajasthan have unearthed crucial evidence of early animal
domestication in India. The remains of domesticated animals, such as cattle and sheep, indicate that
these communities were starting to manage and control specific species. This suggests that Mesolithic
people were experimenting with new methods of food acquisition and animal resource management.
Additionally, the site reveals signs of semi-settled living, highlighting a shift from a fully nomadic
existence to more stable settlement patterns. Another key site linked to Mesolithic culture is Langhnaj
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in Gujarat. The archaeological remains found here point to the presence of early domesticated animals
and further illustrate the evolving relationship between humans and their environment during this
transformative period (Allchin & Allchin, Rise of Civilization ),

Conclusion- diving into the study of prehistoric culture in India really sheds light on the early
stages of human development and how society gradually evolved in the Indian subcontinent. Since
this era predates the invention of writing, our grasp of prehistoric life mainly hinges on archaeological
finds like stone tools, rock art, fossils, and remnants of ancient settlements. These artifacts help
historians and archaeologists piece together the economic activities, technological advancements, and
cultural expressions of our early human ancestors.

Examine the three key phases of prehistory—~Palaeolithic, Mesolithic, and Neolithic— reveals
how human life transform over thousands of years. The Palaeolithic era showcases a straight. forward
lifestyle centered around hunting and gathering, utilizing basic stone tools. The Mesolithic period
brought about significant technological advancements, including microlithic tools, and demonstrated a
growing adaptability to environmental changes. Finally, the Neolithic period represented a major shift
with the rise of agriculture, the domestication of animals, and the establishment of the permanent
settlements. Archaeological sites like the Bhimbetka Rock Shelters are vital for understanding
prehistoric culture in India. These locations offer invaluable insights into early artistic expression,
social interactions, and the dawn of food production. Additionally, the rich diversity of prehistoric
cultures across the Indian subcontinent illustrates how human societies adapted to various ecological
and geographical settings

In summary, studying prehistoric culture sport light the lengthy journey of human
adaptation, innovation, and cultural growth. These early societies laid the groundwork for future
historical civilizations, making research into prehistory a crucial aspect of grasping the broader
narrative of human history in India.
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Abstract: Land reforms in post Independence India was aimed to eliminate rural
inequalities and provide land ownership to farmers. Uttar Pradesh a major agricultural state, a key
centre to these reforms. The paper aims to analyse the land reform process in the context of Uttar
Pradesh, understanding the policy role of Indian National Congress and the pressure and
participation of peasant movements. Following independence, Congress rule in India implemented
significant initiatives such as abolition of zamindari, land ceilings and tenancy reforms, all aimed
at providing land ownership to peasants and eliminating rural inequalities and socially sound
society. However, effective implementation of these policies faced numerous obstacles, including
administrative weaknesses, political pressures and misuse of law by landlords. Farmers movement
played a crucial role , not only exerting pressure on the government but also raising awareness
among peasants about their rights. This research is based primarily on secondary sources, utilizing
research works by modern historians, academic articles and published studies related to land
reforms and peasants movements.

Word: Land reforms,Farmers Movement,Indian National Congress,

Introduction- India’s economy was deeply rooted in agriculture and was the main source of
its economy as there was absence of large scale industries at the time of independence. Even today
most people depended on farming for their livelihood. Following independence there was hardly any
presence of heavy industries, which meant that the country faced significant challenges in building up
of a strong economic base. According to Census of India data 1951, around 83 percent of the country
population were lived in rural areas, which indicates that nearly 70- 75 percent of the people were
directly or indirectly depended on agriculture for their livelihood.

Despite its agricultural centrality, there was the problem of low productivity, structural
imbalance marked by high population pressure on land, social inequalities, unequal land ownership
patterns and furthered with limited industrial explosion. And these problems were more significantly
due to the British administration. The Zamindari, Ryotwari and Mahalwari system introduced under
the British land revenue policies strengthened unequal land ownership pattern and put greater pressure
on peasants, push them into debt and poverty, further worsen by the commercialization of agriculture
( Chandra, 2000). As a result most farmers become landless or marginal farmers and agriculture
production remained poor due to unavailability of technical advancement and age old primitive tools
used for agriculture.

Under these circumstances, land reforms i.e Redistribution of Land, were seen as a
comprehensive means of social justice and rebuilding rural economy but not only limited to the
redistribution of land only. These reforms aimed to dismantle the exploitative structures of the
colonial period unequal legacies, grant land ownership to the farmers who worked on it, and establish
equality in rural society. In this context land reforms are a prerequisite for technological
improvements in agriculture is significant (Singh, 1993), which we can clearly saw throughout the
outcomes of the green revolution started in the 1960s. The states where land reforms were successful
marked a growth in agricultural productivity and which were not, they were lagged behind.

Land reforms were not simply policies introduced in post Independence India but they were
shaped by a long history of peasant struggles, farmers movements and political mobilization
particularly with the support or the leaders the Indian National Congress.

Peasants movements and the foundation of INC in 1885 : After the Revolt of 1857 there were
widespread peasants unrests recurring in India, as peasants increasingly resisted oppressive policies

A Multidisciplinary Research Journal 73 Impact Factor: 2.535(120R)




(T) Sumangalam Prabha ISSN: 2250-1894
\ APeer Reviewed (Refereed) & Open Access Journal VO]"1_7' No.-1, Issus-65
wemt RN NO.- UPHIN/2009/31180 Year: April-June 2026
and exploitative agrarian system whether it was indigenous exploiter by landlord and colonial
authorities. Peasants movements such as Indigo Revolt (1859-60), the Deccan Riots (1875) and many
more demonstrated that peasants were no longer passive victims but are active agents of resistance (
Chandra, 2000). Peasants protests after 1857 often represented an unconscious and unplanned
response of the rural population to their oppressive social and economic conditions. Rather than being
fully organized ir ideologically driven, these movements emerged from immediate grievances such as
high revenue demands, exploitation by landlords and loss of their traditional rights. Gradually they
had developed an awareness of their customary and legal rights, in many instances, they displayed
remarkable courage and a willingness to make sacrifices in their struggle against injustice. However
these movements had certain limitations as there was lack of an adequate understanding of the broader
nature of colonialism. They often targeted local oppressors without fully recognizing the systematic
character of colonial rule. Moreover, they lacked a clear and positive vision of an alternative social
order that could unite different sections of society into a wider regional and All India level ( Chandra,
2000).

This gap was gradually filled with the emergence of political organization with the
establishment of Indian National Congress in 1885, which marked a major turning point in Indian
political history. The early role of the Congress was crucial in shaping an economic critique of
colonial rule. One of the significant contribution of the early nationalist presented in the Congress was
the formulation of the theory of Drain of wealth, most prominently articulated by Dadabhai Naoroji.
He argued that British policies were systematically transferring Indian’s wealth to Britain without
sufficient returns in back, leading to widespread poverty and underdevelopment in India ( Naoroji,
1901). This critique was further developed by leaders like R.C Dutt, who highlighted how heavy land
demands and exploitative agrarian policies burdened Indian peasants and led to recurring famines(
Dutt, 1902). The promotion of the national unity was a major objective of the Congress. In its initial
phase, the Congress was largely an organization dominated by the educated elites, including lawyers,
professionals and middleclass intellectuals. Its methods were moderate in nature, focusing on
petitions, resolution and constitutional reformsrather than mass mobilization. As a result, in the late
nineteenth century its reach remained limited, and it did not involved directly with the peasants
discontent.

However, the character of the Congress underwent a significant change in the early twentieth
century. With the Supervision of Mahatma Gandhi, the Congress adopted new methods of struggle
such as Satyagraha and non- cooperation existed with peasants movements in 1920s, which
emphasizied direct participation of the masses. This marked a shift from an elite dominated
organization to a mass mobilized movement, which was supported by all sections of society. Large
number of peasants, workers, women’s and other sections of society were mobilized and became an
active participants in the national movement for freedom. This transition was crucial in transforming
the freedom struggle into a truly mass movement ( Chandra, 2000).

Role of INC and impact of peasants movements in post colonial land reforms : Uttar Pradesh

1.Policy Role of the Congress : The main credit for implementing land reforms in Uttar
Pradesh after independence goes to the Congress (INC) government, which implemented
comprehensive policy initiatives aimed at eliminating exploitative land systems inherited from the
colonial period and empowering farmers. During the independence movement itself, the Congress had
made it clear that land should be owned by those who tilled it, and land reforms were implemented
after independence with this ideology in mind (Chandra, 2000). The most significant step taken in
Uttar Pradesh during Congress rule was the abolition of zamindari. The Zamindari Abolition Act,
enacted in 1950, aimed to eliminate the role of intermediaries and grant direct land ownership to
farmers. Additionally, land ceiling laws placed limits on the landholdings of large landowners, so that
the surplus land could be redistributed among landless farmers. Similarly, tenancy reforms attempted
to protect tenant farmers and grant them ownership rights (Thorner, 1962). The primary objective of
these policies was not merely land redistribution but also to eliminate the deep economic and social
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inequalities prevalent in rural society. The Congress believed that unless farmers gained ownership of
land, they would not be economically self-reliant and agricultural development would not be possible.
Thus, land reforms were seen as an important means of establishing social justice and rebuilding the
rural economy (Guha, 2007). In the context of Uttar Pradesh, the contribution of Chaudhary Charan
Singh is particularly noteworthy, who played a significant role in placing the interests of farmers at
the centre of political discourse. He strongly supported the abolition of zamindari and the
empowerment of small and medium farmers, arguing that the role of small farmers was central to the
Indian agricultural structure (Singh, 1981). However, the Congress government faced numerous
political and administrative challenges in implementing these reforms. Large landowners, who were
politically influential at the local level, opposed these reforms and attempted to retain land under their
control by exploiting loopholes in the laws. In many cases, land was distributed among relatives or
fictitious transfers were made, limiting the effectiveness of land ceiling laws (Thorner, 1962). From a
political perspective, Paul Brass’s analysis is crucial in understanding the social structure and balance
of power in Uttar Pradesh. He argued that the elites who dominated state politics, particularly large
landowners and influential castes, influenced the implementation of policies and, at times, shaped
them to suit their own interests (Brass, 1997). Additionally, administrative weakness, corruption, and
a lack of will also hindered the effective implementation of the reforms. As a result, the intended
results of land reforms were not achieved uniformly across all regions, and rural inequality was not
fully eliminated (Chandra, 2000). It is thus clear that the process of land reforms in Uttar Pradesh was
not the result of mere policy initiatives, but rather the outcome of political power structures, social
inequalities, and conflicts between various interest groups. While the Congress party provided the
necessary legislative framework for these reforms, continued social and political pressure remained
necessary to ensure their effective implementation.

2. Impact and Contribution of Peasant Movements: The process of land reforms in Uttar
Pradesh cannot be considered solely the result of government policies; rather, it was rooted in a long
and organized mass struggle. Particularly during the colonial period, movements like the Awadh
Peasant Movement and the Eka Movement played a crucial role in organizing peasants and
mobilizing widespread opposition to landlord exploitation. These movements generated a new
political consciousness among peasants and highlighted the need for change in land relations
(Dhanagare, 1983).

The most important role of these peasant movements was in pressuring the government. This
pressure continued even after independence, forcing the Indian National Congress to take steps such
as abolition of zamindari, land ceiling laws, and tenancy reforms (Chandra, 2000). Thus, land reforms
were not merely administrative decisions, but rather the result of the demands of mass movements. In
addition, peasant movements served to spread widespread awareness in rural areas. During the
colonial period, peasants were unaware of their rights and were forced to bear the burden of excessive
rents and debt. Through movements, they were made aware of their rights and inspired to organize
and oppose exploitation. In this context, the role of the Kisan Sabha was also significant, providing an
organized platform for farmers (Dhanagare, 1983). Although the focus of this study is Uttar Pradesh,
the influence of some national-level movements can also be seen. For example, the Tebhaga
movement and the Telangana rebellion brought the issue of farmers’ rights to prominence across the
country and created a broad ideological environment in favor of land reforms (Dhanagare, 1983).
Another important contribution of the farmers’ movements was that they laid the social and
ideological foundation for land reforms. As peasants were subjected to exorbitant rents, illegal levies,
and arbitrary evictions under the dominance of talugdars and zamindars, which made their economic
condition extremely precarious. These struggles were not merely against immediate economic
hardships but were rooted in the structural inequality of land ownership. The concentration of land in
the hands of a few landlords deprived the majority of cultivators of security and incentives to invest in
agriculture. As a result, agricultural productivity remained low and rural distress intensified. Thus,
these movements made it clear that unequal distribution of land not only exacerbates social injustice
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but also hinders agricultural development, as it creates exploitation, insecurity, and lack of motivation
among the actual tillers of the land. These movements also had a significant impact from a political
perspective. The power structure in Uttar Pradesh politics was deeply intertwined with land relations,
and peasant movements challenged this structure (Brass, 1997). This helped weaken the dominance of
landlords and create a favourable environment for land reforms. However, these movements also had
limitations. Peasants were not equally organized in all areas, and in many places, the movements
remained weak due to a lack of resources and leadership (Thorner, 1962). According to subaltern
scholars, peasant movements possessed their own political consciousness and were not solely
dependent on Congress leadership. They argue that Congress’s role was often limited or negligible
because it primarily represented the interests of the elite. According to this view, the source of real
change was the peasants’ own struggles, not just the policies formulated by Congress (Guha, 1983).

3.The Interrelationship Between Movements and the Congress : To understand the
process of land reforms in Uttar Pradesh, an analysis of the relationship between peasant movements
and the Indian National Congress (INC) is crucial. While peasant movements strengthened the
demand for land reforms at the grassroots level, the Congress provided constitutional and legal form
to these demands. Peasant movements active since the colonial period prioritized peasant rights,
especially the demand for land ownership and reduction in rent, which the Congress incorporated into
its political agenda (Chandra, 2000). After independence, the Congress government attempted to
implement these demands through laws such as the abolition of zamindari, land ceilings, and tenancy
reforms. Thus, this relationship reflects a kind of mutual interaction, where movements inspire
policies and political parties institutionalize them (Dhanagare, 1983). However, the implementation of
these reforms also faced several obstacles, due to administrative weakness, bureaucratic inertia and
the large landowners taking advantage of loopholes in the laws, the expectations of the peasant
movements were often not fully realised (Thorner, 1962; Paul Brass, 1997).

Conclusion - In sum, land reforms in post-independence India were not merely administrative
or policy-driven measures, but the result of a long historical process shaped by peasant struggles and
political mobilization. From the nineteenth century onwards, peasant movements played a crucial role
in exposing the exploitative nature of colonial agrarian structures and asserting their rights, even
though they were often limited in scope and organization.

The emergence and evolution of the Indian National Congress further transformed these
scattered resistances into a more coherent national movement. While initially dominated by elite
interests, the Congress gradually expanded its social base, especially under the leadership of Mahatma
Gandhi, integrating peasants into the larger struggle for independence. The economic critique of
colonialism, particularly through the drain of wealth theory, helped in linking agrarian distress with
imperial policies.After independence, the Congress sought to translate these ideological commitments
into concrete policies such as zamindari abolition and land reforms. Despite facing legal,
administrative, and political challenges, measures like the Ninth Schedule reflected the state’s
determination to protect these reforms. Therefore, land reforms must be seen as the outcome of both
sustained peasant resistance and the evolving role of the Congress in shaping a vision of social justice
and rural transformation.

Thus, the history of land reforms reflects not only state policy but also the continuous
interaction between popular movements and political institutions..
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