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lkjka”k% ;g 'kks/k i= Hkkjrh; lekt esa efgyk l'kfädj.k dh ,sfrgkfld i`"BHkwfe vkSj ledkyhu 

çklafxdrk dk fo'ys"k.k djrk gSA blesa efgyk l'kfädj.k dh ifjHkk"kk] mlds lkekftd vkSj fodklkRed 

egRo dks js[kkafdr djrs gq, ljdkj }kjk lapkfyr csVh cpkvks&csVh i<+kvks] ç/kkuea=h ekr` oanuk] eqæk ;kstuk] 

tuuh lqj{kk] LVSaM vi bafM;k] lqdU;k le`f) vkSj fuHkZ;k ;kstuk tSlh çeq[k yksd dY;k.kdkjh ;kstukvksa dh 

leh{kk dh xbZ gSA 'kks/k esa bu ;kstukvksa ds ek/;e ls efgykvksa dks f'k{kk] LokLF;] lqj{kk vkSj vkfFkZd 

vkRefuHkZjrk dh fn'kk esa feys voljksa dk fo'ys"k.k fd;k x;k gSA lkFk gh Lo&lgk;rk lewgksa] 'kgjh vkthfodk 

fe'ku vkSj iapk;rksa esa efgykvksa dh Hkkxhnkjh dks Hkh js[kkafdr fd;k x;k gSA fdarq ;kstukvksa ds fØ;kUo;u esa 

tkx:drk dh deh] Hkz"Vkpkj] ikfjokfjd :f<+;k¡] rduhdh Kku dh U;wurk vkSj ç'kklfud tfVyrk,¡ çeq[k 

ck/kk,a cuh gqbZ gSaA varr% 'kks/k ;g çLrkfor djrk gS fd ;fn bu ;kstukvksa dks tuvkanksyu dk :i fn;k tk, 

vkSj efgykvksa dks fu.kZ; çfØ;k esa okLrfod Hkkxhnkjh feys] rks l'kfädj.k dsoy ,d y{; ugha] cfYd lekt 

dk LokHkkfod Lo:i cu ldrk gSA 

dqthHkwr “kCn % efgyk l'kfädj.k] Hkz"Vkpkj] ikfjokfjd :f<+;ka] lkekftd lekurk] efgyk usr`Ro 

ifjp;& Hkkjrh; lekt esa efgykvksa dh fLFkfr lfn;ksa ls fopkj vkSj fojks/kkHkkl dk fo"k; jgh gSA ,d 

vksj os 'kfä] Kku vkSj d#.kk dh ewrZ ekuh tkrh jgh gSa] rks nwljh vksj os lkekftd vlekurk] 'kks"k.k vkSj 

mis{kk dk Hkh f'kdkj cuh gSaA bfrgkl ds iUuksa esa efgyk l'kfädj.k ds Sporadic ç;kl vo'; feyrs gSa] ijarq 

budk çHkko lhfer FkkA Lora= Hkkjr ds lafo/kku us lekurk] Lora=rk vkSj U;k; ds vf/kdkjksa dks lqfuf'pr 

djrs gq, efgykvksa dks lkekftd U;k; dh eq[;/kkjk esa ykus dh uhao j[khA vkt efgyk l'kfädj.k dsoy ,d 

lkekftd vko';drk ugha] cfYd lexz jk"Vª fodkl dh vk/kkjf'kyk cu pqdk gSA blh fn'kk esa ljdkj us 

le;&le; ij yksd dY;k.kdkjh ;kstuk,a ykxw dh gSa] ftudk mís'; efgykvksa dks lkekftd] vkfFkZd] 

jktuhfrd vkSj 'kSf{kd „f"V ls l'kä djuk gSA ;g 'kks/k i= bUgha ;kstukvksa dh çHkko'khyrk] igq¡p] vkSj 

O;kogkfjd ifj.kkeksa dk ewY;kadu djrk gSA 

efgyk l'kfädj.k dk vFkZ gS efgykvksa dks muds vf/kdkjksa ds çfr tkx:d cukuk] mUgsa vkRefuHkZj 

djuk] vkSj lkekftd fu.kZ;ksa esa mudh lfØ; Hkkxhnkjh dks çksRlkfgr djukA ;g ,d çfØ;k gS] ftlds varxZr 

efgykvksa dks lalk/kuksa rd igq¡p] f'k{kk] LokLF; lsok] lqj{kk] usr`Ro] vkSj vkthfodk ds i;kZIr volj fn, tkrs 

gSaA l'kfädj.k dsoy vf/kdkj çkfIr ugha] cfYd thou ds gj Lrj ij Lora= fu.kZ; ysus dh 'kfä gSA 

lkekftd ifjorZu rHkh laHko gS tc efgyk,a vius vf/kdkjksa dks u dsoy igpkusa] cfYd mUgsa lfØ; :i ls 

mi;ksx Hkh djsaA blds fy, laLFkkxr leFkZu] dkuwuh lajpuk] vkSj O;ogkfjd ;kstuk,a vko';d gksrh gSa] tks 

mUgsa xfjek vkSj vkRelEeku ds lkFk thou thus dk volj nsaA 

yksd dY;k.kdkjh ;kstuk,a^& Hkkjrh; jkT; us lafo/kku ds vuqPNsn 38 vkSj 39 ds varxZr lkekftd 

vkSj vkfFkZd U;k; lqfuf'pr djus dk ladYi fy;k gSA blh mís'; ls fofHkUu ;kstuk,a cukbZ xbZ gSa] ftuesa 

efgykvksa dh Hkkxhnkjh vkSj mRFkku çeq[k mís'; jgk gSA ljdkj }kjk pykbZ xbZ ;kstuk,a lekt ds lcls 

detksj oxZ dks yf{kr djrh gSa] rkfd mUgsa fodkl dh leku /kkjk esa 'kkfey fd;k tk ldsA efgyk dsafær 

;kstuk,a cgqvk;keh gSa‟dqN f'k{kk dks c<+kok nsrh gSa] dqN LokLF; ij dsafær gSa] rks dqN vkthfodk vkSj lqj{kk 

ijA bu ;kstukvksa dh lQyrk bl ckr ij fuHkZj djrh gS fd mUgsa fdruh ikjnf'kZrk] le;c)rk vkSj 

Hkkxhnkjh ds lkFk ykxw fd;k x;kA 

çeq[k efgyk dY;k.kdkjh ;kstuk,a&  Hkkjr ljdkj us efgykvksa dh lkekftd] 'kSf{kd] vkfFkZd vkSj 

LokLF; laca/kh fLFkfr dks lq/kkjus gsrq le;&le; ij vusd ;kstuk,a 'kq: dh gSaA ;s ;kstuk,a efgykvksa dks 

dsoy ykHkkFkhZ ugha cukrha] cfYd mUgsa lekt ds fu.kZ;ksa esa Hkkxhnkj Hkh cukrh gSaA çR;sd ;kstuk ds ykxw gksus 

dk le; vkSj mldk egRo uhps mYysf[kr gS% 

1- csVh cpkvks] csVh i<+kvks ;kstuk ¼2015½ % bl ;kstuk dk mís'; ckfydkvksa ds çfr lekt esa O;kIr 

HksnHkko dks lekIr djuk] fyaxkuqikr dks lq/kkjuk vkSj ckfydk f'k{kk dks c<+kok nsukFkkA  22 

efgyk l'kfädj.k esa yksd dY;k.kdkjh ;kstukvksa dh Hkwfedk 
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tuojh 2015 dks gfj;k.kk ds ikuhir ls vkjaHk gqbZ ;g ;kstuk mu ftyksa dks çkFkfedrk nsrh gS 

tgk¡ fyaxkuqikr vlarqfyr gSA blds ek/;e ls lekt esa yM+fd;ksa ds çfr „f"Vdks.k esa ldkjkRed 

cnyko vk;k gSA Ldwyh ukekadu njksa esa lq/kkj vkSj cky fookg esa fxjkoV ns[kh xbZ gSA 

2- ç/kkuea=h ekr` oanuk ;kstuk ¼2017½ % igyh ckj xHkZorh efgykvksa dks vkfFkZd lgk;rk nsdj mUgsa 

iks"k.k vkSj LokLF; lsokvksa dh vksj çsfjr djuk bl ;kstuk dk çeq[k mís'; FkkA1 tuojh 2017 

dks 'kq: gqbZ ;g ;kstuk mu efgykvksa ds fy, ojnku cuh gS tks vlaxfBr {ks=ksa esa dk;Zjr gSaA 

rhu fd'rksa esa ₹5000 dh jkf'k ls efgykvksa dks iks"k.k vkgkj ysus vkSj çlo iwoZ tkap djkus esa 

enn feyh gSA ;g ;kstuk ekr`Ro lqj{kk dh fn'kk esa ,d Bksl dne ekuh tkrh gSA 

3- ç/kkuea=h eqæk ;kstuk ¼2015½ % efgykvksa dks Lojkstxkj gsrq fcuk xkjaVh ds _.k miyC/k djkuk] 

ftlls os O;kikj] lsok ;k mRiknu dk;Z çkjaHk dj ldsa bl ;kstuk dk mís'; FkkA  

4- 8 vçSy 2015 dks bl ;kstuk dh 'kq#vkr gqbZ FkhA blesa ^f'k'kq*] ^fd'kksj* vkSj ^r#.k* Jsf.k;ksa es a 

_.k çnku fd;k tkrk gSA efgyk m|ferk dks c<+kok feyk gS] [kkldj xzkeh.k vkSj fiNM+s bykdksa 

esaA blls efgykvksa dh vkfFkZd Lora=rk vkSj vkRelEeku esa o`f) gqbZ gSA 

5- tuuh lqj{kk ;kstuk ¼2005½ % bl ;kstuk dk mís'; xjhc vkSj gkf'k, ij jgus okyh xHkZorh 

efgykvksa dks laLFkkxr çlo ds fy, çsfjr djuk vkSj ekr` ,oa f'k'kq e`R;q nj esa deh ykukFkkA 12 

vçSy 2005 dks 'kq: dh xbZ ;g ;kstuk fo'ks"k :i ls xzkeh.k {ks=ksa dh efgykvksa dks /;ku esa 

j[kdj cukbZ xbZ FkhA vk'kk dk;ZdrkZvksa dh lgk;rk ls bl ;kstuk us yk[kksa efgykvksa dks 

vLirky esa lqjf{kr çlo gsrq çsfjr fd;k gS] ftlls ekr` e`R;q nj esa mYys[kuh; deh vkbZ gSA 

6- LVSaM vi bafM;k ;kstuk ¼2016½% vuqlwfpr tkfr] vuqlwfpr tutkfr vkSj efgykvksa dks m|ferk ds 

fy, _.k miyC/k djkuk rkfd os O;olkf;d :i ls l'kä cu ldsa bl ;kstuk dk çeq[k mís'; 

FkkA 5 vçSy 2016 dks ykxw dh xbZ ;g ;kstuk efgykvksa dks ₹10 yk[k ls ₹1 djksM+ rd dk cSad 

_.k nsus esa lgk;d gSA blds dkj.k efgyk usr`Ro vkSj vkS|ksfxd {ks= esa mudh Hkkxhnkjh c<+h gSA 

lkFk gh ;g ;kstuk Lojkstxkj vkSj ubZ ukSdfj;ksa ds fuekZ.k esa Hkh ;ksxnku nsrh gSA 

7- lqdU;k le`f) ;kstuk ¼2015½ % bl ;kstuk dk mís'; ckfydkvksa ds mTtoy Hkfo"; dks vkfFkZd 

:i ls lqjf{kr cukuk] fo'ks"kdj f'k{kk vkSj fookg ds fy, cpr dks çksRlkgu nsuk FkkA ;g ;kstuk 

22 tuojh 2015 dks csVh cpkvks] csVh i<+kvks ds lkFk 'kq: gqbZ FkhA blesa ckfydk ds uke ij 

[kkrk [kksydj mlesa fu;fer cpr dh tkrh gS] ftl ij mPp C;kt nj vkSj dj NwV feyrh gSA 

blls vfHkHkkodksa esa ckfydk ds Hkfo"; dks ysdj lqj{kk dh Hkkouk c<+h gSA 

8- fuHkZ;k ;kstuk ¼2013½ % efgykvksa dh lqj{kk lqfuf'pr djuk vkSj ;kSu fgalk ds ekeyksa esa Rofjr 

lgk;rk o U;k; çnku djuk bl ;kstuk dk çeq[k mís'; FkkA  2012 esa fnYyh esa gq, fuHkZ;k dkaM 

ds ckn bl ;kstuk dh ?kks"k.kk 2013 ds dsaæh; ctV esa dh xbZ FkhA blds varxZr ou LV‚i lsaVj] 

24x7 gsYiykbu] QkLV VªSd dksVZ] efgyk iqfyl LVs'ku vkSj lkoZtfud LFkkuksa ij lqj{kk mik;ksa 

dh O;oLFkk dh xbZ gSA ;g ;kstuk Hk;eqä okrkoj.k fufeZr djus dh fn'kk esa ,d vge ç;kl gSA 

bu lHkh ;kstukvksa us le; ds lkFk efgyk l'kfädj.k ds {ks= esa O;kid ;ksxnku fn;k gSA tgka ,d 

vksj csVh cpkvks vkSj lqdU;k le`f) ;kstuk us yM+fd;ksa dh lkekftd Lohdk;Zrk vkSj Hkfo"; dks lqjf{kr fd;k] 

ogha tuuh lqj{kk vkSj ekr` oanuk ;kstuk us ekrR̀o dks lqjf{kr vkSj lEekutud cuk;kA eqæk vkSj LVSaM vi 

bafM;k tSlh ;kstukvksa us efgykvksa dks vkfFkZd :i ls vkRefuHkZj cuk;k] vkSj fuHkZ;k ;kstuk us mUgsa lqj{kk dk 

fo'okl fn;kA vkt dh efgyk dsoy ykHk çkIr djus okyh ugha gS] cfYd ,d fu.kkZ;d] mRiknd vkSj 

çsj.kknk;d 'kfä cu pqdh gSA bu ;kstukvksa ds çHkko ls u dsoy efgyk,a l'kä gqbZ gSa] cfYd lekt dh lksp] 

O;oLFkk vkSj çxfr dh fn'kk Hkh ifjofrZr gqbZ gSA 

xzkeh.k vkSj 'kgjh efgykvksa dh fLFkfr esa cnyko& mä ;kstukvks ls fuEufyf[kr cnyko ns[kus dks 

feyrk gS  

 Lo&lgk;rk lewgksa dk çHkko% jk"Vªh; xzkeh.k vkthfodk fe'ku ds varxZr xfBr Lo&lgk;rk lewgksa 

¼SHG½ us efgykvksa dks vkRefuHkZj cuk;k gSA efgyk,a vc cdjh ikyu] flykbZ&d<+kbZ] elkyk 

fuekZ.k] tSfod [ksrh tSls dk;ksaZ esa layXu gSaA blls u dsoy mudk vkfFkZd thou lq/kjk gS] cfYd 

muesa usr`Ro] fu.kZ; {kerk vkSj lkekftd vkRefo'okl Hkh c<+k gSA 
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 'kgjh vkthfodk fe'ku dk ;ksxnku% 'kgjh xjhc efgykvksa dks çf'k{k.k] _.k lqfo/kk vkSj vkthfodk 

ds lk/ku çnku fd, x, gSaA blls efgyk,a vc dsoy ?kjsyw dk;Z rd lhfer ugha jgha] cfYd os 

O;olk;] LVkVZvi] vkSj fMftVy lsokvksa ls Hkh tqM+ jgh gSaA 

 f'k{kk vkSj rduhdh l'kfädj.k% efgykvksa ds fy, Nk=o`fÙk ;kstuk,a] mPp f'k{kk esa vkj{k.k] 

fMftVy bafM;k dk;ZØe vkSj efgyk vkbZVh çf'k{k.k dsaæksa us mUgsa rduhdh vkSj vdknfed :i ls 

l'kä fd;k gSA vkt efgyk,a M‚DVj] bathfu;j] oSKkfud] f'k{kd vkSj ç'kkld ds :i esa ns'k dh 

lsok dj jgh gSaA 

 lkekftd usr`Ro esa efgykvksa dh Hkkxhnkjh% iapk;rh jkt esa 33izfr”kr vkj{k.k us efgyk usr`Ro dks 

lekt ds lkeus ykdj [kM+k fd;k gSA efgyk ljiapksa] okMZ ik"kZnksa vkSj iapk;r çfrfuf/k;ksa us f'k{kk] 

LokLF; vkSj LoPNrk tSls fo"k;ksa esa egRoiw.kZ dk;Z fd, gSaA blls mudh jktuhfrd igpku] 

lkekftd Hkkxhnkjh vkSj fu.kZ;kRed {kerk esa o`f) gqbZ gSA 

 ;kstukvksa ds fØ;kUo;u esa pqukSfr;k¡& ;kstukvksa dh fØ;kUo;u esa fuEufyf[kr pqukSfr;ksa dk lkeuk 

djuk iM+rk gS tks bl çdkj gSA 

1- xzkeh.k {ks=ksa esa tkx:drk dh deh%  Hkkjr ds vf/kdka'k xzkeh.k {ks=ksa esa efgykvksa dks ;kstukvksa dh 

tkudkjh gh ugha gksrhA tkudkjh ds vHkko esa os bu ;kstukvksa dk ykHk ugha mBk ikrhaA blds ihNs f'k{kk dk 

vHkko] lwpuk ra= dh lhfer igq¡p] vkSj lapkj ek/;eksa dh çHkkoghurk çeq[k dkj.k gSaA vDlj ;kstukvksa dh 

Hkk"kk] çpkj lkexzh vkSj dk;kZUo;u ç.kkyh bruh tfVy gksrh gS fd xzkeh.k efgyk,a Lo;a dks blls vyx ikrh 

gSaA blds ifj.kkeLo:i ;kstuk,a dsoy 'kgjh ;k v/kZ'kgjh oxZ rd gh lhfer jg tkrh gSaA 

2- Hkz"Vkpkj vkSj ysu&nsu dh leL;k% dbZ dY;k.kdkjh ;kstukvksa ds fØ;kUo;u esa LFkkuh; Lrj ij 

Hkz"Vkpkj ,d cM+h ck/kk gSA ykHk çkIr djus ds fy, dHkh&dHkh fcpkSfy;ksa] nykyksa ;k vf/kdkfj;ksa dks fj'or 

nsuh iM+rh gS] ftlls ;kstukvksa dh fu"i{krk vkSj ikjnf'kZrk ij ç'ufpà yx tkrk gSA efgyk ykHkkfFkZ;ksa dks 

vDlj ;kstukvksa ds okLrfod ykHk ls oafpr jguk iM+rk gSA blls u dsoy ;kstuk dh fo'oluh;rk ?kVrh gS] 

cfYd lekt esa 'kklu ds çfr vfo'okl dh Hkkouk Hkh c<+rh gSA 

3- lkekftd vkSj ikfjokfjd :f<+;k¡% dbZ ckj ;kstukvksa dh igq¡p efgykvksa rd ugha gks ikrh D;ksafd 

lekt vkSj ifjokj mUgsa lfØ; Hkkxhnkjh dh vuqefr ugha nsrkA ijaijkxr ekU;rk,¡ tSls fd Þefgyk dk dk;Z 

dsoy ?kj rd lhfer gSß&mUgsa f'k{kk] jkstxkj ;k lkekftd xfrfof/k;ksa ls jksdrh gSaA bu :f<+;ksa ds dkj.k 

efgyk,a u rks ;kstuk ds ckjs esa tkudkjh ys ikrh gSa vkSj u gh mudk ykHk mBk ikrh gSaA ;g lkekftd 

ekufldrk efgyk l'kfädj.k dh jkg dh lcls cM+h ck/kkvksa esa ls ,d gSA 

4- ç'kklfud foyac vkSj tfVyrk,¡% ljdkjh ;kstukvksa ds fØ;kUo;u esa çfØ;kRed foyac vkSj 

vuko';d tfVyrk,¡ Hkh cM+h ck/kk gSaA nLrkostksa dh vf/kdrk] yach vkosnu çfØ;k] ykHkkUo;u dh /kheh xfr] 

rFkk fofHkUu dk;kZy;ksa ds pDdj yxkus tSlh leL;kvksa ls efgyk,a grksRlkfgr gks tkrh gSaA xzkeh.k o vf'kf{kr 

efgyk,a rks bl çfØ;k dks le> gh ugha ikrhaA blls okLrfod ykHkkFkhZ ;kstuk rd ugha igq¡p ikrh vkSj 

;kstuk dsoy vkadM+ksa rd lhfer jg tkrh gSA 

5- rduhdh Kku dk vHkko% vktdy vf/kdrj ;kstuk,a fMftVy ek/;eksa ls lapkfyr dh tk jgh gSaA 

tSls bZ&xousaZl] v‚uykbu vkosnu] eksckby ,si vkfnA ysfdu vf/kdka'k efgykvksa] fo'ks"kdj xzkeh.k ;k vf'kf{kr 

oxZ dh efgykvksa esa rduhdh Kku dh Hkkjh deh gSA fMftVy fMokbM ds pyrs os iksVZy] ,i ;k fMftVy 

Hkqxrku dh çfØ;k ls vufHkK jgrh gSaA blds dkj.k ;kstuk,a muds fy, tfVy vkSj nwj dh pht cu tkrh gSa] 

Hkys gh os ik= gksaA 

6- efgykvksa dh Hkkxhnkjh lhfer gksuk% dbZ ;kstukvksa esa efgykvksa dh Hkkxhnkjh dsoy dkxth gksrh gSA 

fu.kZ; çfØ;k] fuxjkuh ra=] vkSj ;kstuk fuekZ.k esa mudh mifLFkfr U;wure jgrh gSA uhfr fu/kkZj.k vkSj 

fØ;kUo;u esa ;fn efgykvksa dks cjkcj dk çfrfuf/kRo u fn;k tk, rks ;kstuk,a mudh okLrfod t:jrksa dks 

ugha le> ikrhaA blls ;kstuk,a ,di{kh; ;k iq#"k ç/kku „f"Vdks.k ls curh gSa vkSj efgyk l'kfädj.k dk 

mís'; v/kwjk jg tkrk gSA 

bu pqukSfr;ksa dk lek/kku dsoy ç'kklfud lq/kkjksa ls ugha] cfYd lkekftd psruk] 'kSf{kd lq/kkj vkSj 

efgyk usr`Ro ds lq„<+hdj.k ls laHko gSA 

 laHkkouk,¡ vkSj lq/kkj ds lq>ko & efgyk l'kfädj.k esa yksd dY;k.kdkjh ;kstukvksa dks çHkkoh cukus 

gsrq laHkkouk,¡ vkSj lq/kkj ds çeq[k ekSfyd fcanq bl çdkj gS 
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 LFkkuh; Lrj ij tkx:drk vfHk;ku pyk, tk,a] ftuesa uqDdM+ ukVd] fp= çn'kZuh] vkSj tu 

laokn ds ek/;e ls efgykvksa dks ;kstukvksa dh tkudkjh nh tk,A 

 çR;sd xzke iapk;r esa efgyk lwpuk dsaæ LFkkfir fd;k tk,] tgk¡ ls efgyk,a ;kstukvksa] vkosnu 

çfØ;kvksa vkSj ljdkjh lsokvksa dh tkudkjh çkIr dj ldsaA 

 efgyk lykgdkj lfefr dks xzke fodkl ;kstukvksa esa ijke'kZnkrk ds :i esa tksM+k tk,] rkfd 

uhfr;ksa esa efgykvksa dh okLrfod Hkkxhnkjh lqfuf'pr gksA 

 ;kstukvksa dh lQyrk dks ekius ds fy, LFkkuh; Lrj ij lkekftd ys[kk ijh{kk ¼Social Audit½ 

dh O;oLFkk dh tk,] ftlesa efgykvksa dh lfØ; Hkwfedk gksA 

 fMftVy f'k{kk f'kfoj vk;ksftr fd, tk,a] tgk¡ efgykvksa dks eksckby] v‚uykbu Q‚eZ] cSafdax vkSj 

iksVZy mi;ksx dk çf'k{k.k feysA 

 efgyk Lo;alsoh lewgksa dks ljdkjh ;kstukvksa ds çpkj vkSj fuxjkuh dk Hkkxhnkj cuk;k tk,] 

ftlls lkeqnkf;d lgHkkfxrk c<+sA 

 Ldwy vkSj d‚ystksa esa fyax&laosnu'khy ikBîØe vfuok;Z fd;k tk,] ftlls vkus okyh ihf<+;ksa esa 

ySafxd lekurk dh lksp fodflr gksA 

 LFkkuh; iqfyl Fkkuksa esa efgyk gsYi MsLd dks l'kä fd;k tk,] tgk¡ efgykvksa dh leL;kvksa dks 

laosnu'khyrk ds lkFk lquk tk,A 

 efgykvksa ds fy, eksckby gsYiykbu vkSj ,si dks {ks=h; Hkk"kkvksa esa lqyHk cuk;k tk,] rkfd 

rduhdh ck/kk,¡ nwj gks ldsaA 

 ç'kklfud Lrj ij efgyk vf/kdkfj;ksa dh la[;k c<+kbZ tk,] rkfd ;kstukvksa esa laosnu'khyrk vkSj 

fu"i{krk cuh jgsA 

 lQy efgyk m|fe;ksa] ljiapksa vkSj f'kf{kdkvksa dh çsj.kknk;d dgkfu;ksa dks ehfM;k vkSj 

ikBîiqLrdksa esa 'kkfey fd;k tk,] ftlls vU; efgyk,a çsfjr gksaA 

 xzkeh.k Lrj ij efgyk cSafdax lsokvksa dk foLrkj fd;k tk,] tSls fd efgyk fe= cSafdax çfrfuf/k  

tks ?kj&?kj tkdj lsok,a nsaA 

yksd dY;k.kdkjh ;kstuk,a efgyk l'kfädj.k dh fn'kk esa ,d l'kä dne jgh gSaA bu ;kstukvksa us 

efgykvksa dks lekt dh ifjf/k ls gVkdj dsaæ esa LFkkfir fd;k gSA vkt efgyk,a dsoy ykHkkFkhZ ugha] cfYd 

ifjorZu dh okgd cu jgh gSaA fQj Hkh ;g ;k=k vHkh v/kwjh gSA lekt dks ekufld :i ls vkSj vf/kd 

lekos'kh] U;k;iw.kZ vkSj fyax&laosnu'khy cukuk gksxkA vko';drk bl ckr dh gS fd bu ;kstukvksa dks dsoy 

ljdkjh nLrkost u le>k tk,] cfYd lkekftd vkanksyu dk :i fn;k tk,A tc çR;sd efgyk vkRelEeku] 

lqj{kk vkSj vf/kdkj ds lkFk thou thus yxsxh] rHkh lPps vFkksaZ esa efgyk l'kfädj.k dh ifjdYiuk lkdkj 

gksxhA 

lanHkZ xzaFk lwph 

1- dqekj] lrh'k ¼2014½ Hkkjr esa lkekftd dY;k.k ;kstuk,a vkSj mudk çHkkoA t;iqj% ;wfuVh 

ifCyf'kax gkmlA i`"B% 118 

2- f=ikBh] ehuk ¼2017½ L=h v/;;u ,oa lkekftd ifjorZuA okjk.klh% tu'kfä çdk'kuA i`"B% 92 

3- Hkkjrh; ;kstuk vk;ksx ¼2020½ efgyk ,oa cky fodkl ij iapo"khZ; ;kstuk fjiksVZA ubZ fnYyh% 

Hkkjr ljdkj çdk'ku foHkkxA i`"B% 17&18 

4- ;wfulsQ bafM;k ¼2019½ xzkE; Hkkjr esa efgyk l'kfädj.k dh pqukSfr;k¡A ubZ fnYyh% ;wfulsQ 

çdk'kuA i`"B% 45 

5- feJ] vuqiek ¼2021½ efgykvksa ds fy, ljdkjh ;kstukvksa dh lkekftd leh{kkA Hkksiky% lgkjk 

cqDlA ì"B% 70&73 

***** 
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lkjka”k% Hkkjr&Hkwfe vius Kku vkSj fparu ijEijk }kjk lEiw.kZ foÜo dks ekxZ fn[kkrk jgk gSA ftlls 

bls ^foÜoxq#* dh mikfèk ls vya‟r fd;k x;k FkkA ;g èkjk vusd lar&egkRekvksa _f"k eqfu;ksa rFkk fo}kuksa ds 

Kku ls flafpr gSA ,slh gh ,d foHkwfr Lokeh foosdkuUn ds uke ls foÜofo[;kr gSA ftudk O;fäRo ,oa ‟

frRo bl lalkj ds fy, vuqdj.kh; gSA Lokeh foosdkuUn dk tUe 12 tuojh 1863 bZ0 dks dydÙkk esa gqvk 

FkkA buds cpiu dk uke ujsUæukFk nÙk FkkA budh ekrk dk uke HkqousÜojh rFkk firk dk uke foÜoukFk FkkA 

;g cpiu ls gh ftKklq ço`fr ds FksA vius vkl&ikl ?kVus okyh ?kVukvksa dh tk¡p&ij[k djuk rFkk mudk 

mÙkj [kkstuk budh #fp FkhA bl çdkj foosdkuUn dh rstfLork dk vkHkkl ckY;dky ls gh gksus yxk FkkA 

Lokeh viwokZuUn fy[krs gS fd&^^muds Hkhrj ek= T;ksfreZaMy ds _f"k gh ugha] cq)] 'kadj] usiksfy;u] ckYehdh] 

O;kl vkfn egku vkRek;sa ekuks ,d lkFk vfHkHkZwr gq, FksAß
1
 buds vUnj vkè;kfRed 'kfä] ekuork] n;kyqrk] 

rst] ijksidkj] èkS;Z] vkRefoÜokl ds lkFk&lkFk 'kkjhfjd ,oa ekufld cy çpqj ek=k es Hkjk iM+k Fkk] ftlds 

QyLo#i buds vUnj vçfre usr`Ro dh 'kfä O;kIr FkhA 

;qokoLFkk esa mudh HksaV Jh jke‟".k ijegal ls gqbZ] ftlds mijkar muds thou dk dk;k&iyV gks 

x;kA ftuds ekxZn'kZu esa vki è;ku&lkèkuk dj „<+orh la;klh cusA KkuktZu ds mijkar Jh jke‟".k ijegal 

dh vuqHkwfr;ksa ,oa muds mins'kksa dk ekuo dY;k.kkFkZ çpkj&çlkj djus yxs] lkFk gh çkphu Hkkjrh; ijaijkvksa 

dh varfuZfgr çfrHkkvksa ds vkèkkj ij Hkkjr Hkwfe dks iqu% l'kä cukus esa tqV x, rFkk leLr foÜo esa ,d 

egku nk'kZfud :i esa [;kr gq,A 

dqthHkwr “kCn % Kku] fparu] foÜoxq#] è;ku&lkèkuk] ekuooknh fparu] vkè;kfRed 'kfä] ekuork] n;kyqrk 

ifjp;& var%dj.k esa O;kIr d#.kk&laosnuk ds dkj.k Lokeh foosdkuUn esa laiw.kZ ekuork lekfo"V FkhA 

og foÜo ds leLr nfjæukjk;.k ds çfr viuh laosnuk O;ä djrs gq, dgrs gSa fd& ÞeSa rRo ftKklq ugha gwa! 

nk'kZfud Hkh ugha gwa] ugha eSa lkèkq Hkh ugha gwa] eSa xjhc gwa] xjhcksa ls I;kj djrk gw¡Aß
2
 vr,o ;g vius vUr%dj.k 

ls egkekuo FksA mudk n'kZu v}Sr osnkar ls çsfjr gSA bUgksus vius fparu }kjk leLr txr ds dY;k.kkFkZ 

osnkar Kku dks çlkfjr djus dk dk;Z fd;kA blds ewy esa xq# dk vkns'k rFkk ihfM+r ekuork ds çfr muds 

ân; dh laosnu'khyrk FkhA vkids fopkjksa esa lkekftd fopkj ds :i esa nfjæukjk;.k ¼ekuo lsok½] f'k{kk ds 

egRo] ukjh l'kfädj.k] jk"Vªokn dk leFkZu eq[; jgkA buds nk'kZfud fopkjksa esa osnkar] xhrk dk fu"dke deZ 

rFkk vkè;kfRed ekuookn ds fparu çkIr gksrs gSaA pw¡fd foosdkuan us Hkkjrh; lekt dh lkekftd] èkkfeZd ,oa 

vkfFkZd ifjfLFkfr;ksa dks muds chp tkdj tkuk FkkA bl „f"V dh i`"BHkwfe esa gh buds nk'kZfud fparu dk 

mn~Hko gqvkA mUgksaus ns[kk fd lekt esa QSys vaèkfoÜokl vkSj ckSf)d :f<+okfnrk ds dkj.k mRiUu vusd 

dqjhfr;k¡ lekt esa O;kIr gS] ftlds dkj.k vkè;kfRed ewY;ksa dh T;ksfr èkheh iM+ xbZ gSA vr% mUgksaus ns'kdky 

ifjfLFkfr ds vuqlkj vkè;kfRed tkxj.k gsrq çcy ç;kl fd;kA blds fy, foosdkuan us fofHkUu èkeZ ls fufgr 

mins'kksa&lanHkksZa dks le>us&ij[kus dk ç;kl fd;k ,oa ,slh fopkjèkkjkvksa dks çlkfjr fd;k] ftlesa vkè;kfRed 

ewY;ksa dks çkFkfedrk çkIr gSA
3
 

foosdkuan ds fopkjksa esa lcls xgjk çHkko Hkkjrh; n'kZu ds :i esa osnkar n'kZu dk fn[kkbZ iM+rk gSA 

muds nk'kZfud fopkj çkphu Hkkjrh; 'kkL=ksa] mifu"knksa ,oa osnksa ij vkèkkfjr gSA osnkar ds vykok foosdkuan ds 

fopkjksa ij dgha&dgha ckS) n'kZu dk Li"V çHkko fn[kkbZ nsrk gSA muds fopkjksa esa rhu lanHkkZs }kjk ckS) n'kZu 

dk fopkj Li"V gksrk gSA çFke lUnHkZ esa foosdkuan dk loZeqfä dk fopkj gSA blds varxZr ckS) n'kZu ds 

egk;ku ds ^cksfèklRo* dk fopkj ifjyf{kr gksrk gSA ftles egk;ku laçnk; esa of.kZr fd;k x;k gS fd& ftl 

çdkj vkaèkh esa fdlh uko }kjk unh ikj djus ds mijkar] ml uko dks bl çdkj NksM+uk pkfg, fd iqu% mldk 

mi;ksx dj vU; O;fä Hkh unh ikj dj ldsA bl fl)kar ds vuq:i cq) Hkh fuokZ.k çkfIr ds mijkar Hkze.k 

djrs gq, nwljksa dks nq%[k fujksèk dk ekxZ fn[kkus ds fy, lgk;rk djrs jgsA Lokeh foosdkuan bl oSpkfjd 

vfèk"Bku }kjk ijkFkZewyd] fopkjksa dks ekuoh; ewY; ds :i esa egRoiw.kZ LFkku nsrs gSaA blh çHkko esa bUgksaus 

vkè;kfRed tkxj.k esa lsok dk;Z dks çeq[k :i ls çsfjr fd;k gSa( tks buds ekuooknh „f"V dks ifjyf{kr djrh 

Lokeh foosdkuUn dh ekuooknh „f"V 
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gSA f}rh; lUnHkZ esa ckS) n'kZu ds v"Vkafxd ekxZ ds ^lE;d dekZUr* ,oa r`rh; lUnHkZ esa ^lE;d vktho* tSls 

fopkjksa }kjk Hkh foosdkuan çHkkfor fn[kkbZ nsrs gSaA
4
 

foosdkuan Hkkjrh; fopkjèkkjkvksa ds vfrfjä bZlkbZ èkeZ ds ^bZ'kk* ds pkfjf=d cy ds çfr çHkkfor 

fn[kkbZ nsrs gSa] tgk¡ bZ'kk elhg Hk;kog 'kkjhfjd d"V ds chp lwyh ij p<+s] fQj Hkh bZ'kk us bZÜoj ls mu yksxksa 

ds çfr {kek dh çkFkZuk dhA ;g vkRecy] pkfjf=d cy }kjk gh laHko gSA bl çdkj pkfjf=d cy dks bUgksaus 

vius vkè;kfRed ekxZ esa tksM+k gSA çkphu Hkkjrh; n'kZu esa pkfjf=d cy dh voèkkj.kk dks fuf'pr :i ls 

m)`r fd;k x;k gS ijarq ;g „"VkUr foosdkuUn ij viuh xgjh Nki NksM+rk gSA vr: foosdkuan bZlkbZ èkeZ ls 

lsok rFkk çse dh lh[k ysrs gSaA
5
 

vkids fopkjksa esa vaèkfoÜokl] :f<+okfnrk ds çfr tks çfrokn gS og czEg&lekt dk çHkko çnf'kZr gksrk 

gSA foosdkuan xhrk ds fu"dke deZ ds fopkj dks Hkh vius vkè;kfRed ekxZ es lekosf'kr djrs gSaA fofHkUu Kku 

laxzgksa ds ckotwn Hkh foosdkuan ds fopkjksa ds dsUæ esa loZ çeq[k buds xq# Jh jke‟".k ijegal dk Kkuksins'k 

gSA fofHkUu lzksrksa ls Kku xzg.k djus ds mijkar Hkh foosdkuUn ds fopkjksa dk dsUæ fcUnq muds xq# Lokeh 

jked’̀.k ijegal ds Kku lEcaèkh mins'k gh gSA  

D;ksafd vius xq# ds çHkkoksa }kjk gh] leLr dY;k.kdkjh Kku çlknksa dks bUgksaus vkRelkr dj ik;k gS] 

tks ekuo ds dY;k.kkFkZ mi;ksxh gSA Lokeh jke‟".k ijegal us gh foosdkuan ds thou dks vkè;kfRed Lo:i 

çnku fd;kA Lokeh fuf[kykuan dgrs gSa fd&Þ ;s muds xq# Js"B gh Fks ftUgksaus mUgsa vkRe ds bZÜojh; :i] 

bZÜoj ds v}Sr :i] lÙkk dk ,dRo Lo:i rFkk blds vfrfjä ,d vU; çeq[k rRo] lHkh èkeZ es a fufgr 

lkeatL; ,oa lkoZHkkSerk dh f'k{kk nh FkhA vr% ;g lR; gS fd Lokeh jke‟".k us gh mUgsa vkè;kfRed vuq'kklu 

rFkk fparu dh nh{kk nhAß
6
 

Lokeh foosdkuan ^osnkar* ds varxZr gh leLr l`f"V] O;f"V] ijes"Bh] ekuork dk foospu djrs gSaA
7
 ekpZ 

1896 bZå dks gkoZMZ foÜofo|ky; dh Lukrd n'kZu ifj"kn esa vius O;k[;ku esa osnkar n'kZu ds ckjs esa dgrs gSa 

fd& ÞHkkjr esa laçfr ftrus nk'kZfud laçnk; gSa] os lHkh osnkar n'kZu ds varxZr vkrs gSaA osnkar dh dbZ çdkj 

dh O;k[;k, gqbZ gS vkSj esjs fopkj ls os lHkh çxfr'khy jgh gSA çkjaHk esa O;k[;k,a }Sroknh gqbZ] var esa 

v}SroknhA osnkar 'kCn dk 'kkfCnd vFkZ gS ^osn dk var*A osn fganqvksa ds vkfn èkeZ xzaFk gSAß
8
 

osnkar dks fganqvksa dk èkeZ xzaFk ekuk x;k gSA Hkkjrh; n'kZu esa osnksa dks gh vkfLrd n'kZu vkSj ukfLrd 

n'kZu dk vkèkkj ekuk x;k gSA tks n'kZu osnksa ds Lohdkj djrs gSa mUgsa vkfLrd n'kZu vkSj tks osnksa dks ugha 

ekurs gS] mUgsa ukfLrd n'kZu dgk tkrk gSA vkfLrd Hkkjrh; n'kZu dks "kM&n'kZu dgk tkrk gS ftlds vkfLrd 

n'kZuksa ds vyx&vyx Lo:i gSa rFkk fparu i)fr;ka vyx&vyx gSA fdUrq ;g lHkh osn vkèkkfjr gS] rFkk 

Hkkjrh; ifjos'k esa mits vU; Hkkjrh; n'kZu ij Hkh osnksa ds çHkko Li"V :i ls fn[kkbZ nsrs gSa] tks ik'pkR; 

n'kZuksa ds foijhr ekuoh; thou ewY;ksa ds mn~Hko ,oa laj{k.k ds fy, ladfYir fn[kkbZ nsrs gSaA ;g dgk tk 

ldrk gS fd osnkar esa of.kZr fparu èkkjk leLr foÜo ds dY;k.k dk ekxZ gSA tks bl ekuo dsafær l`f"V esa 

lkeatL;rk  ds fy, vko';d gSA 

osnkar ds }kjk foosdkuan th bl O;f"V ls ysdj lef"V rd ds mRifÙk fouk'k ds pØ dks n'kkZrs gq, 

dgrs gSa fd& ÞlHkh osnkarh rhu ckrksa esa ,der gSA ;g lHkh bZÜoj dks] osnksa ds Jqr :i dks rFkk l`f"V pØ dks 

ekurs gSaA l`f"V lacaèkh er bl çdkj gS fd leLr foÜo dk tM+ inkFkZ vkdk'k uked ewy tM+&lÙkk ls mnHkwr 

gqvk gSA xq#Rokd"kZ.k] vkd"kZ.k ;k fud"kZ.k] thou vkfn ftruh 'kfä;ka gSa] os lHkh vkfn'kfä ^çk.k* ls mRiUu 

gqbZ gSA vkdk'k ij çk.k dk çHkko iM+us ls foÜo dk ltZu ;k ç{ksi.k gksrk gSA l`f"V ds vkjaHk esa vkdk'k fLFkj 

rFkk vO;ä jgrk gSA ckn esa çk.k T;ksa&T;ksa vfèkdkfèkd fØ;k'khy gksrk gS] R;ksa&R;ksa  vfèkdkfèkd LFkwy inkFkZ 

mRiUu gksrs gSaA ;Fkk& isM+&ikSèks] i'kq&i{kh] euq"; u{k= vkfnA dkykarj esa l`f"V dh çxfr lekIr gks tkrh gS 

vkSj çy; çkjaHk gksrk gSA lHkh inkFkZ lw{ekfrlw{e :iksa dks çkIr djrs gq, ewyHkwr vkdk'k ,oa çk.k esa ifjorZu 

gks tkrs gSaA rc u;k l`f"V pØ çkjaHk gksrk gSA vkdk'k ,oa çk.k ds ijs ,d lÙkk gS] ftls ^egR* dgrs gSaA egr~ 

vkdk'k ,oa çk.k dk fuekZ.k ugha djrk] Lo;a muds :i èkkj.k dj ysrk gSA ß
9
 

Lokeh foosdkuan ds ekuooknh „f"V dks le>us ds fy, gesa muds ekuo ds Lo:i dks le>uk gksxkA 

ekuo ds Lo:i dh foospuk ds çkjaHk esa ç'u mRiUu gksrk gS fd& euq"; D;k gS\ ftl :i esa ge ekuo dks 

ns[krs gSaA og ekuo gS ;k ftl vkRerRo ls og çdkf'kr gS] og ekuo gSA Lokeh foosdkuan ekuo ds nks Lo:iksa 

dh O;k[;k djrs gSaA çFke HkkSfrd ekuo rFkk nwljk vkè;kfRed ekuoA HkkSfrd ekuo ds varxZr 'kjhj gS rFkk 

vkè;kfRed ekuo ds vUrxZr mlds vUnj O;kIr ^vkRe* rRo gS tks mls lR&vlr~ ds çfr çsfjr djrk gSA 
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foosdkuan ekuo ds HkkSfrd Lo:i dh mis{kk ugha djrs] cfYd HkkSfrd i{k dks egRoiw.kZ LFkku nsrs gSaA 

mnkgj.k ns[ks rks ekuo dks ckj&ckj dgk tkrk gS fd vius vkè;kfRed 'kfä dks tkx`r djksA vFkkZr~ ekuo ds 

vkè;kfRed Lo:i ds vykok HkkSfrd Lo:i dk egRo Li"V gksrk gS ftlls HkkSfrd Lo:i ds vkHkko esa ekuo 

vkè;kfRedrk dks çkIr ugha dj ldrkA 

ekuo ds HkkSfrd i{k ds varxZr euq"; ds tSfod] euksoSKkfud i{k vkrs gS aA HkkSfrd Lo:i dks Li"V 

djrs gq, dgrs gS fd&Þ'kjhj rFkk lkèkkj.k 'kkjhfjd fØ;k;ksa dh lajpuk] muds fofHkUu dk;ksZa rFkk muds egRo 

dks le> ysus dk vFkZ gS] ekuo ds HkkSfrd Lo:i dks le> ysukA
10
 

 Lokeh foosdkuan dk ekuuk gS fd euq"; vU; thoksa dh 'kkjhfjd {kerk ls Js"B gSA D;ksafd ekuo 

efLr"d vU; thoksa ls vR;fèkd fodflr gksrk gS] tks vius thou dks O;ofLFkr cukus esa l{ke gSA 

foosdkuan ds vuqlkj ekuo viuh HkkSfrd fo'ks"krkvksa ds dkj.k gh vkè;kfRed Lo:i dh tkx`fr djrk 

gS rFkk vkè;kfRed va'k gh mlds HkkSfrd Lo:i dh fo'ks"krk gSA vr,o euq"; dk tks okLrfod Lo:i gS] og 

HkkSfrd 'kjhj esa vkè;kfRedrk ds lapkj ls gh iwjk gksrk gSA foosdkuan bl okLrfod :i dks ^vkRe&'kfä* ;k 

^vkReu* dgrs gSaA vkReu dks bZÜoj&Lo:i ^czã* ds :i esa fu:fir djrs gSaA bl çdkj bUgksaus ekuo ds 

okLrfod Lo:i ^vkRe:i* dks ewyr% czã:i euk gSA
11
 Lokeh foosdkuan ekuo dks czã&Lo:i ekurs gq,( bl 

l`f"V dks ,dkRed Lo:i esa ns[krs gSaA vr% bldks „"Vhxr j[krs gq, bUgksus lkekftd fopkjksa dks vkRelkr 

djrs gq, çLrqr fd;k gSA  

Lokeh foosdkuan osnkar n'kZu ds ,d fl)kar dks fufnZ"V djrs gq, dgrs gS fd& Þtks foÜo ds lHkh èkekZs 

esa ik;k tkrk gS] çfrikfnr djrk gS vkSj ;g nkok djrk gS fd euq"; oLrqr% fnO; gS rFkk tks dqN Hkh ge yksx 

vius pkjksa vksj ns[krs gSa] og mlh fnO;rk ds cksèk ls mnHkwr  gSA gj ,d oLrq tks lqanj cy;qä rFkk 

dY;k.kdkjh gS vkSj ekuo ç‟fr esa tks dqN Hkh 'kfä'kkyh gS] og lc mlh fnO;rk ls mRiUu gSA ;g fnO;rk 

;|fi cgqrks esa vO;ä jgrh gSA ewyr: euq";&euq";  esa dksbZ Hksn ugha gS] lHkh lkeku :i ls fnO; gSA
12
 

euq"; fnO; gSA iw.kZ Lora= gSA ftls dqN vyx ls çkIr ugha djuk gSA mlds vanj O;kIr çdk'k 

LoHkkor: vukoj.k ls çdkf'kr gks tkrk gS D;ksafd ekuo dh ç‟fr gh bl çdkj dh gksrh gSA foosdkuan th ds 

vuqlkj ekuo iw.kZRo] vejRo rFkk vkRe&lk{kkRdkj ds fy,] blfy, O;kdqy jgrk gS fd og vius ewy Lo:i 

dks igpku ugha ikrk gSA ,d mnkgj.k esa of.kZr gS fd& ,d 'ksjuh vius çlo dky esa f'kdkj ds fy, fudyh] 

mlus HksM+ks ds >qaM ij vkØe.k fd;k vkSj mlh le; 'kkod dks tUe nsrs og ej x;hA blls fujkfJr 'kkod 

ds cPps dks HksM+ks us ikyu&iks"k.k fd;kA iqu% ,d ckj ,d 'ksj us mu HksM+ks ij vkØe.k fd;kA muds chp 'ksj 

ds cPps dks ikdj mls mlds 'ksj gksus dk cksèk unh esa ijNkbZ fn[kk dj djk;kA ftlls og vius Lo:i dks 

igpku ik;kA Bhd mlh çdkj euq"; iw.kZ gksus dh fLFkfr dks ugha igpku ikrk gS vkSj vius iw.kZrk ds fy, 

ç;kl djrs gq, mfpr ekxZn'kZu ds vHkko esa vius lkekU; Kku ds vkèkkj ij mldk lk{kkRdkj ugha dj ikrk  

gSA
13
 

ç'uksfpr gS fd gesa vius Lo:i dk Kku dSls gksxk\ bldk mÙkj nsrs gq, foosdkuan th dgrs gSa fd 

blds fy, gesa dgha vU;= ugha tkuk gSA ge vius uSfrd ç;klksa }kjk Lo;a blds fudV tk jgs gksrs gSaA O;fä 

vius var%dj.k esa ,dRo ds Hkko dk vuqHkwfr j[krk gSA Lokeh foosdkuan us ekuo ek= dh vogsyuk dks egku 

iki dgk gSA muds vuqlkj ekuo ek= dk lEeku gekjs uSfrd lkekftd vkSj vkè;kfRed mRFkku dh pkHkh gSA
14
 

foosdkuan th èkeZ dks dk;Z esa ifjofrZr djus dk mins'k nsrs jgrs gSa muds vuqlkj R;kx vkSj lsok&èkeZ gh 

Hkkjrh; èkeZ vkSj laL‟fr dh çk.k gSA lPph èkkfeZdrk Lusg vkSj n;k gSA blfy, ges'kk iwtk Hkko ls lsok djus 

dk mins'k nsrs gSaA mudk Li"V fopkj gS fd ge fdlh dh lgk;rk ugha dj ldrs] dsoy lsok dj ldrs gSaA 

blfy, vxj volj feys rks bZÜoj dh larkuksa dh lsok djds bZÜoj lsok djuh pkfg,A
15
 

nfjæukjk;.k ds fu"B lsod Lokeh foosdkuan th fdlh Hkh jk"Vª ds dY;k.k ds fy, ukjh dk vH;qn; 

vko';d ekurs gSaA mudk dguk gS fd ftl çdkj ,d i{kh dk ,d ia[k ls mM+uk laHko ugha gS Bhd mlh 

çdkj ukjh vH;qn; ds fcuk jk"Vª dk fodkl laHko ugha gSA foosdkuan th dgrs gSa fd &Þ fL=;ksa dh iwtk djds 

gh lHkh tkfr;ka cM+h gqbZ gSA ftl ns'k] ftl tkfr esa fL=;ksa dh iwtk ugha gksrh og ns'k] og tkfr dHkh cM+h 

ugha gqbZ vkSj uk gh gks ldsxhA rqEgkjh tkfr dk tks iru gqvk gS] mldk çèkku dkj.k gS& bUgha lc 

'kfä&ewfrZ;ksa dh vogsyukA
16
 Lokeh foosdkuan us Hkkjrh; tu&thou dh f'k{kk O;oLFkk esa ekuork rFkk pfj= 

fuekZ.k djus okyh f'k{kk ds furkar vko';drk dks çnf'kZr fd;k gSA muds vuqlkj lHkh çdkj dh f'k{kk vkSj 

laL‟fr dk ewy ^èkeZ* gksuk pkfg,A bUgksaus] vius O;k[;kuksa esa bls lnk çLrqr fd;k gSA 
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f'k{kk dks ifjHkkf"kr djrs gq, foosdkuan th dgrs gSa dh&Þeuq"; dh varfuZfgr iw.kZrk dks vfHkO;ä 

djuk gh f'k{kk gSA euq"; dks LokoyEch cukus okyh f'k{kk gh lPph f'k{kk gSA
17
 

Hkkjrh; n'kZu ds bfrgkl esa Lokeh foosdkuan dk Lo:i u dsoy v}Sr&n'kZu dh xfjek dks LFkkfir 

djrk gS] vfirq buds thou 'kSyh }kjk euq"; dh xfjek dh LFkkiuk ns[kus dks feyrh gSA bUgksaus jk"Vª ds çfr 

çse&leiZ.k ds Hkko dks tkx`r fd;k] ftls y{; ekudj vusdksa us vius jk"Vª ds fy, thou dk mRlxZ dj 

fn;kA vkids ekuoh; laosnukvksa }kjk ekuo&thou dks ,d y{; çkIr gksrk gS] ftlls lekt esa Økafrdkjh 

cnyko gq,A 
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lkjka”k% 19 oh lnh ds mÙkjkèkZ vkSj 20 oh lnh ds 'kq#vkrh dky es Hkkjrh; jk"Vªokn ds fodkl dks 

oukZD;wyj çsl dh Hkwfedk ds fcuk ugh le>k tk ldrk A  vc rd vaxzst+h Hkk"kk ds lekpkj i= ij vkèkkfjr 

'kksèk gqvk gS A ogh {ks=h; Hkk"kkvksa ds i=&if=dkvks ij lhfer è;ku fn;k x;kA ;g 'kksèk blh deh dks iqjk 

djus dk ç;kl djrk gS rFkk 1870 ls 1920 ds chp mÙkj çns'k esa oukZD;wyj çsl dh Hkwfedk dk vè;;u 

djrk gS] tks Hkkjrh; jk"Vªh; vkanksyu dk ,d egRoiw.kZ vkjafHkd pj.k FkkA oukZD;wyj çsl us jktuhfrd 

tkx:drk lkekftd lqèkkj rFkk jk"Vªh; vkanksyu ds foLrkj es ;ksxnku fn;k vkSj Hkkjrh; Lora=rk laxzke dh 

uhao dks Hkh etcwr fd;kA 

lR;] vfgalk tSls xkaèkhoknh fopkjksa dks tu&tu rd igqWpkus es {ks=h; Hkk"kk;h çsl dh D;k Hkwfedk 

jgh] blds vykok fczfV'k ljdkj }kjk c<+rs çHkko ds çfr viukbZ xbZ uhfr;ksa dh Hkh ckr djrk gSaA mÙkj çns'k 

es oukZD;wyj çsl us jk"Vªoknh fopkjksa ds çlkj es egRoiw.kZ Hkwfedk fuHkkbZA fganh vkSj mnZw Hkk"kkvksa es çdkf'kr 

i=& if=dkvks us lkekftd ,oa Hkk"kkbZ foHkktu dks de djrs gq, ,d lk>k jktuhfrd psruk dk fuekZ.k 

fd;kA çsl ds c<+rs çHkko ds dkj.k fczfV'k ljdkj us neukRed dkuwu ykxw fd;sA bl ys[k es çrki] vH;qn;] 

Hkkjrsanq bR;kfn tSls çdk'ku ds vkèkkj ij oukZD;wyj çsl dh Hkwfedk dks vkadk x;k gSA 

dqthHkwr “kCn % oukZD;wyj çsl] jk"Vªh; vkanksyu] lkoZtfud {ks=]  {ks=h; Hkk"kk] fczfV'k Hkkjr] lkekftd lqèkkj 

ifjp;& mUuhloha lnh ds mÙkjkèkZ dk le; Hkkjrh; lekt ds bfrgkl esa egRoiw.kZ ifjorZu dk dky 

FkkA bl vofèk esa f'k{kk ds çlkj] u, f'k{k.k laLFkkuksa dh LFkkiuk vkSj 'kgjh dsaæksa ds foLrkj us lkekftd 

thou dks u, :i esa <kyuk 'kq: fd;kA vaxzst+h 'kklu ds nkSjku vkèkqfud f'k{kk ds çlkj us ,d ,sls f'kf{kr 

oxZ dks tUe fn;k tks lkekftd] jktuhfrd vkSj ckSf)d ç'uksa ds çfr vfèkd tkx:d FkkA
1
 blh le; eqæ.k 

rduhd dk mi;ksx Hkh èkhjs&èkhjs c<+us yxk] ftlds ifj.kkeLo:i lekpkj&i=ksa vkSj i=&if=dkvksa dk çdk'ku 

vfèkd O;kid Lrj ij gksus yxkA bu çdk'kuksa us dsoy lwpuk çnku djus dk dk;Z gh ugha fd;k] cfYd 

mUgksaus lekt esa fopkjksa ds vknku&çnku ds fy, ,d egRoiw.kZ ekè;e Hkh rS;kj fd;kA
2
 

fçaV laL‟fr ds foLrkj us lkoZtfud thou esa ubZ laHkkouk,¡ mRiUu dhaA lekpkj&i=ksa ds ekè;e ls 

lkekftd] èkkfeZd vkSj jktuhfrd fo"k;ksa ij fopkj O;ä fd, tkus yxsA igys ftu eqíksa ij ppkZ lhfer lewgksa 

;k LFkkuh; Lrj rd gh lhfer jgrh Fkh] os vc eqfær :i esa O;kid lekt rd igq¡pus yxsA blls lekt ds 

Hkhrj fopkjksa ds vknku&çnku dk nk;jk c<+k vkSj yksxksa ds chp lkoZtfud cgl dh ,d ubZ laL‟fr fodflr 

gksus yxhA
3
 lekpkj&i=ksa us ikBdksa dks u dsoy ?kVukvksa dh tkudkjh nh] cfYd mUgsa mu ?kVukvksa ds O;kid 

lkekftd vkSj jktuhfrd lanHkZ dks le>us esa Hkh lgk;rk çnku dhA bl nkSj esa lekpkj&i= dsoy lekpkj 

nsus okys lkèku ugha FksA muds laikndh; ys[k vkSj fVIif.k;k¡ vDlj ledkyhu ifjfLFkfr;ksa dh O;k[;k Hkh 

çLrqr djrs FksA fdlh ?kVuk dk fooj.k nsus ds lkFk&lkFk mlds laHkkfor çHkkoksa vkSj mlds ihNs fufgr dkj.kksa 

ij Hkh ppkZ dh tkrh FkhA bl çdkj çsl èkhjs&èkhjs ,d ,sls eap ds :i esa fodflr gksus yxk tgk¡ lekt vkSj 

jktuhfr ls tqM+s ç'uksa ij xaHkhj fopkj&foe'kZ laHko gks ldkA 

mÙkj Hkkjr esa bl ifjorZu dk çHkko fo'ks"k :i ls fn[kkbZ nsrk gSA fganh vkSj mnZw Hkk"kkvksa esa çdkf'kr 

lekpkj&i=ksa us LFkkuh; lekt ds cM+s fgLls rd viuh igq¡p cukbZA {ks=h; Hkk"kkvksa esa çdkf'kr gksus ds dkj.k 

;s lekpkj&i= vfèkd yksxksa ds fy, lqyHk Fks vkSj muds fopkjksa dk çHkko Hkh O;kid FkkA bu i=ksa esa 

ç'kklfud uhfr;ksa] lkekftd lqèkkjksa vkSj jktuhfrd ?kVukvksa ls lacafèkr lekpkj vkSj ys[k fu;fer :i ls 

çdkf'kr gksrs Fks] ftlls ikBdksa ds chp jktuhfrd fo"k;ksa ds çfr #fp vkSj tkx:drk nksuksa c<+us yxhA
4
 

mÙkj çns'k] ftls ml le; u‚FkZ&osLVuZ çksfoalst+ vkSj voèk ds uke ls tkuk tkrk Fkk] bl fodflr 

gks jgh i=dkfjrk dk ,d egRoiw.kZ dsaæ cu x;k FkkA bykgkckn] cukjl] y[kuÅ vkSj dkuiqj tSls uxjksa esa 

dbZ lekpkj&i= vkSj if=dk,¡ çdkf'kr gks jgh FkhaA
5
 bu 'kgjksa esa f'kf{kr eè;oxZ] 'kS{kf.kd laLFkkuksa vkSj 

ç'kklfud xfrfofèk;ksa dh mifLFkfr us i=dkfjrk ds fodkl ds fy, vuqdwy okrkoj.k rS;kj fd;kA 

ifj.kkeLo:i ;gk¡ dk çsl èkhjs&èkhjs vfèkd lfØ; vkSj çHkko'kkyh curk x;kA 

jk"Vªh; vkanksyu es oukZD;wyj çsl dh Hkwfedk] mÙkj çns'k ¼1870&1920½ 

 

lqJh eksfguh okl 

Lukrd¼vkWulZ½&bfrgkl 

f”kokth dkWyst] fnYyh fo”ofo|ky;] fnYyh 
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lekpkj&i=ksa esa dsoy LFkkuh; ?kVukvksa dk fooj.k gh ugha fn;k tkrk Fkk] cfYd O;kid jktuhfrd 

ifjfLFkfr;ksa vkSj vkSifuosf'kd 'kklu dh uhfr;ksa ij Hkh ppkZ dh tkrh FkhA le; ds lkFk&lkFk dqN 

lekpkj&i= ç'kklfud fu.kZ;ksa dh vkykspuk Hkh djus yxsA bl çdkj çsl dsoy lwpuk dk ekè;e ugha jgk] 

cfYd og lekt vkSj 'kklu ds chp laokn LFkkfir djus dk ,d egRoiw.kZ lkèku cu x;kA blh lanHkZ esa 1870 

ls 1920 ds chp mÙkj çns'k esa oukZD;wyj çsl vkSj jktuhfr ds lacaèk dk vè;;u fo'ks"k egRo j[krk gS] D;ksafd 

blh vofèk esa çsl us jktuhfrd tkx:drk vkSj lkoZtfud er ds fuekZ.k esa mYys[kuh; Hkwfedk fuHkkuh 'kq: 

dhA 

mÙkj çns'k dh jktuhfrd i`"BHkwfe% 1870 ls 1920 dk dky mÙkj çns'k ds jktuhfrd bfrgkl esa 

egRoiw.kZ ifjorZuksa dk le; FkkA 1857 ds foæksg ds ckn fczfV'k 'kklu us ç'kklfud O;oLFkk dks iquxZfBr 

fd;k vkSj 'kklu dks vfèkd laxfBr rFkk fu;af=r :i nsus dk ç;kl fd;kA
6
 bl vuqHko us ljdkj dks Hkkjrh; 

lekt esa vlarks"k dh laHkkoukvksa ds çfr lrdZ cuk fn;kA fQj Hkh bu ç;klksa ds ckotwn lekt esa èkhjs&èkhjs 

jktuhfrd tkx:drk dk foLrkj gksus yxkA   

mUuhloha lnh ds mÙkjkèkZ esa vkèkqfud f'k{kk ds çlkj ds lkFk ,d u, f'kf{kr eè;e oxZ dk mn; 

gqvkA ;g oxZ fo|ky;ksa] d‚ystksa vkSj foÜofo|ky;ksa ls f'k{kk çkIr dj jgk Fkk vkSj ç'kklfud lsokvksa] dkuwu] 

f'k{kk rFkk vU; is'ksoj {ks=ksa esa viuh mifLFkfr ntZ djk jgk FkkA f'kf{kr eè;e oxZ us lkekftd vkSj 

jktuhfrd ç'uksa ij fopkj djuk çkjEHk fd;kA
7
 lkoZtfud thou esa lfØ; Hkwfedk fuHkkus yxkA bl oxZ ds 

ikl fopkjksa dks O;ä djus ds lkèku Hkh miyCèk Fks] ftuesa lekpkj&i= vkSj if=dk,¡ fo'ks"k :i ls egRoiw.kZ 

FksA i=dkfjrk ds ekè;e ls bl oxZ us 'kklu dh uhfr;ksa] lkekftd lqèkkjksa vkSj jktuhfrd ?kVukvksa ij viuh 

jk; O;ä djuh 'kq: dhA 

bl le; mÙkj çns'k ds çeq[k uxj tSls bykgkckn] cukjl] y[kuÅ vkSj dkuiqj ckSf)d rFkk 

jktuhfrd xfrfofèk;ksa ds dsaæ curs tk jgs FksA
8
 ;gk¡ 'kS{kf.kd laLFkkuksa] ç'kklfud n¶rjksa vkSj lkaL‟frd 

laLFkkvksa dh mifLFkfr us ,d ,slk okrkoj.k rS;kj fd;k ftlesa fopkjksa dk vknku&çnku laHko gks ldkA bu 

uxjksa esa lkfgfR;d lHkk,¡] lkekftd laxBu vkSj lkoZtfud eap Hkh lfØ; Fks] tgk¡ ledkyhu eqíksa ij ppkZ 

gksrh FkhA bl çdkj èkhjs&èkhjs ,d ,slk lkoZtfud {ks= fodflr gksus yxk ftlesa lekt ds fofHkUu oxZ viuh 

Hkkxhnkjh ntZ djkus yxsA 

blh vofèk esa jktuhfrd laxBuksa vkSj lkoZtfud lHkkvksa dh la[;k Hkh c<+us yxhA lkekftd vkSj 

jktuhfrd eqíksa ij fopkj O;ä djus ds fy, fofHkUu çdkj ds laxBu cuk, x,] ftuds ekè;e ls lkoZtfud 

cSBdksa vkSj vfHk;kuksa dk vk;kstu fd;k tkrk FkkA bu xfrfofèk;ksa dh [kcjsa lekpkj&i=ksa esa çdkf'kr gksus yxha] 

ftlls O;kid lekt rd budh tkudkjh igq¡pus yxhA ifj.kkeLo:i yksxks a esa jktuhfrd ?kVukvksa ds çfr 

#fp vkSj tkx:drk nksuksa dk fodkl gqvkA 

blds vfrfjä lkekftd lqèkkj vkanksyuksa us Hkh jktuhfrd psruk dks çHkkfor fd;kA f'k{kk] efgyk 

vfèkdkjksa] lkekftd dqjhfr;ksa vkSj èkkfeZd lqèkkj ls tqM+s ç'uksa ij yxkrkj ppkZ gksus yxhA bu fo"k;ksa ij gksus 

okyh cglsa vDlj lekpkj&i=ksa vkSj lkoZtfud eapksa ds ekè;e ls lekt ds lkeus vkrh FkhaA blls ;g Li"V 

gksus yxk fd lkekftd ifjorZu vkSj jktuhfrd tkx:drk ,d&nwljs ls xgjkbZ ls tqM+s gq, gSaA 

bl çdkj 1870 ls 1920 ds chp mÙkj çns'k esa ,d ,slk jktuhfrd okrkoj.k fodflr gks jgk Fkk 

ftlesa f'kf{kr oxZ] lkekftd laxBu vkSj lekpkj&i= feydj lkoZtfud thou dks çHkkfor dj jgs FksA ;gh 

og i`"BHkwfe Fkh ftlesa oukZD;wyj çsl us jktuhfrd fopkjksa ds çlkj vkSj lkoZtfud er ds fuekZ.k esa egRoiw.kZ 

Hkwfedk fuHkkuh 'kq: dhA 

oukZD;wyj çsl vkSj jktuhfrd psruk&oukZD;wyj çsl dh fo'ks"krk ;g Fkh fd og vius ikBdksa dh Hkk"kk 

vkSj vuqHkoksa ds fudV FkkA LFkkuh; Hkk"kkvksa esa fy[ks x, ys[k vkSj lekpkj yksxksa ds fy, vfèkd lgt vkSj 

le>us ;ksX; FksA
9
 blh dkj.k lekpkj&i=ksa esa O;ä fopkjksa vkSj fVIif.k;ksa dk çHkko Hkh vfèkd xgjk gksrk FkkA 

bu i=ksa ds ekè;e ls ikBdksa dks dsoy ?kVukvksa dh tkudkjh gh ugha feyrh Fkh] cfYd mUgsa mu ?kVukvksa ds 

lkekftd vkSj jktuhfrd vFkZ dks le>us dk volj Hkh feyrk FkkA    

bu lekpkj&i=ksa esa çdkf'kr ys[kksa] laikndh; fVIif.k;ksa vkSj lekpkjksa ds ekè;e ls vkSifuosf'kd 

'kklu dh uhfr;ksa ij le;&le; ij vkykspukRed „f"V çLrqr dh tkrh FkhA
10
 dj O;oLFkk] ç'kklfud fu.kZ;ksa 

vkSj 'kklu dh fofHkUu uhfr;ksa ls tqM+s eqíksa ij ppkZ gksus yxhA bl çdkj lekpkj&i=ksa us ikBdksa ds chp 

jktuhfrd ç'uksa ds çfr tkx:drk mRiUu djus esa egRoiw.kZ Hkwfedk fuHkkbZA tc yksx ç'kklfud uhfr;ksa vkSj 
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muds çHkkoksa ds ckjs esa i<+rs Fks] rks èkhjs&èkhjs muds Hkhrj jktuhfrd ifjfLFkfr;ksa dks le>us dh ço`fÙk fodflr 

gksus yxhA 

blds vfrfjä lekpkj&i=ksa us lkekftd vkSj jktuhfrd ?kVukvksa dks O;kid lanHkZ esa çLrqr djus 

dk dk;Z Hkh fd;kA fofHkUu {ks=ksa esa gks jgh xfrfofèk;ksa] lkoZtfud lHkkvksa vkSj lkekftd vkanksyuksa dh [kcjsa 

fu;fer :i ls çdkf'kr gksrh FkhaA blls ikBdksa dks ;g tkudkjh feyrh Fkh fd lekt ds vU; fgLlksa esa Hkh 

yksx leku çdkj ds ç'uksa vkSj leL;kvksa ij fopkj dj jgs gSaA bl çdkj lekpkj&i=ksa us fofHkUu {ks=ksa ds 

yksxksa ds chp ,d çdkj dk ckSf)d vkSj jktuhfrd lacaèk LFkkfir fd;kA 

jk"Vªh; vkanksyu ls lacafèkr ?kVukvksa ds çdk'ku us Hkh jktuhfrd psruk dks çHkkfor fd;kA tc 

jktuhfrd lHkkvksa] vkanksyuksa vkSj fojksèk çn'kZuksa dh [kcjsa lekpkj&i=ksa esa çdkf'kr gksrh Fkha] rks ikBdksa dks ;g 

vuqHko gksus yxrk Fkk fd os dsoy LFkkuh; ?kVukvksa ds n'kZd ugha gSa] cfYd ,d O;kid jk"Vªh; çfØ;k dk 

fgLlk gSaA bl çdkj lekpkj&i=ksa us jk"Vªh; vkanksyu ds fopkjksa dks lekt ds fofHkUu oxksZa rd igq¡pkus esa 

egRoiw.kZ Hkwfedk fuHkkbZA
11
 

èkhjs&èkhjs ;g Hkh Li"V gksus yxk fd çsl dsoy lwpuk nsus dk ekè;e ugha Fkk] cfYd og fopkjksa ds 

fuekZ.k vkSj çlkj dk Hkh ,d egRoiw.kZ lkèku cu pqdk FkkA lekpkj&i=ksa ds ekè;e ls fofHkUu eqíksa ij cgl 

vkSj ppkZ gksus yxh] ftlus lkoZtfud thou esa jktuhfrd psruk dks etcwr fd;kA bl çdkj oukZD;wyj çsl 

us u dsoy jktuhfrd tkudkjh ds çlkj esa ;ksxnku fn;k] cfYd mlus lekt ds Hkhrj ,d ,slh jktuhfrd 

le> ds fodkl esa Hkh egRoiw.kZ Hkwfedk fuHkkbZ ftlus vkxs pydj jk"Vªh; vkanksyu dks O;kid vkèkkj çnku 

fd;kA 

Hkk"kk vkSj jktuhfr&bl dky esa fganh Hkk"kk ds Lo:i esa Hkh egRoiw.kZ ifjorZu fn[kkbZ nsrs gSaA mUuhloha 

lnh ds mÙkjkèkZ esa fganh ds ekudhdj.k dh çfØ;k rst+ gksus yxh FkhA
12
 igys tgk¡ lkfgR; vkSj ys[ku esa 

cztHkk"kk dk çHkko vfèkd Fkk] ogha èkhjs&èkhjs i=dkfjrk vkSj x| ys[ku esa [kM+h cksyh fganh dk ç;ksx c<+us yxkA 

lekpkj&i=ksa] if=dkvksa vkSj vU; eqfær lkexzh esa [kM+h cksyh ds mi;ksx us fganh dks ,d vkèkqfud vkSj O;kid 

laçs"k.k dh Hkk"kk ds :i esa LFkkfir djus esa lgk;rk dhA bl ifjorZu us fganh dks lkoZtfud thou vkSj 

jktuhfrd ppkZ ds fy, vfèkd mi;qä cuk fn;kA    

Hkk"kk ds bl ifjorZu dk lacaèk ml le; mHkj jgs u, lkekftd oxksZa ls Hkh FkkA vkèkqfud f'k{kk çkIr 

djus okyk f'kf{kr eè;oxZ ç'kklu] f'k{kk vkSj vU; is'ksoj {ks=ksa esa lfØ; gks jgk FkkA
13
 bl oxZ dks ,sls ekè;e 

dh vko';drk Fkh ftlds }kjk og vius fopkjksa dks O;kid lekt rd igq¡pk ldsA i=dkfjrk us bl 

vko';drk dks iwjk fd;k vkSj fganh Hkk"kk dks bl çfØ;k esa ,d egRoiw.kZ LFkku feykA ifj.kkeLo:i fganh 

èkhjs&èkhjs lkoZtfud cgl] lkekftd lqèkkj vkSj jktuhfrd ppkZ dh Hkk"kk curh pyh xbZA 

blh ds lkFk mnZw i=dkfjrk Hkh mÙkj Hkkjr esa çHkko'kkyh cuh gqbZ FkhA mnZw Hkk"kk esa çdkf'kr 

lekpkj&i=ksa vkSj if=dkvksa us Hkh lkekftd vkSj jktuhfrd fopkjksa ds çlkj esa egRoiw.kZ Hkwfedk fuHkkbZA
14
 bl 

çdkj fganh vkSj mnZw nksuksa Hkk"kkvksa dh i=dkfjrk us feydj lkoZtfud thou dks çHkkfor fd;k vkSj fofHkUu 

leqnk;ksa ds chp fopkjksa ds vknku&çnku dks laHko cuk;kA 

lekpkj&i=ksa esa çdkf'kr ys[kksa vkSj fVIif.k;ksa ds ekè;e ls Hkk"kk] laL‟fr vkSj lekt ls tqM+s ç'uksa ij 

Hkh ppkZ gksus yxhA dbZ ckj Hkk"kk dk ç'u lkaL‟frd igpku ls Hkh tqM+ tkrk FkkA fganh vkSj mnZw ds ç;ksx dks 

ysdj gksus okyh cglsa dsoy Hkk"kkbZ ugha Fkha] cfYd muds ihNs lkekftd] lkaL‟frd vkSj dHkh&dHkh jktuhfrd 

„f"Vdks.k Hkh fufgr jgrs FksA bl dkj.k Hkk"kk dk eqík èkhjs&èkhjs lkoZtfud thou esa ,d egRoiw.kZ fo"k; cu 

x;kA 

blds vfrfjä Hkk"kk ds ekè;e ls jk"Vªokn dh voèkkj.kk dks Hkh O;ä fd;k tkus yxkA lekpkj&i=ksa 

vkSj if=dkvksa esa çdkf'kr ys[kksa us Hkk"kk] laL‟fr vkSj jk"Vªh; igpku ds chp lacaèk dks Li"V djus dk ç;kl 

fd;kA dbZ ys[kdksa vkSj i=dkjksa us ;g rdZ çLrqr fd;k fd {ks=h; Hkk"kk,¡ lekt dks tkx:d cukus vkSj 

jk"Vªh; psruk dks etcwr djus esa egRoiw.kZ Hkwfedk fuHkk ldrh gSaA 

vkSifuosf'kd 'kklu vkSj çsl ij fu;a=.k&fczfV'k ç'kklu us le;&le; ij ,sls dkuwu vkSj uhfr;k¡ 

ykxw dha ftudk mís'; lekpkj&i=ksa dh Lora=rk dks lhfer djuk FkkA
15
 bu dkuwuksa ds ekè;e ls ljdkj dks 

;g vfèkdkj çkIr gks tkrk Fkk fd og fdlh Hkh ,sls çdk'ku ds fo#) dkjZokbZ dj lds ftls og 'kklu ds 

fy, gkfudkjd ;k mÙkstd ekurh FkhA dbZ ckj lekpkj&i=ksa dks psrkouh nh tkrh Fkh] mu ij tqekZuk yxk;k 

tkrk Fkk ;k muds çdk'ku ij vLFkk;h :i ls çfrcaèk Hkh yxk;k tkrk FkkA bu mik;ksa dk mís'; Li"V :i ls 

;g Fkk fd i=dkjksa vkSj laikndksa dks 'kklu dh vkykspuk djus ls jksdk tk ldsA   
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çsl ij fu;a=.k LFkkfir djus ds fy, lsaljf'ki dh uhfr Hkh viukbZ xbZA ç'kklfud vfèkdkjh 

lekpkj&i=ksa dh lkexzh ij fuxjkuh j[krs Fks vkSj ;fn fdlh ys[k ;k lekpkj dks 'kklu ds fo#) ekuk tkrk 

Fkk] rks mlds çdk'ku ij vkifÙk trkbZ tkrh FkhA bl çdkj çsl dh Lora=rk ij ,d çdkj dk ncko cuk 

jgrk FkkA dbZ ckj laikndksa dks ;g lkoèkkuh cjruh iM+rh Fkh fd os fdl çdkj ds 'kCnksa vkSj fopkjksa dk 

mi;ksx dj jgs gSaA 

oukZD;wyj çsl ,DV] 1878 vkSifuosf'kd 'kklu }kjk Hkkjrh; Hkk"kkvksa esa çdkf'kr lekpkj&i=ksa dks 

fu;af=r djus ds mís'; ls cuk;k x;k ,d egRoiw.kZ dkuwu FkkA16 mUuhloha lnh ds mÙkjkèkZ esa fganh] mnZw vkSj 

vU; {ks=h; Hkk"kkvksa ds lekpkj&i=ksa ds ekè;e ls lkekftd vkSj jktuhfrd ç'uksa ij ppkZ c<+us yxh Fkh] 

ftlls fczfV'k ljdkj dks ;g vk'kadk gksus yxh fd bu i=ksa ds }kjk 'kklu ds fo#) vlarks"k QSy ldrk gSA 

bl dkuwu ds rgr ç'kklu dks ;g vfèkdkj çkIr Fkk fd ;fn fdlh lekpkj&i= dh lkexzh dks ljdkj ds 

fy, gkfudkjd ;k mÙkstd ekuk tk, rks mlds fo#) dkjZokbZ dh tk ldrh gSA dbZ ekeyksa esa laikndksa vkSj 

çdk'kdksa ls lqj{kk jkf'k tek djkus dh Hkh O;oLFkk dh xbZ Fkh] ftls fu;eksa ds mYya?ku dh fLFkfr esa tCr 

fd;k tk ldrk FkkA bl dkuwu dk çHkko eq[;r% Hkkjrh; Hkk"kkvksa ds lekpkj&i=ksa ij iM+k] tcfd vaxzst+h Hkk"kk 

ds i= vis{kk‟r blls eqä jgsA ifj.kkeLo:i i=dkjksa vkSj laikndksa ij ,d çdkj dk ncko cuk jgk] ftlds 

dkj.k dbZ ckj os vius fopkjksa dks lhèks O;ä djus ds ctk; ladsrksa vkSj lkoèkkuhiw.kZ Hkk"kk dk ç;ksx djus 

yxsA fQj Hkh vusd lekpkj&i=ksa us lhfer ifjfLFkfr;ksa ds Hkhrj jgrs gq, lkekftd vkSj jktuhfrd eqíksa ij 

ppkZ tkjh j[khA bl çdkj oukZD;wyj çsl ,DV ml le; ds vkSifuosf'kd 'kklu vkSj Hkkjrh; çsl ds chp 

rukoiw.kZ lacaèkksa dks Li"V :i ls n'kkZrk gS rFkk ;g Hkh fn[kkrk gS fd {ks=h; Hkk"kkvksa dh i=dkfjrk ml le; 

lekt esa jktuhfrd tkx:drk ds çlkj dk ,d egRoiw.kZ ekè;e cu pqdh FkhA 

1908 vkSj 1910 ds çsl lacaèkh dkuwu vkSifuosf'kd ljdkj }kjk lekpkj&i=ksa ij fu;a=.k LFkkfir djus 

ds fy, cuk, x, FksA chloha lnh dh 'kq#vkr esa jk"Vªh; vkanksyu ds c<+rs çHkko ds dkj.k dbZ lekpkj&i=ksa esa 

ljdkj dh uhfr;ksa dh vkykspuk vkSj jk"Vªoknh fopkjksa dk çlkj gksus yxk FkkA blh i`"BHkwfe esa 1908 ds dkuwu 

ds varxZr ljdkj dks ;g vfèkdkj fn;k x;k fd ;fn fdlh lekpkj&i= esa 'kklu ds fo#) ;k fgalk dks 

mdlkus okyh lkexzh çdkf'kr gksrh gS] rks mlds fo#) dkjZokbZ dh tk ldrh gS vkSj ml çdk'ku dks tCr 

fd;k tk ldrk gSA blds ckn 1910 dk çsl ,DV ykxw fd;k x;k] ftlds rgr lekpkj&i=ksa ds laikndksa vkSj 

çdk'kdksa ls ljdkj ds ikl lqj{kk jkf'k tek djkus dh O;oLFkk dh xbZA ;fn fdlh i= esa ljdkj fojksèkh 

lkexzh ikbZ tkrh Fkh] rks ;g jkf'k tCr dh tk ldrh Fkh vkSj ml lekpkj&i= dk çdk'ku Hkh jksdk tk 

ldrk FkkA bu dkuwuksa ds ekè;e ls vkSifuosf'kd 'kklu us çsl dh Lora=rk dks lhfer djus dk ç;kl fd;k] 

gkykafd blds ckotwn dbZ lekpkj&i=ksa us lkoèkkuhiwoZd vius fopkj O;ä djuk tkjh j[kkA
17
 

gkyk¡fd bu çfrcaèkksa ds ckotwn lekpkj&i=ksa dh xfrfofèk;k¡ iwjh rjg ls #d ugha ldhaA vusd 

laikndksa vkSj i=dkjksa us vius fopkjksa dks O;ä djus ds fy, u, vkSj lkoèkku rjhds viuk,A dbZ ckj ys[kksa esa 

çR;{k vkykspuk ds LFkku ij ladsrksa] :idksa vkSj çrhdksa dk ç;ksx fd;k tkrk FkkA bl çdkj os vius ikBdksa 

rd lans'k igq¡pkus esa lQy gks tkrs Fks] tcfd vkSipkfjd :i ls os çR;{k fojksèk ls cpus dk ç;kl djrs FksA 

blds vfrfjä lekpkj&i=ksa esa çdkf'kr laikndh; ys[kksa vkSj fVIif.k;ksa ds ekè;e ls lkekftd vkSj 

jktuhfrd eqíksa ij ppkZ tkjh jghA ç'kklfud uhfr;ksa] dj O;oLFkk vkSj lkoZtfud leL;kvksa ij ys[k fy[ks 

tkrs jgs] ftlls ikBdksa ds chp bu fo"k;ksa ds çfr tkx:drk cuh jghA bl çdkj çsl us lhfer ifjfLFkfr;ksa 

ds Hkhrj Hkh lkoZtfud cgl dks thfor j[kus dk dk;Z fd;kA 

jktuhfr] lekt vkSj çsl dk lacaèk& lekpkj&i=ksa esa çdkf'kr ys[kksa] fVIif.k;ksa vkSj laikndh;ksa ds 

ekè;e ls fofHkUu fo"k;ksa ij fujarj ppkZ gksrh FkhA dj O;oLFkk] ç'kklfud uhfr;k¡] lkekftd lqèkkj] f'k{kk vkSj 

lkoZtfud thou ls tqM+s vU; ç'uksa ij fopkj çLrqr fd, tkrs FksA
18
 bu ppkZvksa dk çHkko ;g gqvk fd ikBdksa 

ds chp èkhjs&èkhjs jktuhfrd fo"k;ksa ds çfr #fp vkSj tkx:drk c<+us yxhA igys tgk¡ jktuhfr dk fo"k; 

lhfer oxksZa rd gh lhfer jgrk Fkk] ogha vc lekpkj&i=ksa ds ekè;e ls ;g fo"k; O;kid lekt rd igq¡pus 

yxkA   

çsl ds ekè;e ls jk"Vªh; vkanksyu ls lacafèkr fopkj Hkh èkhjs&èkhjs LFkkuh; lekt rd igq¡pus yxsA 

fofHkUu {ks=ksa esa gksus okyh jktuhfrd lHkkvksa] vkanksyuksa vkSj laxBuksa dh xfrfofèk;ksa dh tkudkjh lekpkj&i=ksa 

esa çdkf'kr gksrh FkhA
19
 blls ikBdksa dks ;g vuqHko gksus yxk fd ns'k ds vyx&vyx Hkkxksa esa jgus okys yksx 

leku çdkj dh leL;kvksa vkSj ç'uksa ij fopkj dj jgs gSaA bl çfØ;k us yksxksa ds chp ,d O;kid jk"Vªh; 

psruk ds fuekZ.k esa ;ksxnku fn;kA 
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blds lkFk gh çsl us lekt ds fofHkUu oxksZa ds chp laokn LFkkfir djus esa Hkh egRoiw.kZ Hkwfedk 

fuHkkbZA lekpkj&i=ksa esa çdkf'kr ys[kksa vkSj i=ksa ds ekè;e ls ikBd viuh jk; O;ä dj ldrs Fks vkSj fofHkUu 

fo"k;ksa ij ppkZ esa Hkkx ys ldrs FksA bl çdkj çsl us ,d ,sls lkoZtfud eap dk fuekZ.k fd;k tgk¡ lekt ds 

fofHkUu oxksZa ds yksx fopkjksa dk vknku&çnku dj ldrs FksA
20
 

fçaV laL‟fr ds çlkj us bl çfØ;k dks vkSj vfèkd l'kä cuk;kA i=&if=dkvksa] iqLrdksa vkSj vU; 

eqfær lkexzh ds ekè;e ls fopkjksa dk çlkj igys dh rqyuk esa vfèkd O;kid Lrj ij gksus yxkA blls 

lkekftd vkSj ckSf)d xfrfofèk;ksa dks ubZ fn'kk feyhA lkfgfR;d ys[ku] lkekftd vkykspuk vkSj jktuhfrd 

fVIi.kh ds ekè;e ls vusd u, fopkj lekt ds lkeus vkus yxsA 

fu"d"kZ& 1870 ls 1920 ds chp mÙkj çns'k esa oukZD;wyj çsl dk fodkl Hkkjrh; lkoZtfud thou ds 

bfrgkl dk ,d egRoiw.kZ vè;k; çLrqr djrk gSA bl vofèk esa lekpkj&i=ksa vkSj if=dkvksa us dsoy lwpuk 

nsus dk dk;Z ugha fd;k] cfYd mUgksaus lkekftd vkSj jktuhfrd psruk ds fuekZ.k esa lfØ; Hkwfedk fuHkkbZA fganh 

vkSj mnZw tSlh {ks=h; Hkk"kkvksa esa çdkf'kr gksus okys lekpkj&i=ksa us mu fopkjksa vkSj eqíksa dks lekt ds O;kid 

oxksZa rd igq¡pk;k tks igys lhfer f'kf{kr oxZ rd gh lhfer jgrs FksA bl çdkj oukZD;wyj çsl us lekt ds 

Hkhrj jktuhfrd tkx:drk ds çlkj esa egRoiw.kZ ;ksxnku fn;kA 

mÙkj çns'k esa i=dkfjrk dk fodkl ml le; ds O;kid lkekftd ifjorZuksa ls tqM+k gqvk FkkA 

vkèkqfud f'k{kk ds çlkj] u, 'kgjh eè;oxZ ds mn; vkSj fçaV rduhd ds foLrkj us lekpkj&i=ksa ds fy, ,d 

vuqdwy okrkoj.k rS;kj fd;kA bu ifjfLFkfr;ksa esa lekpkj&i= dsoy ?kVukvksa dk fooj.k nsus rd lhfer ugha 

jgs] cfYd os lkekftd vkSj jktuhfrd ç'uksa ij fopkj O;ä djus ds eap cu x,A ç'kklfud uhfr;ksa] dj 

O;oLFkk] f'k{kk vkSj lkekftd lqèkkj tSls fo"k;ksa ij çdkf'kr ys[kksa us ikBdksa dks ledkyhu ifjfLFkfr;ksa dks 

le>us dk volj çnku fd;kA 

oukZD;wyj çsl dk ,d egRoiw.kZ igyw ;g Fkk fd mlus jk"Vªh; vkanksyu ls tqM+s fopkjksa dks LFkkuh; 

lekt rd igq¡pkus esa lgk;rk dhA fofHkUu jktuhfrd lHkkvksa] vkanksyuksa vkSj laxBuksa dh xfrfofèk;ksa ls lacafèkr 

lekpkjksa ds çdk'ku us yksxksa ds chp ;g Hkkouk fodflr dh fd os ,d O;kid jk"Vªh; çfØ;k dk fgLlk gSaA 

bl çdkj çsl us {ks=h; lekt vkSj mHkjrs gq, jk"Vªoknh vkanksyu ds chp ,d lsrq dk dk;Z fd;kA èkhjs&èkhjs 

;g çfØ;k jk"Vªh; psruk ds fuekZ.k esa lgk;d fl) gqbZA 

blds lkFk gh çsl us ,d ,sls lkoZtfud {ks= ds fuekZ.k esa Hkh ;ksxnku fn;k tgk¡ lkekftd vkSj 

jktuhfrd eqíksa ij fopkj&foe'kZ laHko gks ldkA lekpkj&i=ksa esa çdkf'kr ys[kksa] fVIif.k;ksa vkSj ikBdksa ds i=ksa 

us laokn dh ,d ,slh çfØ;k dks tUe fn;k ftlesa fofHkUu lkekftd oxksZa ds yksx Hkkx ys ldrs FksA bl çdkj 

fçaV laL‟fr us lekt ds Hkhrj fopkjksa ds vknku&çnku vkSj lkoZtfud cgl dh ijaijk dks etcwr fd;kA 

gkyk¡fd vkSifuosf'kd 'kklu us çsl dh c<+rh çHkko'khyrk dks ns[krs gq, ml ij fu;a=.k LFkkfir djus 

dk ç;kl Hkh fd;kA lsaljf'ki] naMkRed dkuwuksa vkSj vU; ç'kklfud mik;ksa ds ekè;e ls lekpkj&i=ksa dh 

Lora=rk dks lhfer djus dh dksf'k'k dh xbZA   

;g dguk xyr ugha gksxk fd oukZD;wyj çsl us mÙkj çns'k es Hkkjrh; jk"Vªh; vkanksyu dks l'kä 

cukus ds edln ls ,d Lof.kZe vè;k; fy[kkA 
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lkjka”k% fnYyh dh efgyk lwQh lar uked ;g 'kksèk] eè;dkyhu fnYyh dh lwQh ijaijk esa efgykvksa 

dh Hkwfedk dks le>us dk ,d ç;kl gSA eè;dky ds nkSjku fnYyh Hkh vkè;kfRedrk] eq[;r% fp'rh flyflys 

dh lwQh ijaijk dk çeq[k dsaæ FkhA ysfdu eè;dkyhu lekt fir`lÙkkRed Fkk tgka efgykvksa dh Hkwfedk ?kjsyw 

nk;jksa rd gh lhfer FkhA bfrgkl ys[ku esa Hkh vfèkdrj iq#"k lwQh larksa] [kkudkgksa o njxkgksa ij gh vfèkd 

è;ku dsafær fd;k x;k gS tcfd lwQh ijaijk ls tqM+h efgykvksa dh mifLFkfr vkSj ;ksxnku dks visf{kr egRo 

ugha feykA  bl 'kksèk dk mís'; fnYyh dh nks çeq[k lwQh efgykvksa & chch t+qys[kk] tks fd egku lwQh lar 

futkeqíhu vkSfy;k dh eka Fkh vkSj chch Qkfrek fcu le dh vkè;kfRed] lkekftd vkSj lkaL‟frd Hkwfedk dk 

vè;;u djuk gSA jkfc;k vy&cljh ¼8oha lnh] cljk&bjkd½ lwQh ijaijk dh lcls çkjafHkd vkSj çfl) efgyk 

lwQh lar ekuh tkrh gSaA 'kkL=h; lwQh xzaFkksa esa jkfc;k dk ft+Ø O;kid :i ls çkIr gksrk gS] mUgsa ,d Lora= o 

çfrf"Br O;fäRo ds :i esa fn[kk;k x;k gS ysfdu fnYyh dh lwQh efgykvksa dk fooj.k mruk laxfBr ;k 

Lora= :i esa miyCèk ugha gS vkSj mudk ft+Ø vfèkdrj iq#"k&dsafær lzksrksa esa feyrk gSA ftlds ifj.kke 

Lo:i mudh igpku vkaf'kd vkSj vçR;{k :i esa mHkjdj lkeus vkrh gS A;g 'kksèk çkFkfed lzksrksa] lwQh xzaFk 

tSls rt+fdjk o eYQ+qt+kr rFkk f}rh;d lzksr] tSls vkèkqfud bfrgkldkjksa }kjk çfrikfnr fd, x, 'kksèk xzaFkksa ds 

ekè;e ls ;g Li"V djus dk ç;kl djsxk fd fir`lÙkkRed lekt dh lhekvksa esa jgrs gq, Hkh bl efgykvksa us 

fdl çdkj viuh vyx igpku cukbZA blds lkFk „ lkFk lacafèkr njxkgksa vkSj LFkyksa dk fnYyh esa {ks=h; 

vè;;u rFkk LFkkuh; ijaijkvksa vkSj ekSf[kd lzksrksa dk voyksdu djuk Hkh bl 'kksèk dk fgLlk gSA 

dqthHkwr “kCn % lwQhokn] efgyk lwQh lar] chch Qkfrek fcu le] chch t+qys[kk] fp'rh flyflyk 

ifjp;&  

lwQ+h dsaæ ds :i esa fnYyh& rlOoqQ uke gSa] mu jkLrksa dk tks ys tkrs gSa ml eafty rd ftls 

dqjvku ^rtfd;k&,&u¶+l ^dgrk gS vkSj gnhl ^vglku* dgrk gSA bu jkLrksa ij pyus okys dks eqf'kZn dh 

jguqekbZ feyrh gSa ftlds gkFk esa eksgCcr&,&eqLrQk dh {kek vkSj [kkSQ , [kqnk dh vlk gksrh gS&Q+jhnqíhu 

vÙkj ¼ rt+fdjkr&my&vkSfy;k½ 

lwQhokn bLyke èkeZ dh og jgL;oknh èkkjk gS ftlesa çse lfg".kqrk vkSj HkkbZpkjs dks vfèkd egRo fn;k 

x;kA eè;dkyhu Hkkjr esa bl jgL;oknh ijaijk dk foLrkj eqfLye lkezkT; ds foLrkj ds lkFk gqvkA
1
 ckjgoh& 

pkSngoha 'krkCnh ds nkSjku fnYyh fp'rh flyflys dh çeq[k dsaæ cuhA
2
 ftldh LFkkiuk vkcw&b'kkd&'keh }kjk 

10oha 'krkCnh ds nkSjku vQxkfuLrku ds ^fp'r* ued 'kgj esa dhA Hkkjr esa bl flyflys dh uhao ckjgoha 

'krkCnh esa [oktk eqbuqíhu fp'rh¼1142&1236bZ½ }kjk jktLFkku ds vtesj 'kgj esa j[kh xbZ]mUgksaus vtesj esa 

[kkudkg LFkkfir dh tgk¡ lkekftd lekurk] lsok vkSj çse dk lans'k fn;kA vtesj ls gh lwQhokn mÙkj Hkkjr 

esa QSyA eqbZuqíhu fp'rh ds f'k"; [oktk dqrqcqíhu cf[r;kj dkdh ¼1173&1235bZ½ us bl ijaijk dks fnYyh esa 

LFkkfir fd;kA muds le; esa ^Q+d+z* ¼vkè;kfRed nfjærk½ dks vkè;kfRed vkn'kZ ds :i esa LFkkfir fd;k x;k 

ftlesa jktuhfrd lÙkk ls nwjh cukuk] migkj o tkxhj vLohdkj djuk vkSj lknxhiw.kZ thou thuk vfuok;Z 

FkkA rsjgoha 'krkCnh esa ckck Q+jhnqíhu&xat&,& 'kdj ¼1188&1280bZ ½ ds le;dky esa fp'rh flyflys ds dsaæ 

fnYyh ls gVdj vt+ksèku ¼ orZeku ikfdLrku½ esa pyk x;k D;ksafd os lkèkuk ds fy, vkè;kfRed ,dkar pkgrs 

FksA ckck Qjhn us vt+ksèku esa [kkudkgksa dks LFkkfir dj lwQhokn dh fopkjèkkjk dks ogka ds vke yksxksa rd 

igqapk;kA blh Øe esa ckck Qjhn dh ekrk chch efj;e dk mYys[k fp'rh rt+fdjk lkfgR; esa fo'ks"k :i ls 

feyrk gSA fl;kj&vy&vkSfy;k tSls xzaFkksa esa mUgsa la;eh] èkkfeZd ço`fÙk o vè;kfRed laLdkj nsus okyh ekrk ds 

:i esa fn[kk;k x;k gSA os cpiu ls gh vius csVs dks uekt+] jkst+k vkfn ds fy, çsfjr djrh FkhA ;s lHkh 

fooj.k gkft;ksxzkfQdy ijaijk ij vkèkkfjr gSA ;g vkèkqfud lzksrksa dh rjg çR;{k çek.k ugha nsrs ysfdu fQj 

Hkh bu ckrksa ls ;s irk pyrk gS fd lwQh ijaijk esa efgykvksa dh Hkwfedk vè;kfRed laLdkj] uSfrd vuq'kklu 

vkSj èkkfeZd çf'k{k.k ds :i esa egRoiw.kZ FkhA
3
 ckck Q+jhn ds çeq[k f'k"; fut+keqíhu vkSfy;k us 14oha 'krkCnh esa 

fnYyh dks iqu% fp'rh flyflys dk dsaæ cuk;k vkSj X;kliqj esa viuh [kkudkg LFkkfir dhA fut+keqíhu vkSfy;k 

fnYyh dh efgyk lwQh lar 
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ds le; esa fnYyh lwQh ijaijk esa dsoy iq:"k larksa dk gh usr`Ro ugha jgk gS] cfYd vkè;kfRed ifjos'k esa 

efgykvksa dh Hkh egRoiw.kZ Hkwfedk Fkh mudh okfynk ¼ekrk½ chch tqys[kk us dfBu vkfFkZd ifjfLFkfr;ksa esa Hkh 

mldk ikyu iks"k.k fd;k vkSj mUgksaus cpiu ls gh mUgsa èkkfeZd vuq'kklu o bZÜoj dh Hkfä ds çfr laosnu'khy 

cuk;A          

muds O;fäRo fuekZ.k dk çeq[k vkèkkj mudh ekrk gh jgh gSA bl le; esa fnYyh esa ,d vkSj efgyk 

lwQhoknh ijaijk esa lfØ; Fkha] ftudk uke chch Qkfrek le FkkA bUgsa fnYyh dh jkfc;k Hkh dgk tkrk FkkA 

fut+keqíhu vkSfy;k muds çfr vfèkd lEeku j[krs Fks] ysfdu iq#"k dsafær bfrgkl ys[ku esa bu efgykvksa dh 

mifLFkfr dks visf{kr egÙo ugha fn;k x;kA tcfd iq#"k larksa ds O;fäRo fuekZ.k dk Js; efgykvksa dks gh fn;k 

tkrk gSA fQj Hkh bu efgykvksa ds ckjs esa cgqr de O;ofLFkr o Øec) vè;;u miyCèk gSaA bUgs a dsoy iq#"k 

larksa ds ekè;e ls gh fn[kk;k x;k u fd Lora= igpku nh xbZA bl 'kksèk dk mís'; fnYyh dh çeq[k efgyk 

lwQh larksa dh èkkfeZd] lkekftd o vkè;kfRed Hkwfedk dks mtkxj djuk gS rFkk mu efgyk lkarksa dks Lora= 

igpku nsus dk ,d NksVk lk ç;kl gS ftudk ftØ vDlj iq#"k larksa ds lanHkZ esa gh fd;k tkrk gSA                                                               

eè;dkyhu bLykeh lekt esa efgykvksa dh fLFkfr&bLyke dh mn; ds nkSjku vjc lekt dBksj 

firl̀ÙkkRed FkkA tgk¡ lkekftd lajpuk iq#"kksa ds fu;a=.k esa FkhA eè;dky esa bl lkekftd lajpuk esa FkksM+k 

ifjorZu vk;kA efgykvksa dks dqjku vk;rksa es iq#"k o efgyk nksuksa dks dqN leku vfèkdkj fn, Fks tSls fojklr] 

esagj ¼fudkg ds nkSjku ifr dh rjQ ls iRuh dks nh tkus okyh laifÙk½ fookg esa lgerh vkfnA
4
 lwQhokn ds 

vkus ds ckn ls efgykvksa dh fLFkfr esa vkSj ifjorZu vk;kA lwQh [kkudkgksa esa mUgsa xq#] ekxZnf'kZdk] lar o dk 

ntkZ çkIr gksus yxkA ,uhesjh 'khesy us viuh iqLrd ÞfefLVdy Mk;esa'ku v‚Q bLykeß esa crkrh gS fd ÞvkRek 

dk uk rks dksbZ fyax gS vkSj u gh dksbZ tkfrß blesa çeq[k mngkj.k ds :i esa ge jkfc;k vy vnfo;k¼ 

717&801 bZ½ dks ns[k ldrs gSaA jkfc;k fcu bLekby vy vnfo;k dk tUe vkBoha 'krkCnh esa nf{k.kh bjkd ds 

cljk 'kgj esa ,d xjhc o èkkfeZd ifjokj esa gqvk FkkA cpiu esa gh muds ekrk&firk dk nsgkar gks x;k FkkA 

çfl) dFkkvksa ds vuqlkj irk pyrk gS fd mUgsa yqVsjksa us cktkj esa xqyke ds :i esa csp fn;k Fkk] tks muls 

dBksj Je djokrsa FksA jkfc;k fnuHkj dke djrh Fkh vkSj jkr Hkj bcknr djrh FkhA rsjgoha lnh ds lwQh doh 

Q+jhnqíhu vÙkj us viuh ‟fr Þrt+dhjkr&my&vkSfy;kß esa jkfc;k ds ckjs esa fy[krs gS fd Þog vius tekus dh 

bdykSrh Fkh ]'keZ vkSj g;k esa lcls vkxs ]bcknr esa Mwch gqbZ] gd dh eksgCcr esa cs[kqn ]vius nkSj dh ,d 

vthcksxjhc gLrh FkhßA fjtoh us viuh iqLrd ^fgLVjh v‚Q lwfQTe bu bafM;k* esa crkrs gSa fd jkfc;k igyh 

efgyk Fkha ftUgksaus lwQhokn dh fn'kk dks bZÜoj ds Hk; ls eqä djds b'd+&,&gdhdh ¼bZÜojh; çse½ dh vksj 

vxzlj fd;kA mudk çfl) dFku ÞeSaus [kqnk dh bcknr mlds Mj ls ugha dh ] u gha tUur ds ykyp esa dh] 

cfYd eSaus mlls flQZ blfy, çse fd;k fd og esjs I;kj dk gdnkj gSßA dks lwQh n'kZu dh vkèkkj ekuk tkrk 

gSA jkfc;k ds bUgha fl)karksa dk vlj vkxs pydj fnYyh ds lwQh dsaæksa esa Hkh fn[kkbZ nsrk gSA tSls mUgksaus cljk 

esa vkè;kfRed ekxZ ç'kLr fd;k] mlh rjg fnYyh dh efgyk lwQh larksa us Hkh bl ijaijk dks vkxs c<+k;kA
5
  

lwQhokn us efgykvksa dks vkè;kfRed {ks= esa og lEeku o vfèkdkj fn;k tks lekt mUgsa ugha nsuk pkgrk FkkA 

fnYyh dh çeq[k efgyk lwQh lar&fnYyh dh lwQh ijaijk dk vè;;u vDlj iq#"k lwQh larksa ds lanHkZ 

esa gh fd;k tkrk gSA ysfdu bl vè;kfRed ifjos'k esa efgyk,a Hkh lfØ; FkhA ftUgsa ;k rks vuns[kk dj fn;k 

x;k ;k mu ij lhfer ppkZ dh xbZA D;ksafd mudh lkoZtfud mifLFkfr dks lhfer nk;js esa gh j[kk tkrk FkkA 

vkè;kRe dh bl ijaijk us fL=;ksa dks ,slk Lrj çnku fd;k tgk¡ os vius fopkjksa o ekU;rkvksa mldks lcds 

lkeus j[k ldrh FkhA ,uhesjh 'khesy crkrh gSa fd lwQhokn esa vkSjrsa dh Hkwfedk nks rjg ls fn[kkbZ nsrh gS ] 

dqN efgyk,a eka ds :i esa vius cPpksa dks lgh vkè;kfRed ekxZ fn[kkrh gSa tSls chch tqys[kk] ftUgksaus viu iq= 

futkeqíhu vkSfy;k dks lgh ekxZ fn[kk;k ftlls vkxs pys os egku lar ds :i esa çfl) gq, A mudh ekrk dks 

muds uke ls gh tkuk tkrk gSA dqN efgyk,a Lo;a lar cudj Hkfä o lkèkuk esa yhu jghaA tSls chch Qkfrek] 

jkfc;k  nksuksa Lora= :i ls tkuh tkrh gSaA lHkh efgyk lar bl ckr dk mnkgj.k gS fd fL=;ksa dh Hkwfedk 

dsoy ifjokj rd gh lhfer ugha gS] cfYd og vkè;kfRed ekxZ ls Åapk ntkZ gkfly dj ldrh gSA blh Øe 

esa lwQh fopkjèkkjk us ,slk vkèkkj çnku fd;k ftlds ekè;e ls efgyk,a vius vki dks Lora= :i ls LFkkfir 

dj ldrh gSA  

chch t+qys[kk& ftUgsa ^ekbZ lkfgck* ds uke ls Hkh tkuk tkrk gSA muds firk [koktk vjc eè; ,f'k;k 

ds cq[kkjk ¼orZeku mt+~csfdLrku½ ds fuoklh FksA eaxksy vkØe.kksa ds ckn o Hkkjr dh cnk;wa ¼mÙkj çns'k½ esa cl 

x,A chch tqys[kk dk fookg [oktk vyh ds iq= [oktk lS;n vgen ls gqvkA budh nks larkusa Fkh iq=h tSuc] 

ftUgsa chch tUur ds uke ls Hkh tkuk tkrk gS vkSj iq= eqgEen tks vkxs pydj fut+keqíhu vkSfy;k ds uke ls 
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çfl) gq,A ifr dh e`R;q ds ckn og vius cPpksa ds lkFk fnYyh 

vkdj cl xbZa vkSj vR;fèkd vkfFkZd raxh ds ckn Hkh mUgksaus vius 

cPpksa dks csgrj f'k{kk&nh{kk nhA eSa vius cPpksa ds fy, dsoy ek¡ 

gh ugha Fkh cfYd mudh vkè;kfRed xq# Hkh FkhaA fut+keqíhu ds eu 

esa cpiu ls gh bZÜoj ds çfr çse vkSj ekuork dh lsok tSls Hkkoksa 

dks tkx`r djrh FkhA 

t+qys[kk us Lo;a dk thou bZÜoj dh Hkfä esa lefiZr dj 

fn;kA lknxhiw.kZ thou o vkRela;e mudh çeq[k igpku FkhA 

dfBu ifjfLFkfr;ksa esa jgdj Hkh mUgksaus bZÜoj dh vkLFkk ij è;ku 

dsfUær j[kkA muds bUgha vkn'kZ fopkjksa us fut+keqíhu ds O;fäRo 

dk fuekZ.k fd;k vkSj ;g mudk egRoiw.kZ vkè;kfRed ;ksxnku FkkA mUgksaus vius iq= dks vkè;kfRedrk ds ml 

ekxZ ij tkus ds fy, çsfjr fd;k tgka lHkh lkalkfjd nq[k fujFkZd gks tkrs gSaA çkjafHkd yksddFkkvks ls irk 

pyrk gS fd tc muds ifjokj ds ikl dqN [kkus dks ugha gksrk Fkk rks og vius iq= ls dgrh Fkh fd ^ge 

vYykg dh esgeku gS*A chch tqys[kk us vius iq= dks ckck Qjhn dk f'k"; cuus ds fy, Hkh çksRlkfgr fd;k 

ysfdu oks u Lo;a fdlh dh f'k";k Fkh vkSj u gh dksbZ mudk f'k"; FkkA mUgksaus vU; iq#"k larksa dh rjg [kqn 

dh dksbZ [kkudkg Hkh LFkkfir ugha dh FkhA muds dfBu le; esa chch Qkfrek 'kke mudh lgk;rk djrh FkhA 

¼[kku] 2017½A 

ikjaifjd lwQh xzaFkksa ds vuqlkj ;g ekuk tkrk gS fd mudh èR;q yxHkx 1250 bZLoh ds vklikl gqbZA 

mUgsa nf{k.k fnYyh ds vknphuh esa mlh txg nQuk;k x;k tgk¡ oks lkèkuk o bcknr djrh FkhA mudh csVh 

chch tUur dks Hkh muds ikl nQuk;k x;kA mudh njxkg dks ekbZ lkfgck dh njxkg ds uke ls Hkh tkuk 

tkrk gS] tks vkt Hkh ,d egRoiw.kZ rhFkZLFky gS tgk¡ fofHkUu leqnk;ksa ds fy, yksx cM+h la[;k esa vkrs gSa vkSj 

Qfrgk ¼çkFkZuk½ vkSj nqvk djrs gSaA njxkg ds vanj vuq"Bkuksa dk lapkyu iq#"k [kkfneks }kjk fd;k tkrk gSA 

mlZ ¼okf"kZd iq.;frfFk½ ds volj ij xqLy&,&et+kj ¼et+kj dks ifo= djuk½ rFkk p<+kok vkfn p<+k;k tkrk gS 

vkSj rcjZwd ¼çlkn forj.k½ dk Hkh vk;kstu fd;k tkrk gS] ftls cjdr vkSj djkekr dk çrhd ekuk tkrk gSA 

chch tqys[kk dk thou ;s çekf.kr djrk gS fd lwQ+h ijEijk esa efgykvksa dk ;ksxnku egRoiw.kZ FkkA mUgksaus 

dsoy egku lar dks tUe gh ugha fn;k cfYd vU; efgykvksa ds fy, çsj.kk dk vkèkkj cukA mudh njxkg 

efgykvksa ds fy, vkLFkk vkSj l'kfädj.k dk ,d egRoiw.kZ dsaæ gS  ¼dDdM+]2006½ A mUgksaus choh Qkfrek] chch 

teky [kkrwu] tgkavkjk csxe tSlh vU; efgykvksa dks Hkh çsfjr fd;k vkSj vè;kfRed {ks= esa Åapk ntkZ gkfly 

fd;kA 

chch Qkfrek fcu le&csch Qkfrek le fnYyh dh ,d 

egku efgyk lwQh lar FkhA bUgsa fnYyh dh jkfc;k Hkh dgk tkrk 

Fkk] D;ksafd mUgksaus Hkh jkfc;k cljh dh rjg riL;k o çse ds 

ekxZ dks viuk;k vkSj xg̀LFk thou ls eqä gksdj vkè;kfRed dh 

jkg ij pyhaA muds tUe LFkku] o"kZ vkfn dh dksbZ lVhd 

tkudkjh ugha feyrh gSA Qkfrek ds ckjs esa tkuus ds fy, Lora= 

lzksrksa dk vHkko gSA iq#"k lwQh larksa }kjk dgh x;h ekSf[kd 

dFkkvksa vkSj laLej.kksa ds ekè;e ls gh muds ckjs esa irk pyrk 

gSA fut+keqíhu vkSfy;k ds çfl) ekyQqt+kr ^Qokn&my&Qqvkn 

esa mUgsa ,d dfof;=h ds :i esa fn[kk;k x;k gSA
6
  vkSfy;k dgrs 

gS fd og gj volj ij rqjar dfork fy[kk djrh Fkh mudh çfl) iafä& 

Þge b'd ryc dqu ]fQj tku [kOgkbZ] gj nks rych okyQ eLlk ulonß 

rw çse pkgrk gS vkSj çk.k Hkh pkgrk gS\ nksuksa dks ,d lkFk ikuk vklku ugha gSA 'ks[k us ;s Hkh crk;k 

fd ckck Qjhn Qkfrek ds vkè;kfRed xq# Fks vkSj mudk lEeku djrs FksA mudh riL;k Hkfä o vkè;kfRed 

miyfCèk dh ç'kalk djrs FksA ckck mUgsa iq#"k ds leku ekurs Fks] ftUgsa efgyk ds :i esa Hkstk x;k Fkk ¼[kku 

2017½A  

[kSj&vy&etfyl ¼ulh#íhu] fpjkx nsgyoh ds dFku½ esa mudh dBksj lkèkuk dk o.kZu fd;k x;k gS] 

ftlesa muds 40 fnu ds futZyk miokl ds ckjs esa crk;k x;k gS
7
 fd tc mUgsa e`R;q dk vkHkkl gqvk rks mUgksaus 

40 fnu rd yxkrkj fcuk Hkkstu ikuh ds bcknr dh vksj 40 osa fnu mUgksaus 'kjhj R;kx fn;kA ,d lwQh vius 

हज़रत बीबी फाततमा, दरगाह 

बीबी ज़लुखेा दरगाह 
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gj iy dk mi;ksx bcknr esa djrk gSA vkSfy;k Qkfrek ds çfr vR;fèkd lEeku j[krs FksA os vDlj mudh 

dcz ij tk;k djrs Fks vkSj vius f'k";ksa dks Hkh ltnk djus vkSj p<+kok p<+kus dk vkns'k nsrs FksA 

 chch Qkfrek dh njxkg fnYyh ds dkdk uxj esa fLFkr gS ftls vkt ds le; esa Hkh ifo= LFky ekuk 

tkrk gS vkSj ;g [kkldj efgyk J)kyqvksa ds fy, J)k dk çeq[k dsaæ gSA og mudh vk'kk vkSj vè;kfRed 

'kfä dk çrhd cuh gqbZ gSA yksd ekU;rkvksa ds vuqlkj efgyk,a ogk¡ larku çkfIr] LokLF; vkfn ds fy, eUur 

ekaxrh gSA fp'rh ijaijk esa mudk Lej.k bl ckr dks çekf.kr djrk gS fd vè;kRe dh jkg ij pyus ds fy,] 

fyax dksbZ ckèkk ugha gSA vkè;kfRed rkSj ij Qkfrek ml nkSj dh ,dek= ,slh efgyk Fkha ftUgs a iq#"k larksa us 

vius cjkcj ekuk vkSj mUgsa enZ o 'ksj tSlh mikfèk;ka nhA
8
 

fu"d"kZ& efgyk lwfQ;ksa ij lzksrksa ds vHkko ls ;g irk pyrk gS fd muds vkè;kfRed vfèkdkj vkSj 

lkekftd lhek,a ges'kk ls gh vlarqfyr jgsa gSa mUgsa èkkfeZd thou esa Hkkx ysus dk vfèkdkj rks Fkk ysfdu 

lkekftd :f<+oknh lhekvksa us ges'kk ls mUgsa ckaèk dj j[kk iq:"k larksa dh rjg mUgksaus Hkh xgjh vkè;kfRed 

lkèkuk dh ysfdu [kkudkgksa esa muds jgus] lkoZtfud çopu nsus] ;k vuq;kf;;ksa dks ekxZn'kZu nsus vkfn dh 

Lora=rk lhfer FkhA lkoZtfud Hkkxhnkjh vDlj iq#"k& dsafær gqvk djrh Fkh tcfd efgyk,a Hkh vçR;{k :i 

ls egRoiw.kZ Hkwfedk fuHkkrh FkhA fnYyh dh efgyk lwQh larksa us ;g lkfcr fd;k fd efgyk,a Hkh vkè;kfRed 

ijaijk esa iq#"kksa ds cjkcj Hkwfedk fuHkk ldrh gSA  chch tqys[kk o chch Qkfrek tSlh efgykvksa us viuh riL;k] 

la?k"kZ o Hkfäiw.kZ thou ds ekè;e ls lekt esa viuh txg cukbZA ftudh njxkgksa ij iq#"k Lo;a flj >qdkrs 

gSaA [kkudkgksa o njxkgksa  ds ekè;e ls lekt dh lsok] xjhcksa dh enn] f'k{kk vkfn esa viuk egRoiw.kZ ;ksxnku 

fn;kA bu efgykvksa dk thou ;g Li"V djrk gS fd efgyk lar dsoy èkkfeZd vuq"Bku rd gh lhfer ugha gS 

cfYd os lekt esa ldkjkRed cnyko Hkh yk ldrh gSA bu efgyk larksa us vius vkn'kZiw.kZ thou ds mnkgj.k 

ls Hkfo"; dh efgykvksa ds fy, ekxZ ç'kLr fd;kA orZeku le; esa Hkh bu efgyk lwQh larksa dh njxkg 

egRoiw.kZ LFky gSA efgyk J)kyq bu njxkgksa ls HkkoukRed :i ls tqM+h gksrh gSA mudh vusdksa ekU;rk,¡ gksrh 

gS tks ;gk¡ iwtk vpZuk djus ls iwjh gksrh gSA lkFk gh ;g lkekftd lsok] lkeqnkf;d tqM+ko vkSj vkè;kfRed 

f'k{kk dk dsaæ Hkh gSa ;s f'k{kk,a lekt esa lekurk] d#.kk vkSj vkè;kfRed lkèkuk dks cuk, j[kus esa lgk;d gSA 
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 Abstract: This article examines the figure of Karna in the Mahabharata by placing him 

within the intersecting frameworks of social exclusion, political participation and ethical conflict. 

Rather than approaching Karna as only a tragic hero or a morally compromised ally, the study 

argues that his character exposes deeper tensions within the epic’s social and moral structure. His 

role in the Kurukshetra War is analysed not simply in terms of battlefield performance, but as 

shaped by his marginal position and the need for recognition that informs many of his decisions. 

The article draws on existing scholarship to highlight how caste-based discrimination plays 

a crucial role in shaping Karna’s identity. Despite his abilities and lineage, his exclusion from the 

Kshatriya order points to the rigidity of the social hierarchy. This exclusion, in turn, influences 

both his rivalry with the Pandavas and his alignment with Duryodhana. His loyalty is read not as 

blind allegiance but as a response to the only moment of acceptance he receives which complicates 

any straightforward reading of dharma. 

By bringing together questions of identity, warfare and ethics, the article shows that Karna 

cannot be placed within fixed moral categories. His character unsettles clear distinctions between 

justice and injustice, forcing a closer look at how moral decisions are shaped within unequal social 

conditions. In doing so, the study positions Karna as central to understanding the continuing 

relevance of the Mahabharata. 
Key Word : Mahabharata, Kurukshetra War,  Political Participation, Ethical Conflict, dharma 

Introduction- The Mahabharata is one of the most important epics of ancient India. It goes 

beyond the story of a great war and gives insight into how people lived, thought and made decisions 

in that time. At the centre of the epic is the Kurukshetra War, where power, duty and human emotions 

often come into conflict. Among the many characters involved in this struggle, Karna stands out as 

one of the most complex and unforgettable figures. 

A closer look at Karna’s life shows how deeply it is shaped by the society he belonged to. The 

social system of that period was rigid and a person’s birth often determined their position and respect. 

Even though Karna was a highly skilled warrior, he was repeatedly denied recognition. Such 

experiences did not only affect him emotionally but also influenced the choices he made later in life. 

His relationship with Duryodhana was based on acceptance and trust, which explains why his loyalty 

remained firm even in the most challenging moments. 

Karna’s importance in the war is not limited to his strength on the battlefield. His life reflects 

a deeper struggle for dignity and belonging. It also highlights how difficult it can be to balance 

personal values with loyalty toward others. Even today, his character feels relevant, as similar 

conflicts continue to exist in society. Because of this, Karna’s role in the Kurukshetra War goes 

beyond the events of the battle and helps us understand broader social and moral questions. 

Social Identity and Historical Context- Karna’s importance in the Mahabharata begins with 

the complexity of his social identity. His life is shaped by a clear contradiction between his birth and 

his upbringing. Although he was born to Kunti and is believed to be the son of the sun god, he was 

abandoned at birth and raised in the home of a charioteer. Because of this, society did not recognize 

him as a Kshatriya, even though he possessed the qualities of a great warrior. 

This situation reflects the rigid nature of the varna system in ancient Indian society, where a 

person’s status depended more on birth than on ability.
1
 Karna’s life includes several moments where 

he is insulted or rejected in public because of his assumed low status, even when his skills are clearly 

visible.
2
 These incidents are not just personal struggles but they show how deeply rooted social 
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hierarchies were at that time and how difficult it was for someone to gain recognition without the right 

lineage. 

At the same time, Karna’s bond with Duryodhana adds another layer to his story. By making 

Karna the king of Anga, Duryodhana openly supports him and challenges the existing social order.
3
 

This act suggests that political power could sometimes be used to question rigid traditions. However, 

even after gaining this position, Karna continues to struggle with his identity. The tension between 

who he truly is and how society sees him remains unresolved and it influences many of his decisions 

throughout the epic. 

Political and Military Role in the War-From a historical point of view, Karna’s role in the 

Kurukshetra War becomes important not just because of his skill as a warrior but also because of the 

impact he had on the overall direction of the war. One interesting aspect is his late entry into the 

battlefield was that Karna chose not to fight under Bhishma, which shows that there were clear 

tensions and disagreements within the Kaurava side itself.
4
 This suggests that the war was not 

completely united, but made up of individuals with their own loyalties, egos and personal reasons. 

By the time Karna finally takes command, after the fall of leaders like Bhishma and Drona, 

the Kaurava army is already in a weak position. This puts him under great pressure, as he has to lead a 

struggling force. Even then, his presence gives new strength to Duryodhana’s side and helps extend 

the war further than expected. This clearly shows that Karna was not just another warrior but someone 

who played a key role in keeping the Kaurava resistance alive.
5
 

His battles with the Pandavas, especially his final duel with Arjuna, are among the most 

intense moments in the epic.
6
 This fight is not only about victory or defeat but also about personal 

rivalry, respect and long-standing emotional conflict. In many ways, it brings together deeper issues 

like social rejection, ambition and the need for recognition. Because of this, Karna’s role in the war 

goes beyond strategy or combat i.e. his story reflects a much larger struggle for identity and 

acceptance within society. 

The Historical Meaning of Karna’s Death- Karna’s death in the Kurukshetra War is one of 

the most powerful and debated moments in the Mahabharata. It brings out the tension between moral 

values and the harsh reality of war. In his final battle, Karna’s chariot wheel gets stuck, leaving him in 

a helpless position. At that moment, Arjuna kills him on the advice of Krishna.
7
 This act has often 

been questioned because it goes against the expected rules of fair combat.
8
 

According to the idea of dharma-yuddha, wars were supposed to follow certain ethical limits. 

However, this incident shows that such rules were not always followed in practice. When the pressure 

of winning becomes too great, even strong moral principles can be set aside. In this case, the need to 

defeat Karna seems to have become more important than maintaining fairness in battle.    

This moment also shows how complex the idea of justice is in the epic. Those who are seen as 

defenders of righteousness are not always perfect in their actions. Karna’s death, therefore, is not just 

about the fall of a great warrior, but also about the difficult choices people make in extreme situations. 

It suggests that in times of conflict, the line between right and wrong is not always clear and decisions 

are often shaped by necessity rather than ideal values. 

Ethics, Loyalty and Dharma- One of the most striking aspects of Karna’s character in the 

Mahabharata is his deep loyalty to Duryodhana.
9
 This loyalty shows how personal relationships can 

sometimes become more important than moral judgment. Even after Karna comes to know that he is 

the eldest son of Kunti and is actually related to the Pandavas, he does not change sides. Instead, he 

chooses to stand with Duryodhana and this decision carries both emotional and ethical weight. 

It would be too simple to see this as just stubbornness. Karna’s choice is closely tied to his 

past. When society rejected him because of his birth, it was Duryodhana who gave him respect and 

recognition. Because of this, Karna’s loyalty is not just political but it comes from a sense of gratitude 

and personal bond.
10

 In the context of ancient systems, such relationships often shaped alliances and 

loyalty like this was highly valued. 
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At the same time, this decision makes his position more complicated. By supporting 

Duryodhana, Karna ends up fighting for a side that is often seen as unjust. This creates a conflict 

between his personal duty and the larger idea of what is right. His story shows that dharma in the 

Mahabharata is not always clear or fixed. Instead, it changes depending on a person’s situation, 

relationships and experiences. Karna’s life reminds us that real decisions are rarely simple and they 

are often shaped by emotions, responsibilities and difficult choices. 

Karna and Social Conflict- Karna’s story in the Mahabharata remains important even today 

because it reflects the social conflicts of a deeply hierarchical society. His life shows how caste-based 

discrimination worked in practice, where a person could be judged more by their birth than by their 

abilities.
11

 Despite his talent and strength, Karna was often denied respect which highlights the unfair 

nature of such a system. Through his struggles, the epic raises important questions about whether such 

social divisions were just or sustainable. 

At the same time, Karna’s rise in status through his friendship with Duryodhana shows that 

these social boundaries were not completely fixed.
12

 By supporting Karna and making him a king, 

Duryodhana challenges the rigid structure of society to some extent. This suggests that power and 

position could sometimes be gained through political support rather than birth alone. 

However, Karna’s situation never fully changes. Even after gaining status, he continues to 

face the effects of being seen as socially inferior. This makes his character especially meaningful, as it 

shows both the possibility of rising above one’s position and the limits placed by society.
13

 His life 

reflects the difficulty of moving within a system that is not truly equal. Because of this, Karna 

becomes more than just a figure in the story. He represents larger issues of identity, power and 

exclusion that were part of that historical context and still feel relevant today. 

Conclusion- Karna’s role in the Kurukshetra War is historically significant because it brings 

together multiple dimensions of the Mahabharata, including social hierarchy, political conflict and 

ethical uncertainty, into a single, deeply complex figure. His life illustrates how individual actions are 

shaped by broader structural forces, while his participation in the war demonstrates the impact that 

personal motivations can have on large-scale historical events. As a military leader, he played a 

crucial role in sustaining the Kaurava resistance and influencing the course of the conflict, while his 

personal struggles reflected the deeper tensions within the society depicted in the epic. His 

unwavering loyalty to Duryodhana, despite knowing the moral ambiguities involved, highlights the 

importance of relationships and obligations in shaping historical decisions. At the same time, his 

tragic death reveals the limitations of ethical ideals in the face of political necessity, showing how the 

pursuit of victory can lead to the erosion of moral principles. Karna cannot be easily categorized as a 

hero or a villain, as his character exists within a space of contradiction and complexity. Instead, he 

stands as a figure through whom the Mahabharata explores its most profound questions about justice, 

identity and human choice. His story continues to hold relevance because it reflects enduring concerns 

about inequality, moral conflict and the search for dignity within a structured yet contested social 

world. 
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 Abstract: The caste system has long been a central feature of Indian society and has 

deeply affected social relations and opportunities. It created a rigid division among people and led 

to inequality, particularly for those placed at the lower levels of the hierarchy. During the national 

movement, the issue of caste attracted serious attention, and many leaders tried to address it. 

Among them, Mahatma Gandhi and Dr. B. R. Ambedkar were the most prominent. Both were 

concerned about the condition of the depressed classes, but their ideas were different in many ways. 

Gandhi believed that caste could be reformed through moral values and social awareness, and he 

strongly opposed untouchability. He worked for the upliftment of the so-called Harijans and 

emphasized unity in society. In contrast, Ambedkar viewed caste as a system based on inequality 

and injustice, which could not be reformed and therefore must be abolished completely. He focused 

on legal rights, education, and political power for the oppressed classes. 

Key Word : Caste System, Inequality, Social Awareness, Legal Rights, Moral,  Education 

Introduction- The caste system has been one of the most enduring and complex features of 

Indian society, shaping social hierarchy, economic relations, and cultural practices for centuries. Its 

influence goes beyond social classification, affecting everyday interactions and determining access to 

power, privilege, and resources. By the late nineteenth and early twentieth centuries, caste became a 

key topic of discussion among social reformers, political leaders, and thinkers, especially during 

colonial times and the rise of nationalism. It was in this heated historical context that Mahatma 

Gandhi and Dr. Bhimrao Ramji Ambedkar shared their views, offering two of the most influential but 

contrasting interpretations of caste and its future in India. Gandhi approached the issue of caste 

through the lens of Indian tradition, trying to reconcile traditional social structures with changing 

ethical standards. While he condemned untouchability as a serious moral wrong, he did not initially 

call for completely abolishing the caste system. Instead, he sought to reinterpret the concept of varna 

as a functional and non-hierarchical division of labor, which he believed could promote social 

harmony if it were free of oppressive elements. His work on caste was closely linked to his broader 

vision of moral renewal, self-discipline, and national unity. Ambedkar, on the other hand, viewed 

caste as a system of deep-seated inequality that could not be fixed through reforms. Drawing from 

personal experiences and thorough scholarly research, he revealed how caste served as a tool of social 

exclusion, backed by religious authority and maintained through strict social practices. For Ambedkar, 

caste conflicted fundamentally with the principles of liberty, equality, and fraternity, which he saw as 

essential to any democratic society. His critique was both social and political, highlighting the need 

for legal rights, representation, and protection for marginalized groups. The intellectual clash between 

Gandhi and Ambedkar marks a crucial moment in the history of modern India, showcasing deeper 

conflicts between reformist and radical approaches to social change. Their differing views still shape 

current discussions on caste, social justice, and democracy. A close look at their ideas not only sheds 

light on the historical context in which they worked but also offers valuable insights into the ongoing 

challenges of creating a fair society.
 

Gandhi's Views On Caste- Gandhi had a lot to say about caste. He thought about it a lot. His 

ideas changed over time. He wanted to make things better from within the society. He tried to balance 

traditions with what is fair and right for people. Gandhi believed in a difference between varna and 

jati. He thought varna was a way to divide work in society. It was not about being better or worse than 

others. Each person had a job to do. That was it. Gandhi said this was an idea because it helped people 

work together. Over time this idea got messed up and turned into the caste system we know today. 
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Gandhi was much against the idea of untouchability. He thought it was very wrong and not what 

Hinduism is about. He called it a sin. Said it was a bad thing for Hindu society. Gandhi worked hard 

to stop untouchability. He talked about it in public. Did things to help people who were treated 

unfairly. He even lived with them for a while. He called them Harijans which means children of God 

to show that they are like everyone else. Gandhi did not think we should get rid of caste. He thought 

that if people could choose their jobs without being forced it could work. He wanted to make the 

system better, not throw it away.. Some people, like Dr. B.R. Ambedkar did not agree with him. They 

thought caste was unfair no matter what. As Gandhi got older his ideas changed a bit. He started to 

think that all people are equal and that we should not be limited by the job our families do. He still 

liked the ideas behind varna. He wanted a more fair society. We need to understand that Gandhi's 

ideas about caste are part of what he believed in: being a person getting along with others and not 

fighting. He helped people think about caste and how it affects us.. We can still learn from what he 

did and what he did not do. Gandhi’s views on caste are important to think about. Gandhi’s views on 

caste are still talked about today. Gandhi’s views on caste are a part of who he was. Gandhi’s views 

on caste are something we can learn from. 

Ambedkar's Critique Of Caste- Dr. B.R. Ambedkar's criticism of the caste system is a 

thorough and insightful examination of social inequality in modern India. What sets him apart from 

other reformers is that he didn't try to change or reinterpret the caste system - instead, he saw it as a 

deeply rooted system of oppression that couldn't be made to fit with ideas of justice, democracy, or 

basic human respect. His thoughts on the matter weren't just based on research, but also on his own 

personal experiences as a member of a community that was considered "untouchable". This unique 

perspective gave his arguments a lot of depth and emotional power. At the core of Ambedkar's 

criticism was a simple yet powerful idea: that the caste system is based on a hierarchy of inequality, 

where each group feels better than the ones below it, but worse than the ones above. This setup, he 

believed, stops people from coming together to fight against their common struggles, which in turn 

keeps the system alive. In his famous book, Annihilation of CasteAmbedkar strongly disagreed with 

the notion that caste is just a way to divide work; instead, he saw it as a way to divide people, based 

on the jobs they were born into and the social rules that kept them apart. Ambedkar was very critical 

of how religion is used to support the caste system. 

He believed that Hindu scriptures, such as the Manusmriti, are used to justify the differences 

between castes and the unfair treatment of certain groups. In his view, these texts make it difficult to 

criticize or change the caste system because they give it a sacred status. As a result, Ambedkar 

thought that in order to truly challenge the caste system, people had to be willing to question the 

religious ideas that support it. He felt that the caste system is deeply rooted in Hinduism and that real 

social change would require a rejection of the religious beliefs that make the caste system seem 

acceptable. By challenging these beliefs, Ambedkar hoped to create a more equal society where 

people are not judged by their caste. Ambedkar's thoughts were really focused on one key thing: how 

caste and democracy just can't work together. He believed that democracy is more than just a way of 

governing - it's a way of living together, based on being free, equal, and treating each other like 

brothers and sisters. But caste gets in the way of all that by separating people and putting them in a 

hierarchy. This breaks society into small, isolated groups, makes it hard for people to respect each 

other, and stops individuals from going after their dreams. Ambedkar had a really strong reaction to 

the caste system. He wanted to get rid of it completely, saying that just making a few changes 

wouldn't be enough. He combined criticizing the social issues with taking political action, pushing for 

laws to protect the oppressed, better education, and a voice in politics for those who were 

marginalized. He was instrumental in creating parts of the constitution that aimed to make sure 

everyone was equal and that the rights of people on the outskirts of society were protected. His 

approach was all about making big changes, not just small tweaks. He believed that the only way to 

really make a difference was to tear down the existing system and build something new. This is why 

his ideas were so radical and transformative. By fighting for the rights of the oppressed, he helped to 
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shape a more just and equal society. Ambedkar's decision to become a Buddhist later in life was a big 

change from the Hinduism he grew up with, which was based on a caste system. He wanted to show 

that there were other ways to think about ethics and society. His thoughts on caste are still important 

today, and they help us understand and fight against unfair systems in Indian society. 

Differences in Approaches and Methods- The difference between Mahatma Gandhi and Dr. 

B.R. Ambedkar on the question of caste is very clear when we look at their approaches and methods 

of change. Mahatma Gandhi and Dr. B.R. Ambedkar were both very concerned about the people who 

were oppressed. They had different strategies. Mahatma Gandhi's method was based on making 

people feel guilty and changing their values. He thought that if people's hearts changed then bad 

things like untouchability would go away. Mahatma Gandhi's approach was to appeal to people's 

conscience and make them feel responsible. He started programs like cleaning up the streets, eating 

with people from castes and helping the so-called "Harijans". Mahatma Gandhi saw society as a 

whole. Wanted everyone to work together in harmony. He was afraid that if they made changes too 

quickly it would hurt the bigger fight for India's freedom. Mahatma Gandhi's method was based on 

non-violence and truth. He used these principles in his social and political work. Dr. B.R. Ambedkar 

had an approach. Dr. B.R. Ambedkar thought that just talking about morality would not be enough to 

change a system like caste.  

Dr. B.R. Ambedkar believed that they needed to change the laws and give people power. For 

Dr. B.R. Ambedkar, the problem of caste was connected to who had power and who was represented. 

Dr. B.R. Ambedkar said that the people who were oppressed needed to have a say in politics and be 

able to make their decisions. Dr. B.R. Ambedkar wanted voting groups for the Depressed Classes and 

he helped create laws like reservations. Another big difference between Mahatma Gandhi and Dr. 

B.R. Ambedkar was their views on tradition. Mahatma Gandhi wanted to change Hindu society from 

the inside by keeping the parts and getting rid of the bad. Dr. B.R. Ambedkar thought that the caste 

system was a part of Hindu tradition so he wanted to make changes. So Mahatma Gandhi's method 

was about slowly changing people's values while Dr. B.R. Ambedkar's strategy was about making 

changes through laws and politics. The different approaches of Mahatma Gandhi and Dr. B.R. 

Ambedkar are still important today when we talk about how to deal with inequalities. 

Philosophical Foundations- The way Mahatma Gandhi and Dr. B.R. Ambedkar thought that 

caste was very different. This was because they had ideas about the world. These ideas affected how 

they saw society and what they thought a perfect society should be like. To really understand what 

they said about caste we need to look at the ideas and principles that shaped their thoughts. Mahatma 

Gandhi's ideas were based on a way of thinking that included ethical thoughts. He was influenced by 

Hindu, Jain and Christian ideas. For him non-violence and truth were very important. He believed that 

these ideas were true for everyone. Gandhi thought of society as a community where everyone had a 

role to play. He believed in the idea of varna. He wanted to make it better by interpreting it in an 

ethical way. He did not want to get rid of ideas but he wanted to make them better by using ethical 

principles. For Gandhi, making society better was connected to being a person and growing 

spiritually.  

Dr. B.R. Ambedkar's way of thinking was different. He was influenced by ideas, rational 

thinking and the idea that everyone is equal. He liked the ideas of the Enlightenment, liberal 

constitutionalism and social democracy. He believed in using reason and protecting rights. Ambedkar 

did not accept ideas if they were not fair. He was critical of ideas that supported hierarchy. He 

believed that social rules should be judged on whether they were fair, not on how old they were. He 

wanted to build a society based on ideas, where everyone is free, equal and treated like brothers and 

sisters. So while Mahatma Gandhi's thoughts focused on making ideas better through spiritual growth 

Dr. B.R. Ambedkar's thoughts focused on changing society by questioning old ideas and making new 

rules. This shows a difference in how they thought about caste and social change. Mahatma Gandhi 

and Dr. B.R. Ambedkar had ideas about how to make society better. Mahatma Gandhi and Dr. B.R. 

Ambedkar were two people, with philosophical foundations. 
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Points of Convergence- Mahatma Gandhi and Dr. B.R. Ambedkar had some big differences, 

but they also shared some common concerns. They both thought that the way people were treated 

unfairly because of their social status was very wrong. Even though they had different ideas about 

how to fix this problem, they both knew that something needed to be done to help those who were 

being left behind. They saw that people were being treated badly and wanted to change this. Gandhi 

and Ambedkar's views on this issue show that they had some similarities, even if they didn't always 

agree on everything. They both wanted to make things fairer for everyone, especially those who were 

being treated unfairly. This is an important area where they found some common ground, despite their 

other differences. One major thing that Gandhi and Ambedkar agreed on was helping the people they 

called the "Depressed Classes". Gandhi's fight against people being treated as untouchables and 

Ambedkar's lifelong battle for the rights of those who were oppressed brought a lot of attention to this 

issue in the country. Both of them, in their own ways, tried to give back dignity and self-respect to 

communities that were excluded and humiliated. Gandhi thought that the people who were treating 

others badly needed to change their ways, while Ambedkar wanted to empower the people who were 

being oppressed. Even though they had different approaches, they both helped make the issue of caste 

a big part of public conversations. We can see that Gandhi and Ambedkar shared a common view on 

the need for social change to happen at the same time as political change. For Gandhi, being free from 

colonial rule wasn't enough if India's own social problems weren't fixed. Ambedkar felt the same way, 

saying that having a democratic government wasn't enough if people weren't equal socially and 

economically. So, both leaders didn't think that just being free from political rule would fix the big 

problems in Indian society. They wanted to see real change that would make people's lives better. 

This shows that they both believed in making society better, not just changing the government. 

Furthermore, both Gandhi and Ambedkar, despite their differences, played crucial roles in shaping the 

ethical and institutional foundations of modern India. Their interventions influenced public opinion, 

legislative developments, and constitutional principles aimed at securing justice and equality. So, even 

though they took very different paths, they both cared deeply about people being treated with respect 

and creating a better society, which is a key area where their ideas come together, even if it's not 

always obvious. 

Conclusion- Even today, Gandhi and Ambedkar’s ideas refuse to fade away. The caste 

question still hangs heavy over India—sometimes hidden, sometimes glaringly obvious. Despite laws 

and constitutional promises, people still run into discrimination just because of their caste. Social 

relationships, access to jobs or education, and a sense of exclusion—these issues haven’t disappeared. 

So, the conversations both Gandhi and Ambedkar started are far from over. Gandhi’s take on the 

problem leans hard on inner transformation. He put a lot of faith in the power of conscience—he 

believed that if individuals learned to see each other as equals, real change could take root. Sure, laws 

are important, but he kept saying that rules alone can’t wipe out prejudice; people have to actually 

want to change. Even today, as you watch casual caste biases playing out over dinner tables or in 

neighborhood gossip, you get why Gandhi focused so much on reshaping hearts and minds. His belief 

in dignity and shared humanity still offers a powerful way to push for unity in India’s patchwork of 

communities. But that’s only part of the story. Ambedkar picked up the fight from a different angle 

altogether. 

 He didn’t just ask people to be nice—he wanted the system itself torn down and rebuilt. For 

Ambedkar, equality wasn’t just about feelings or attitudes; it needed hard rules and real protections. 

Reservations, anti-discrimination laws, civil rights—these weren’t theoretical concepts for him, they 

were necessary shields for those kept at the margins. Today, as debates over fair access to education 

and politics rumble on, you can see Ambedkar’s stamp everywhere. He made it clear: justice isn’t just 

about changing minds, it’s about changing the machinery of society. What makes their legacy so 

relevant today is how their visions connect—and clash. Gandhi spotlights the ethical relationships that 

hold society together, the need for empathy and understanding. Ambedkar insists on tearing down the 

actual barriers that lock people out. And while their methods—one moral, one institutional—were 
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different, you can’t really solve the caste problem with just one approach. India’s experience keeps 

proving that you need both: the urge to treat each other better, and systems built to guarantee real 

fairness. Bringing it all together, Gandhi and Ambedkar charted two different paths for changing 

India, but those paths often run side by side. Gandhi’s reformer spirit wanted people to see each other 

as family; Ambedkar wanted the laws and power structures rewritten so everyone belonged. Their 

arguments weren’t just history lessons. They keep showing up in today’s debates, reminding us that 

fighting caste isn’t a chapter to close, it’s ongoing. If anything, a close look at their work shows you 

can’t lean entirely on moral reform or legal change alone. Tackling caste needs both: a shift in how 

people think, plus hard-won institutions that back up those changes. In the end, Gandhi and Ambedkar 

matter not just for how they disagreed, but for how both can still help India face its stubborn 

inequalities head-on. 
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 Abstract: The architecture of the Delhi Sultanate marks a crucial phase in the formation 

and consolidation of Indo-Islamic architectural traditions in North India. This paper examines the 

architectural contributions of the Slave (Mamluk) and Khilji dynasties, with particular attention to 

how early Islamic rulers employed monumental construction as a means of asserting political 

authority, religious legitimacy, and imperial presence within a newly conquered socio-cultural 

landscape. Beginning with Qutb-ud-Din Aibak, the construction of mosques, minarets, tombs, and 

gateways assumed a central role in expressing sovereignty and embedding Islamic power within the 

urban fabric of North India. Through a comparative analysis of key monuments—such as the 

Quwwat-ul-Islam Mosque, Qutub Minar, Iltutmish’s Tomb, and the Alai Darwaza—this study 

explores structural innovations, material usage, spatial organization, and decorative strategies 

adopted during this formative period. The Slave dynasty relied heavily on indigenous construction 

techniques and the reuse of architectural spolia from pre-existing structures, adapting them into 

Islamic architectural forms while negotiating restrictions on figural representation. This process of 

adaptation, transformation, and selective continuity is especially evident in early Sultanate 

monuments, where local craftsmanship and Islamic expertise intersected. Under Alauddin Khilji, 

architectural practice witnessed significant technical refinement, particularly through the 

systematic use of true arches and domes, marking a departure from earlier traberated traditions 

and signalling increased structural confidence and imperial ambition. Drawing upon architectural 

remains, epigraphic evidence, and secondary scholarship, this paper highlights both continuity and 

transformation in architectural traditions across the two dynasties. It argues that the architectural 

experiments undertaken during the Slave and Khilji periods not only articulated political power 

and religious ideology but also established enduring architectural precedents that profoundly 

shaped later Sultanate and Mughal architecture.. 

Key Word : Delhi sultanate, Indo-Islamic architecture, Slave dynasty, Khilji dynasty 

Introduction- The Delhi Sultanate was established by Qutb al-Din Aibak in 1206, following 

the death of his master, Muhammad of Ghor, on whose behalf Aibak had been governing Delhi. This 

marked a turning point in the architectural history of the Indian subcontinent, particularly in the 

northern regions, as it transformed the earlier socio-political order and ushered in a new political and 

cultural milieu that left a lasting imprint on architectural development. 

The architecture of the Delhi Sultanate not only represented political authority but also 

articulated new religious, aesthetic, and technical ideals within the Indian context. It reflects a process 

of negotiation, adaptation, and assimilation across cultural boundaries. Historians such as Percy 

Brown have described the Sultanate period as the beginning of Indo-Islamic architecture, emphasizing 

it as a gradual amalgamation of Islamic structural techniques and indigenous craftsmanship. Similarly, 

Satish Chandra has argued that political consolidation under the Sultanate acted as a catalyst for the 

development of monumental architecture, particularly in Delhi as the imperial capital.
1
 In contrast, 

George Michell contends that this architectural tradition was not simply imposed upon the local 

population but rather emerged from intercultural exchanges that characterized the empire, as 

evidenced by the use of local materials, motifs, and craft traditions. Monuments such as the Quwwat-

ul-Islam Mosque and the Qutub Minar, constructed during the early Sultanate period under the Slave 

(Mamluk) dynasty, exemplify these dynamics. They demonstrate two key tendencies: experimentation 

in construction techniques and the use of spolia—materials reused from earlier Hindu and Jain 

temples. In these examples, the reuse of spolia can be interpreted not merely as an act of destruction 

Architecture of Delhi sultanate: Slave and Khilji dynasties. 
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but as part of a broader process of cultural transformation and symbolic appropriation, reflecting both 

political assertion and the emergence of a new architectural idiom. 

Architecture during the Khilji period, especially under Alauddin Khilji (r. 1296–1316 CE), 

witnessed a marked advancement in both structural sophistication and artistic refinement. One of the 

earliest and most significant examples of this development is the Alai Darwaza, constructed under his 

patronage. This monument is among the first in India to consistently employ the true arch and true 

dome, reflecting strong influences from Persian and Central Asian architectural traditions. Many of 

the technical innovations introduced during the Sultanate period proved fundamental to the later 

development of Mughal architecture. More broadly, the architecture of the Delhi Sultanate represents 

a phase of active experimentation, characterized by the adaptation of local building practices and their 

integration with established Islamic architectural concepts. Furthermore, an analysis of this period 

allows for a deeper understanding of how architecture functioned as a medium for the expression of 

political authority and cultural identity. It served not only as a tool for consolidating power but also as 

a means of articulating artistic innovation within the evolving context of South Asian society. 

Methodology: The fieldwork for this study was conducted between 12th and 18th February 

2026 at the Qutub Minar complex, including the Quwwat-ul-Islam Mosque. During this period, 

systematic on-site observations were carried out to document architectural features and patterns of 

visitor engagement. Primary data were collected through direct observation, including recording 

visitor numbers at different times of the day (morning to evening), visual documentation through 

photography, and detailed examination of architectural elements from multiple vantage points. 

Particular attention was given to structural features, decorative elements, and spatial organization of 

the mosque and minar. Secondary data were obtained  

from existing scholarly literature, including books, journal articles, and prior research on 

Delhi Sultanate architecture. These sources were used to contextualize and support the field 

observations. The study thus adopts a combined methodological approach, integrating both primary 

field-based observations and secondary textual analysis to provide a comprehensive understanding of 

the site. 

1 Establishment of Delhi Sultanate- The establishment of the Delhi Sultanate at the 

beginning of the thirteenth century marks a significant turning point in the political and cultural 

history of northern India. The Sultanate was closely linked to the Ghurid conquests led by Mu'izz al-

Din Muhammad Ghuri, who brought large parts of northern India under his control and laid the 

foundation for sustained Turkish expansion in the region, particularly after his victory over Prithviraj 

Chauhan at the Second Battle of Tarain in 1192 CE. Historians such as Satish Chandra and K. A. 

Nizami has emphasized conquest as a major factor in the establishment of the Delhi Sultanate. 

However, it was equally a product of consolidation under Qutb-ud-din Aibak, who emerged as the 

first Sultan of Delhi and the founder of the Slave (Mamluk) dynasty. Aibak had served as Ghuri’s 

loyal slave and military general until the latter’s death in 1206. According to Irfan Habib, the early 

Sultanate represented the transplantation of a Central Asian military-administrative system into the 

Indian milieu. This is particularly evident in the iqta system, which restructured patterns of revenue 

assignment and land control. Habib further argues that the foundation of the Sultanate must be 

situated within the broader context of Islamic state formation, wherein political legitimacy was 

articulated through practices such as the khutba (Friday sermon) and the minting of coins in the name 

of the sovereign. Thus, the Delhi Sultanate should not be viewed merely as a regime change. Rather, it 

represented the emergence of a new political order characterized by centralized military authority, a 

Persianized court culture, and a complex interaction with pre-existing subcontinental traditions. These 

developments, in turn, had a profound influence on the architectural and cultural expressions of the 

Slave and Khilji dynasties. 

1.1 Architecture of the Quwwat-ul-Islam mosque: The Qutb complex comprises numerous 

architectural monuments constructed by rulers belonging to different dynasties. The earliest 

construction activity within this complex was undertaken by Qutb-ud-din Aibak, who built the 
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Quwwat-ul-Islam Mosque (meaning ―Might of Islam‖). Inscriptions found within the mosque and the 

complex refer to it as a jami masjid (congregational mosque), indicating its primary function as a 

space for the Friday noon prayer (Figure 1). As a congregational mosque, it also served an important 

socio-political function: it acted as a site of assembly where communication among people could take 

place, thereby reinforcing the authority of the newly established ruling power. The first phase of this 

mosque, constructed under Aibak, is particularly notable for its extensive reuse of materials (spolia) 

from earlier Hindu and Jain temples. Architectural elements such as pillars, floral motifs, bells and 

chains (Figure 2), as well as sculptural fragments including the bodies of Hindu deities (Figure 3), 

were incorporated into the structure. Floral motifs, which were commonly used in pre-Islamic Indian 

architecture, were retained and adapted within the new context. Many of the pillars, brought from 

dismantled temples, still display anthropomorphic figures such as Ganesha, Krishna, and Jain 

Tirthankaras; however, their faces and noses were often defaced, while the rest of the sculptural forms 

remain visible. 

Other ornamental details, such as jewellery and drapery on the sculptural figures, remain 

clearly visible despite the defacement of faces. The mosque originally featured a screen of five arches 

(maqṣūra), with the central arch rising to approximately 48 feet in height and about 21 feet in width, 

while the four flanking arches were comparatively smaller, each measuring around 28 feet in height. 

Qur’anic verses were engraved in relief using both Kufic and Naskh scripts, reflecting broader Iranian 

epigraphic conventions adapted within the Indian context. The mosque was organized around a 

central open courtyard, enclosed on three sides by cloistered colonnades, while the prayer hall 

occupied the western side. Each side was marked by a prominent central arched entrance (Asher, 

2017). The eastern and northern sides of the mosque contain significant Qur’anic inscriptions in 

Naskh script. The eastern entrance, in particular, includes verses that distinguish between non-

Muslims outside the mosque and the Muslim community within, thereby reinforcing both religious 

identity and spatial demarcation. The southern arch of Qutb-ud-din Aibak’s original mosque 

emphasizes themes of faith and devotion. The large central arch, situated near the Iron Pillar of Delhi, 

was especially monumental and symbolically glorified the space as a site of worship (Welch, 2002). 

Furthermore, the construction of the mosque relied heavily on local craftsmen, whose skills and 

established artistic traditions played a crucial role in shaping its architectural form. This collaboration 

further underscores the syncretic and adaptive nature of early Sultanate architecture. 

1.2 Qutub Minar: The Qutub Minar was inscribed as a UNESCO World Heritage Site in 

1993. Standing at a height of approximately 72.5 meters, it is one of the tallest minarets in the world. 

The structure was constructed primarily using red sandstone, with later additions incorporating. 

incorporating white marble. A comparable architectural example can be found in Afghanistan, known 

as the Minaret of Jam. The design and architectural features of this minaret—particularly its multi-

storeyed composition and intricate inscriptional work—are believed to have influenced the 

construction of the Qutub Minar. The foundation of the minaret was laid in 1199 CE by Qutb al-Din 

Aibak, who completed the base and the first storey. Subsequent storeys were added by his 

successors,The third storey of the tower was constructed using a combination of grey and rich red 

sandstone.  

The introduction of grey stone is generally associated with the period of Iltutmish, as it is not 

observed in the earlier phase of construction under Qutb al-Din Aibak. The two uppermost storeys are 

primarily composed of red sandstone interspersed with marble. The use of marble in the minaret is 

attributed to the renovations carried out during the reign of Firoz Shah Tughlaq. According to Sunil 

Kumar (2010), the first storey of the Qutub Minar contains six distinct inscriptional bands. Each band 

features verses from the Qur’an, rendered in varying thematic contexts. The majority of these 

inscriptions are executed in the Naskh script and consist of Qur’anic quotations as well as historical 

references. For instance, the lower band of the second storey includes the inscription ―Abu’l Muzaffar 

Iltutmish al-Sultan,‖ while the upper band contains Qur’anic verses. These inscriptions not only 

invoke divine guidance but also articulate vivid imagery of paradise promised to the faithful, thereby 
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reinforcing the ideological and symbolic significance of the monument. In addition, the minar 

contains short Nāgarī inscriptions. Their presence has led some scholars to suggest the incorporation 

of local artistic traditions, and in earlier interpretations, even to speculate about a possible pre-Islamic 

or Hindu association of the site. However, such claims remain debated and should be approached with 

caution within the broader historiographical context. During the reign of Firoz Shah Tughlaq, the 

fourth storey was damaged by lightning. He subsequently undertook repairs, rebuilding the damaged 

section with white marble and adding the fifth storey, thereby giving the minar much of its present 

form. 

1.3 Tomb of Iltutmish: The tomb of Iltutmish, commissioned by Shams al-Din Iltutmish (r. 

1211–1236) for himself in 1235 CE, is a square structure measuring approximately 13 × 13 metres in 

plan. The building rises to about 9 metres in its present condition (Figure 2). Its walls, nearly 2 metres 

thick, are constructed of light brown sandstone, reflecting both structural solidity and aesthetic 

refinement. Scholars have identified evidence suggesting a two-part structural conception: the extant 

forecourt (sometimes described as a jagamohana) and a now-lost superstructure, often interpreted as a 

shikhara or deul, of which only the foundational remains survive. The superstructure appears to have 

collapsed sometime after the sixteenth century, possibly due to foundational weaknesses or seismic 

activity (Figure 7). While there remains some debate as to whether the structure was ever fully 

completed, there is broad scholarly consensus that it deteriorated gradually over time rather than 

collapsing in a single event. A notable architectural feature of the tomb is the use of squinch arches—

devices employed to transition from a square chamber to a circular or polygonal base capable of 

supporting a dome. The incorporation of squinches distinguishes the tomb within the corpus of early 

Indo-Islamic architecture, demonstrating an important stage in the adaptation of West Asian 

architectural techniques to the Indian context. These structural elements not only fulfill an engineering 

function but also contribute to the aesthetic articulation of the interior space. Along the western wall 

of the tomb, one can observe the use of multifoil arches—an architectural feature more commonly 

associated with mosque construction—which have been incorporated here within a funerary context 

(Figure 8).  

2 Alai Darwaza- The Alai Darwaza is located at the south-western corner of the extension to 

the Quwwat-ul-Islam Mosque originally associated with Iltutmish. It was constructed in 1311 CE 

under the patronage of Alauddin Khilji. The ruler had envisioned the construction of four monumental 

gateways—one on the north, two on the east, and one on the south—but only the southern gateway 

was completed. This surviving structure came to be known as the Alai Darwaza (Figure 9). The 

monument exemplifies the remarkable craftsmanship of both Turkish and indigenous artisans. 

Architecturally, it is a square structure measuring approximately 10.5 metres on each internal side, 

with walls about 3.4 metres thick. The gateway is faced with red sandstone and white marble, and 

both its interior and exterior surfaces are richly decorated with inscriptions. 

The inscriptions display a variety of religious themes. The southern wall emphasizes moral 

reciprocity—the idea that virtuous actions lead to reward, while wrongdoing invites divine 

punishment. It also juxtaposes themes relating to believers and non-believers. The eastern façade 

highlights themes of pilgrimage, the benefits of prayer, and engagement with non-believers, while the 

western wall focuses on devotion to God. In addition, one of the exterior walls includes a well-known 

Hadith. Inside the Alai Darwaza, the inscriptional programme begins on the northern wall, which 

opens into the mosque, and continues across the western, southern, and eastern walls (Figure 10A, B). 

Two prominent Qur’anic passages dominate the decorative scheme: nine verses from Chapter 48 

encircle the upper sections of the walls, while twelve verses from Chapter 17 run along the lower 

registers. 

The dome, rising to a height of approximately 47 feet, is regarded as the first successful true 

dome constructed in India, marking a significant advancement over earlier experimental forms. The 

overall proportions and visual harmony of the structure are notably refined. Its recessed arches, often 

in an elegant horseshoe form, support a simple yet effective spherical dome above the square 
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chamber. At the transitional zones between the walls and the dome, a series of squinches—composed 

of pointed arches recessed one within another—are employed in the upper corners. These not only 

facilitate the structural transition from square to circular form but also enhance the aesthetic 

sophistication. 

The structure employs a sophisticated system of transition, whereby the square base is 

transformed into an octagon and subsequently into the circular form of the dome. This transition is 

achieved through an interlocking sixteen-sided zone, created by the use of brackets at each angle of 

the octagon. Through the application of complex geometric principles, the load of the dome is 

efficiently distributed—from the circular dome to the sixteen-sided transitional shaft, then to the 

octagonal base, and finally onto the four walls of the square chamber. The main structure of the Alai 

Darwaza consists of a single hall measuring approximately 35.5 feet internally and 56.5 feet 

externally. Perforated lattice window screens (jali) are set within recessed openings on either side of 

the entrance, as well as in the arched windows flanking the main entrances on the south, east, and 

west façades of the gateway.These screens are crafted from finely worked marble and red sandstone, 

featuring intricate interwoven floral tendrils, geometric patterns (including hexagonal and star-shaped 

designs), and repeating star motifs. Functionally, the jali screens facilitate ventilation and regulate 

light within the interior space, while simultaneously serving as important decorative elements that 

enhance the aesthetic appeal of the monument (Figure 11). 

2.1 Alai Madrasa: The madrasa was constructed by Alauddin Khilji around 1315 CE. It is 

located to the south-west of the Qutub Minar and the Quwwat-ul-Islam Mosque. The structure is laid 

out in an L-shaped plan and is attached to the tomb of Alauddin Khilji (Figure 12). The madrasa 

functioned primarily as a centre for Islamic learning, where subjects such as the Qur’an, astronomy, 

the four traditions of Hadith, and mathematics were taught. However, according to references in 

malfuzat (contemporary anecdotal literature), the madrasa also served as a resting place for pilgrims, 

who used the space for temporary accommodation. Architecturally, the madrasa is arranged in an L-

shape around a quadrangular courtyard, which was originally accessed through a gateway on the 

northern side; only the remains of this gateway survive today. The western wing of the madrasa 

comprises seven small rooms and two domed chambers (Figure 13). Beneath these are high, corbelled 

arched openings that contribute to the structural and visual character of the building. The domes of 

these chambers are supported by pendentives, marking one of the earliest known uses of this 

architectural device in India. This reflects an important stage in the development of Indo-Islamic 

architecture, where new structural techniques were being introduced and adapted. 

Due to the limited availability of detailed research and surviving evidence, our understanding 

of the madrasa remains incomplete, leaving several aspects of its function and architectural evolution 

open to further scholarly investigation, as much of the monument was destroyed over a period of time.  

2.2 Alai Minar: Alauddin Khilji envisioned the construction of a monumental tower, 

intended to be twice the height of the Qutub Minar. This ambitious project, known as the Alai Minar, 

was never completed. While the original plan is believed to have aimed at a height of nearly 500 feet, 

only the first storey—approximately 25 metres (about 87 feet) high—was constructed. The surviving 

structure consists primarily of a massive rubble masonry core, with walls measuring about 5.8 metres 

in thickness. The design includes a central core and appears to have incorporated ramps rather than 

conventional staircases. Windows were placed at regular intervals along the structure, likely to 

facilitate light and ventilation along the gradual ascent of the ramp (Figure 14). 

Conclusion- The architectural foundations of the Slave (Mamluk) and Khilji periods 

represent the formative phase of Indo-Islamic architecture in India. This development should not be 

understood as a simple evolution of Persian or Central Asian forms; rather, it reflects a dialectical 

relationship between Islamic architectural idioms and pre-existing Indian building traditions. The 

Slave dynasty (1206–1290), under rulers such as Qutb al-Din Aibak and Iltutmish, played a crucial 

role in shaping the early architectural vocabulary of the Delhi Sultanate. As noted by Percy Brown, 

early monuments such as the Quwwat-ul-Islam Mosque and the Qutub Minar represent a transitional 
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phase, wherein new Islamic spatial concepts were realized through materials often derived from 

spolia—reused elements from earlier temple structures. This phase is characterized by the continued 

use of indigenous construction techniques, including the trabeate system, corbelled arches, and 

intricately carved pillars, all of which reflect local craftsmanship. At the same time, Islamic 

architectural elements such as the true arch and dome were gradually introduced. For Brown, this 

period marks one of structural experimentation, during which both aesthetic and technological 

adaptations were still evolving. 

The Qutb complex may also be understood as a site for the consolidation of political power 

and the assertion of an Islamic imperial identity. However, historians such as Catherine B. Asher and 

George Michell emphasize that its construction cannot be reduced to the mere imitation of foreign 

models. Rather, they highlight the sophisticated use of arabesque and geometric ornamentation, along 

with Iranian-inspired decorative forms, particularly evident in monuments such as the tomb of 

Iltutmish. These elements reflect a creative synthesis rather than simple replication. The Khilji 

dynasty (1290–1320), especially under Alauddin Khilji, represents a pivotal stage in the evolution of 

Sultanate architecture. If the Slave (Mamluk) period was marked by experimentation, the Khilji phase 

appears more assured and refined in its architectural expression. This development is most clearly 

exemplified in the Alai Darwaza (1311 CE), often cited by scholars such as Asher as one of the 

earliest successful examples of the true arch and true dome in India. 

The increasing use of the true arch and dome, along with red sandstone inlaid with white 

marble, and a heightened emphasis on proportion and intricate calligraphy, reflects both technical 

mastery and a clearer articulation of architectural principles. At the same time, architecture during this 

period also functioned as a medium of imperial expression. This is evident in the enlarged scale of 

Alauddin Khilji’s building projects, including the ambitious—though unfinished—Alai Minar, which, 

as noted by Sunil Kumar, conveys an architecture of centralized authority and conquest. From a 

broader historiographical perspective, the architecture of the Slave and Khilji periods challenges 

simplistic binaries such as ―foreign‖ versus ―indigenous.‖ Instead, it reveals a dynamic process of 

cultural interaction and adaptation. Ebba Koch argues that early Sultanate architecture should be 

understood as a form of cross-cultural exchange, in which local craftsmen interpreted and translated 

Islamic architectural forms through their own traditions of craftsmanship. The result was not a mere 

replication of external models, but the emergence of a distinct architectural idiom, later developed 

further under the Tughlaqs and ultimately refined in Mughal architecture. In conclusion, the 

architectural traditions of the Slave and Khilji periods constitute the formative phase of Indo-Islamic 

architecture in India. 
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 Abstract: From the late twentieth century onwards, changes in global power did not 

happen suddenly but unfolded over a longer period of time. Instead of one country rising sharply 

above others, influence has gradually spread across several states. The relationship between the 

United States and the BRICS countries, from before 2000 up to 2025, reflects deeper structural 

shifts in the global system. These developments can be understood more clearly through data 

trends, maps, and comparative indicators. At the same time, the United States continues to hold a 

strong position in military strength, financial networks, and major global institutions. Meanwhile, 

BRICS countries now account for a larger share of global output, especially when measured in 

purchasing power, than the G7 combined. This change has reshaped global influence, but it has 

not completely replaced earlier power arrangements. Older systems still continue to function 

alongside newer and emerging ones. As a result, the present system reflects a mix of cooperation as 

well as competition. Different alliances, competing standards, and parallel networks now exist at 

the same time, without any single framework fully controlling the system. India’s role in this 

changing environment shows how shifts in power influence its economy, foreign policy decisions, 

and broader global position. In today’s world, the global order depends less on fixed alliances and 

more on flexible arrangements, where economic and strategic ties help limit conflict even though 

geography still shapes competition. 
Key Word :  global power,  USA vs BRICS,  Geograph, foreign policy,  G7 countries 

Introduction- In the early 2000s, the global system seemed to be dominated by the USA.
1
 Its 

economy, military, and global institutions were all in line. However, at the same time, subtle 

structural changes in global influence were already underway. The rapidly growing countries, called 

the BRICS in broad terms, started to increasingly participate in global production, trade works, and 

capital movements.
2
 By 2020, their combined economic influence surpassed one-third of global 

output, measured in real purchasing power, not just nominal GDP, and surpassed the established G7 

countries. This change is not just about numbers; power is now being exercised through different 

means, which are hidden in supply chains, regional arrangements, and cyber transactions, far removed 

from flags planted on land or ships at sea.
3
 

The impacts of changing power are experienced across nations, not just through rankings. 

When threats are widespread, banking systems break, climates get hotter, treaties stretch across maps, 

The impacts of changing power are experienced across nations, not just through rankings. 

When threats are widespread, banking systems break, climates get hotter, treaties stretch across maps, 

but cooperation remains unabated amidst these challenges. Yet, the race for technology and 

infrastructure has increased. Geographic areas like seas between India and the Pacific dots, hubs of 

the desert in West Asia, areas across Africa have tangles of cash flow, rule fights, and earth dug up. 

Only one country has different movement, and that is India, which works smartly by allying with 

BRICS friends while locked tight with the U.S. and EU, demonstrating the tangled paths that emerge 

when no singular peak exists, aside from an alliance and dependence on no country. 

Early Seeds of Change Before 2000: Just before the late nineties, the power balance of the 

world changed dramatically in favor of one country – the United States of America. Almost one-third 

of the total products and services produced worldwide were from this country. The international trade 

was dominated by the US dollar. Almost 70% of the total reserves were held in US dollars. It 

dominated the international standards by controlling organizations such as the IMF, World Bank, and 

WTO.
4
 With the boundaries between countries becoming blurred, the economies were more integrated 
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than ever before. By 2000, trade had risen to more than $6 trillion from just $3.5 trillion in 1990.
5
 

This growth did not only strengthen the existing ones; space had been created for others too. In these 

networks of international trade, other economies gradually entered the international production 

networks. 

At first, China changed its economic strategy, just like it moved forward in global trade. At 

this point, India released some control over business, starting in 1991, and this caused a move in 

global flows to new routes.
6
 The U.S. remained the strongest, and changes began to appear gradually, 

building up over the years. Near the end of the century, familiar patterns stood tall, but whispers 

began to appear about balance to come. The growth remained constant at six percent after the rules 

changed in India, and this caused a flow to move forward without any halt. As China became more 

linked with foreign countries and organizations, space began to appear for New Delhi to move 

forward, not just in trade, but with more freedom. 

Globalization and BRICS Expansion in the Early 2000s: In the early 2000s, money began 

moving between countries more quickly than at any time before. It was not just increased business 

links that helped, but machines' contributions to changing production methods played a big part as 

well. Trade expansion did not creep up steadily, instead it almost tripled between 2008 and $15 

trillion, with little fanfare. What fueled this change? The supply routes, which carried pieces of goods 

across landmasses like gears, grew steadily each season
7
. At this time, China emerged as a clear 

player, not through strength, but through its steady pace, changing plants into industrial engines.
8
 A 

part of its export share grew rapidly, increasing each three months without pause. Each year, its 

growth remained at ten percent, steady but not loud, always progressing. Over there, India took a 

different route, exchanging factories for ideas, software, support work, and more. This change added 

seven or eight percent each year, give or take. The local craving for new things gave it a boost, 

accompanied by smart minds finally getting space to flourish. 

Then imagine, BRICS started to stand out as a reflection of a change in the tides of economics 

on the continents. Though initially created to describe market trends, this concept represented a 

growing influence of emerging economies on global growth, not traditional ones.
9
 By the end of the 

2000s, their production weighed heavily on global totals, as did trade between them. This represented 

a change in momentum. However, old powers remained stagnant, not reflecting where true weight 

was. Power slowly diminished, but American troops overseas kept old sway alive along with financial 

influence. Emerging powers moved closer, growing influence as old leaders decreased. India 

progressed through patience, not spurts. Each step was quiet, consistent. Alliances formed beyond 

traditional Western leaders to emerging groups. This influence expanded because of these 

connections, reaching quietly across shifting landscapes. 

Crisis Changes Institutions Multipolar Power Emerges 2008–2016: Just when the money 

problems erupted in 2008, weaknesses in the structures of the rich countries became obvious, but at 

the same time, the new countries moved forward into larger markets.
10

 Global trade declined 

substantially, with one in every nine dollars being erased in 2009, as the stable countries stumbled in 

the midst of the chaos. Yet, the less stable regions swayed but did not snap, and production began to 

move forward in the world soon after. In 2015, the purchasing power of the BRICS countries 

represented about one-fourth of the world's economic production. This represented just how far they 

had moved forward from previous years. 

One change followed another as countries continued to reorganize their approaches to 

international issues, especially after the G20 emerged as the dominant voice in global economic 

meetings between the rich and emerging economies.
11

 Concurrently, BRICS countries have been busy 

developing their own system, launching the New Development Bank, which seeks to create new 

avenues for economic development while at the same time eliminating their overreliance on western 

systems.
12

 The process has not been about destroying what has already been established but rather a 

process of evolution, which allows new systems to co-exist with old ones. Although power was partly 

secured through its alliance with the United States, as evidenced by the dollar’s global dominance and 
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control of international financial transactions, going it alone has not been easy, especially with the 

passing of time. This space was filled by India, which has come to attract more focus through its 

impressive economic performance and consistent participation in global meetings, thus raising its 

status as a major contributor to global discourse on the management of global systems. 

Multipolarity and Changing World Powers 2016–2025: But today, power is not passing 

through the hands of only one or two countries.(13) The bloc of BRICS countries had already 

generated more than a third of global economic activity by 2023, if measured by real purchasing 

ability, rather than the nominal figures that still favor the older club. This is because emerging 

economies are only getting harder to ignore. However, developed countries are still at an advantage in 

financial and technological matters. As for trade, commodities originating from BRICS countries are 

occupying a larger space, as trade between developing regions is growing steadily, indicating that new 

connections are emerging. 

Now things twist in different ways, economic relations between countries are more knotted, 

unclear. With tension mounting between America and China, import taxes, export bans, and increased 

scrutiny of investments are no longer measures; they’re instruments of a larger conflict.
14

 Computer 

processors, digital systems, signals, these areas of space are now flashpoints of conflict; they’re a 

reminder that new ideas are shifting the world. With leaders preparing for surprises, trade routes are 

bending in new ways, sacrificing speed for security. 

Where risks spread fast, like changing weather, disease, or shaky finances, cooperation stays 

around even when there is competition. Not all areas are equally important; the Indo-Pacific region 

has many ships and soldiers, West Asia has energy supplies, Africa has interest through its minerals 

and new economic opportunities.
15

 India has power as well as strain, with an economy of about 3.5 

trillion dollars, ranking high globally, but depending on foreign oil for most of its demand indicates 

cracks during international disturbances. Yet, an increase in buyers at home, better digital skills, and 

better international links widen its presence globally. 

Strategic Geography Networks Connecting: Money flows to where location is of little 

consequence to connection. Ships transport nearly all commodities that people trade across the seas; a 

single logjam causes shockwaves inland. Power is lodged in movement, not control of the land.
16

 

Price changes start far away, prompted by oil shipments from prosperous shores. Money jumps from 

shore to shore, carrying markets along for the ride. A logjam anywhere pulls silently on distant 

workforces and store rooms. Strong connection fosters teamwork; threat passes through those 

channels too. What connects also reveals. 

No place is at peace, cooperation blends with pressure, often within the same borders.
17

 While 

countries press up against one another for domination, they collaborate to arrest decay. This uneasy 

marriage persists because connection is too entrenched to walk away from. Detachments prompt fresh 

problems, ones that being alone would never address.
18

 

India in a world of data and shifting power: A peek at the contemporary world reveals a 

nation poised on a tightrope, hopes in one hand and restraints in the other. A nation shaped not only 

by events in its own sphere but also by events in the world beyond its borders. Growth rates average 

between 6 and 7 percent annually, putting it ahead of many other, larger countries. Because of its 

constant move forward, others now pay ahead of many other, larger countries.
19

 Because of its 

constant move forward, others now pay heed, and discussions on different continents now 

increasingly include an Indian viewpoint. The evidence of this is seen in the attendance at 

international gatherings like the BRICS and G20 summits.
20

 The relationships between the nation and 

Western countries, however, reveal a nation in constant flux, capable of moving through different 

relationships without being bound by any specific form. 

Still growing, India’s economy is sending mixed signals. With a population of more than a 

billion four hundred million people, huge population equals huge buying potential, but also puts 

pressure on roads, rails, and cities. Not confined to traditional methods, online advancements provide 

businesses with new avenues to pursue. As fuel sources are imported from abroad, tremors felt in 
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important sectors are global in origin. Trade links with others provide entry, but also put slips into 

daily routines. Not committed to one side, India likes loose alliances that are as changeable as the 

wind, keeps options unencumbered. Moving freely becomes a way to avoid heavy external demands. 

Choices are not based on obligation - but on what is currently working. 

Conclusion- The shift in global power before 2000 has been a slow process, rough around the 

edges, shaped by uneven growth, shifting policies, and control over strategic territory. Washington 

remains strong but now has to push through tighter races and more complex issues that were missing 

in earlier eras. Emerging at the same time are the BRICS countries, accumulating power not through 

surges but through steady climbs in what they produce and trade across borders. What brings them 

together is not harmony but stretches of harmony stitched together with tensions, pulled by shared 

needs but opposing interests. These are deep connections, yet they are still ones that hold back how 

freely any individual player can act on their own. 

Nowhere is change more evident than in how India deals with increasing pressures without 

compromising its goals in business and politics. What if we were to look at our current era not as a 

broken system falling apart, but as many forces learning to move in rhythm – pulling one step 

forward, holding still another step forward, responding every step of the way – as new patterns of 

global balance begin to emerge.   
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 Abstract: Medieval India witnessed significant cultural convergence, resulting in the 

development of syncretic traditions, particularly during the Mughal period. This process was also 

visible in the field of medicine, where multiple medical systems coexisted, interacted, and adapted to 

new social and political contexts. Among these, Ayurveda and Unani medicine occupied prominent 

positions. Ayurveda, rooted in long-standing indigenous traditions and based on the balance of 

Vata, Pitta, and Kapha, existed alongside Unani medicine, which entered the subcontinent through 

Persian and Central Asian influences and was structured around the theory of four humors—Dam, 

Balgham, Safra, and Sauda. Despite differences in their theoretical foundations, both systems 

emphasized maintaining bodily equilibrium through natural remedies, regulated diet, lifestyle 

practices, and preventive care. During the Mughal era, Unani medicine received substantial 

imperial patronage, with court physicians, royal hospitals, and the translation of medical texts from 

Arabic and Sanskrit contributing to its growing prestige, particularly in urban and courtly settings. 

At the same time, Ayurveda continued to be widely practiced by Vaidyas among the general 

population, especially in rural regions, religious institutions, and local healing networks. 

Importantly, this period also witnessed the knowledge exchange between practitioners of the two 

medical traditions. Shared use of medicinal plants, overlapping therapeutic techniques, and the 

circulation of medical knowledge through translations and commentaries facilitated interaction 

rather than rigid separation. Drawing on contemporary sources  and secondary scholarship, this 

study argues that the relationship between Ayurveda and Unani medicine in medieval India was 

shaped not only by epistemological exchange but also by structures of political patronage, social 

hierarchy, and sustained cultural contact under Mughal rule. 
Key Word Unani Medicine, Ayurveda, Medieval India, Medical Pluralism, Socio-cultural Interaction  

Introduction
1
- Medical practices in India have developed over centuries into diverse systems 

of healing that coexist and interact with one another. Unlike many regions where a single dominant 

medical tradition emerged, India has historically accommodated multiple systems simultaneously . 

Among these, Ayurveda and Unani medicine have played a significant role in shaping the healthcare 

landscape. 

Ayurveda, one of the oldest medical traditions, is rooted in ancient Indian knowledge systems 

and emphasizes maintaining balance between the three doshas—Vata, Pitta, and Kapha—for overall 

well-being (Sharma, Charaka Samhita). It focuses not only on curing disease but also on prevention 

through lifestyle regulation, diet, and harmony between body and mind. 

Unani medicine, on the other hand, originated from ancient Greek medical thought and was 

later developed by Arab and Persian scholars before being introduced to India during the medieval 

period . It is based on the theory of four  humors
2
—Dam, Balgham, Safra, and Sauda—and similarly 

stresses balance, natural remedies, and environmental influences on health. 

The coexistence of these systems in medieval India created opportunities for interaction and 

exchange. Rather than replacing Ayurveda, Unani medicine integrated into existing structures, 

particularly in urban and courtly settings under state patronage . At the societal level, people adopted 

a pragmatic approach, choosing treatments based on accessibility, affordability, and effectiveness. 

This flexible attitude enabled both systems to function simultaneously with minimal conflict. 

 Historical Background And Development-The development of Ayurveda and Unani 

medicine must be understood within the broader context of cultural exchange and intellectual 

evolution. Ayurveda has ancient origins and is deeply embedded in Indian philosophical and medical 

Interaction Between Unani And Ayurvedic Medicine System 
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traditions. Classical texts such as the Charaka Samhita and Sushruta Samhita outline its theoretical 

foundations, diagnostic methods, and therapeutic practices . The system emphasizes balance among 

bodily elements and integrates physical, mental, and environmental aspects of health. 

Over time, Ayurveda evolved into a structured and widely practiced system, particularly in 

rural India where local practitioners relied on indigenous knowledge and medicinal plants. Its 

continuity was ensured through textual traditions as well as oral transmission across generations . 

Unani medicine followed a different trajectory. Rooted in Greek medicine and further 

developed in the Islamic world, it was introduced into India during the medieval period through 

Persian and Central Asian influences . With the support of ruling elites, especially during the Delhi 

Sultanate and Mughal periods, Unani gained prominence in urban centers. The establishment of 

hospitals and patronage of Hakims strengthened its institutional presence . 

Despite differences in origin and theory, both systems shared similarities in their reliance on 

natural remedies, dietary regulation, and the concept of bodily balance. Their coexistence in India did 

not lead to immediate integration but allowed gradual interaction through practice, observation, and 

limited knowledge exchange. 

 Interaction During Medieval India-The medieval period in India is widely recognized as 

an era of significant cultural interaction, during which diverse traditions, ideas, and practices came 

into closer contact. This environment also shaped the medical field, where Ayurveda and Unani 

medicine coexisted within the same social framework. Rather than direct conflict, their relationship 

was characterized by gradual interaction and functional coexistence . 

Unani medicine was introduced to India primarily through scholars, physicians, and 

administrators from Persia and Central Asia. With the patronage of ruling elites, especially during the 

Delhi Sultanate and Mughal periods, it gained prominence in urban centers and royal courts. Medical 

institutions and learning centers were established, contributing to its structured development and 

wider acceptance among certain sections of society . Practitioners known as Hakims played a crucial 

role in disseminating Unani knowledge and practices. 

At the same time, Ayurveda continued to remain deeply rooted in local communities. It 

retained its importance particularly in rural areas, where Vaidyas provided healthcare based on 

traditional knowledge passed down through generations. Its accessibility, cultural familiarity, and 

reliance on locally available resources ensured its continued relevance despite the growing presence 

of Unani medicine . 

The interaction between these two systems was largely informal and evolved through 

everyday encounters rather than organized efforts. Practitioners occasionally observed each other’s 

methods and adopted practices that appeared effective. For instance, certain medicinal plants 

commonly used in Ayurveda were gradually incorporated into  Unani
3
 treatments after their 

therapeutic value became evident. Similarly, shared emphasis on maintaining bodily balance and 

regulating diet and lifestyle created conceptual parallels that facilitated mutual understanding. 

Translation of medical texts also contributed to this exchange of knowledge. Although not 

widespread or systematic, the translation of works between languages such as Sanskrit, Persian, and 

Arabic enabled the circulation of medical ideas across cultural boundaries. This process did not result 

in full integration but enhanced awareness and selective adaptation of concepts . 

It is also important to note that the spatial distribution of these systems influenced the nature 

of their interaction. While Unani medicine was more prominent in urban and courtly settings, 

Ayurveda remained dominant in rural and community-based contexts. This relative separation 

reduced direct competition and allowed both traditions to develop independently while still 

maintaining a degree of interaction. 

Overall, the medieval period created conditions that supported coexistence and limited 

exchange between Ayurveda and Unani medicine. Although their interaction remained subtle and 

largely unstructured, it contributed to the emergence of a more diverse and adaptable medical culture 

in India. 
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 Role Of Society- c onceptual similarity made it easier The role of society was central to the 

development and interaction of Ayurveda and Unani medicine in medieval India. The coexistence of 

these systems was not solely determined by political patronage or scholarly exchange, but also by the 

attitudes, needs, and practices of the general population. Society acted as a connecting force that 

allowed both traditions to function simultaneously and, at times, influence one another . 

One of the most important aspects of this interaction was the pragmatic approach adopted by 

people toward healthcare. Individuals were not rigidly bound to a single system of medicine; instead, 

they chose treatments based on availability, affordability, and perceived effectiveness. In rural areas, 

where Vaidyas were more accessible, Ayurvedic treatment was commonly preferred. In contrast, 

urban populations, where Hakims were more prevalent and supported by institutional structures, often 

relied on Unani medicine . This flexibility reduced potential conflict and enabled both systems to gain 

widespread acceptance. 

Cultural differences between the two traditions did exist, as Ayurveda was closely associated 

with indigenous Indian practices while Unani was linked to Persian and Islamic intellectual traditions. 

However, these distinctions did not create significant barriers in everyday life. Health concerns often 

took precedence over cultural affiliations, leading people to adopt whichever treatment appeared most 

beneficial. This practical mindset reflects a broader pattern of social inclusivity during the period . 

Another significant factor was the mode of transmission of medical knowledge. Knowledge 

was preserved and disseminated not only through classical texts but also through oral traditions and 

community-based practices. Vaidyas and Hakims were respected figures who played important roles 

beyond treatment, offering guidance on diet, lifestyle, and general well-being. The trust placed in 

these practitioners helped sustain both systems across generations and ensured their continued 

relevance . 

The social structure of medieval India also shaped the distribution of these medical systems. 

Ayurveda maintained a strong presence in rural areas due to its reliance on locally available herbs and 

its integration with traditional ways of life. Unani medicine, supported by state patronage and 

institutional development, became more prominent in urban centers and administrative hubs. This 

division of spheres allowed both systems to coexist without direct rivalry while still addressing the 

healthcare needs of different segments of society. 

 PRINCIPLES AND PRACTICES
4
-Ayurveda and Unani medicine, despite originating 

from different intellectual traditions, share certain fundamental similarities in their understanding of 

health and disease. Both systems are based on the principle that maintaining internal balance is 

essential for well-being. In Ayurveda, this balance is explained through the equilibrium of the three 

doshas—Vata, Pitta, and Kapha—while in Unani medicine it is understood through the harmony of 

the four humors—Dam, Balgham, Safra, and Sauda . 

The diagnostic approaches in both systems rely primarily on careful observation and clinical 

experience rather than advanced technological tools. Practitioners assess a patient’s condition through 

methods such as pulse examination, physical inspection, and evaluation of lifestyle and behavioral 

patterns. This holistic approach enables physicians to understand not only the symptoms but also the 

underlying causes of illness. 

Treatment in both traditions emphasizes natural and holistic methods. Ayurveda employs 

herbal medicines, detoxification techniques such as Panchakarma, and lifestyle modifications aimed at 

restoring balance within the body (Murthy). Similarly, Unani medicine utilizes herbal formulations, 

dietary regulation, and therapeutic procedures designed to correct humoral imbalance. In both cases, 

the focus is on addressing the root cause of disease rather than merely alleviating symptoms . 

Another important similarity lies in the emphasis on preventive healthcare. Both systems 

stress the importance of maintaining a proper diet, following daily and seasonal routines, and living in 

harmony with the environment. This preventive approach reflects a broader understanding of health as 

a dynamic state influenced by multiple internal and external factors. 
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Despite these similarities, the two systems retained their distinct theoretical frameworks and 

methods of practice. There was no formal integration of their principles; instead, each continued to 

function independently while occasionally adopting practical elements from the other through 

observation and experience. This limited but meaningful exchange contributed to a more flexible and 

adaptive healthcare environment.  

Impact Of Their Interaction- The interaction between Ayurveda and Unani medicine in 

medieval India had a notable impact on the development of healthcare practices. Although this 

interaction was largely informal, it contributed to the emergence of a more flexible and diverse 

medical environment in which multiple systems could coexist and serve different sections of society. 

One of the most significant outcomes of this interaction was the expansion of therapeutic 

options available to patients. The simultaneous presence of both systems allowed individuals to 

choose treatments according to their needs, accessibility, and personal preferences. This plurality 

increased the likelihood of effective treatment, as patients were not limited to a single medical 

tradition but could shift between systems when necessary . 

Another important effect was the gradual exchange of practical knowledge, particularly in the 

use of medicinal plants and natural remedies. Since both Ayurveda and Unani relied heavily on herbal 

resources, there were instances where knowledge of certain drugs and their applications circulated 

across traditions. This exchange did not alter the core theoretical structures of either system but 

influenced their practical applications and broadened the range of available treatments . 

The interaction also contributed to a shift in how health and disease were perceived. While the 

two systems were based on different explanatory models, both emphasized the importance of 

maintaining internal balance. This c
5
 onceptual similarity made it easier for people to understand and 

accept multiple approaches to healing. As a result, a more inclusive and pluralistic understanding of 

healthcare developed within society . 

Furthermore, the coexistence of these systems encouraged adaptability among practitioners. 

Vaidyas and Hakims, through observation and experience, occasionally incorporated useful 

techniques from each other’s practices. Although such exchanges were neither systematic nor 

formally documented, they played a role in enhancing the effectiveness of treatments and expanding 

medical knowledge. 

However, it is important to recognize the limitations of this interaction. The absence of formal 

mechanisms for collaboration and scientific validation restricted the depth of knowledge exchange. 

Most interactions remained localized and practice-based, without leading to a structured synthesis of 

the two systems. Additionally, the division between rural (Ayurveda-dominated) and urban (Unani-

dominated) spheres limited the extent of direct engagement . 

Critical Analysis- The interaction between Ayurveda and Unani medicine in medieval India 

cannot be understood as either complete integration or total isolation. Instead, it represents a complex 

process of coexistence marked by selective exchange, practical adaptation, and structural limitations. 

A critical evaluation of this relationship highlights both its strengths and its constraints within the 

broader socio-historical context. 

One of the most notable strengths of this interaction was the ability of both systems to coexist 

without significant conflict. In many historical settings, the introduction of a new knowledge system 

often leads to the decline of existing traditions. However, Ayurveda continued to flourish even after 

the arrival of Unani medicine, indicating a high degree of social flexibility and cultural 

accommodation . This suggests that medieval Indian society was capable of sustaining multiple 

epistemological frameworks simultaneously. 

Another important aspect was the emergence of a pluralistic approach to healthcare. People 

were not rigidly bound to a single system but were open to exploring different forms of treatment 

based on their effectiveness. This openness facilitated the circulation of medical knowledge and 

encouraged a broader understanding of health and disease across traditions . Such pluralism 

contributed to the resilience and adaptability of both systems over time. 
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At the same time, the interaction remained largely informal and limited in scope. There was 

no institutional framework or organized effort to systematically integrate the knowledge of the two 

systems. Most exchanges occurred at the level of individual practitioners through observation and 

experience rather than through structured collaboration or scholarly synthesis . As a result, many 

potentially valuable insights may not have been fully developed or documented. 

Another limitation was the absence of scientific validation in the modern sense. Both 

Ayurveda and Unani were based on traditional theories and experiential knowledge, which, although 

effective in many cases, did not follow standardized methods of testing or verification. This lack of 

empirical validation restricted the ability to critically compare and integrate their practices within a 

unified framework . 

Additionally, the interaction was shaped by a degree of spatial and social separation. 

Ayurveda remained dominant in rural areas and among local communities, while Unani medicine was 

more prevalent in urban centers and courtly environments. This division reduced direct competition 

but also limited opportunities for deeper engagement and exchange between the two systems  

Despite these constraints, both systems demonstrated considerable adaptability. Unani 

medicine adjusted to Indian conditions by incorporating local resources, while Ayurveda continued to 

evolve in response to changing social and cultural dynamics. This adaptability ensured their continued 

relevance and survival over time  

 Conclusion- The exchange between the Unani and Ayurvedic medicine systems in medieval 

India is an important chapter in the history of traditional healthcare in the country. Even though these 

two systems have dissimilar ancestries and philosophies, they managed to share the same social 

milieu without major confrontations.This, in fact, points to the adaptable and inclusive character of 

the Indian community at that period. Rather than displacing one another, these two methods kept on 

evolving in their own ways, while at the same time, they were very quietly influencing each other. 

Society was the most notable factor in this matter. People did not strictly adhere to one system only as 

they considered factors like availability, affordability, and their own experience when they made their 

medical choices. This pragmatic stance helped both Unani and Ayurveda to be accepted by various 

groups of people. This also made it possible for knowledge to cross boundaries, although this 

communication was not always formal or systematic. 

               The medieval period was an ideal circumstance for this type of cultural interaction. It was a 

time when different cultures and traditions were exchanging their values and beliefs. The coexistence 

of Vaidyas and Hakims in society meant that people were exposed to different healing techniques. 

This eventually led to the evolution of a complex and versatile healthcare system. The exchange, 

though it only resulted in partial integration, still contributed to a wider comprehension of health and 

illness. However, by doing so, it is also okay to admit that the interaction was not without its 

imperfection. Due to the absence of scientific tools and a collaborative framework, many chances to 

deepen the exchange may have been missed. Nonetheless, simply the existence of the two systems up 

to the present day and their lively practice are a testimony to their power and pliability. Nowadays, 

there is an increasing curiosity about traditional medicines and their place in modern healthcare. The 

past exchange between Unani and Ayurveda can be likened to teaching coexistence, adaptability, and 

the necessity of a balanced health approach. Given adequate research and facilities, these systems 

have the potential to be a significant resource for healthcare in the future.. 
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 Abstract: Mahatma Gandhi’s return to India in January 1915 is widely recognised as a 

defining moment in the history of the Indian national movement. Yet much of the existing 

scholarship treats this event as an immediate turning point, paying limited attention to the 

formative years in which Gandhi gradually shaped his political ideas and practices within the 

Indian context. This study seeks to examine Gandhi’s arrival in India as a historical process rather 

than a sudden transformation, focusing on how his early experiences, localised struggles, and 

ethical framework contributed to his emergence as a national leader. 

The primary objective of this research is to analyse the political, social, and ideological 

conditions that influenced Gandhi’s early political practice between 1915 and 1918. It aims to 

explore how Gandhi adapted the ideas of satyagraha, non-violence, and moral discipline developed 

in South Africa to the complex realities of colonial India. The study also seeks to assess the 

significance of his early movements in shaping Gandhian methods and establishing his moral 

authority among the marginalised groups. 

Methodologically, the research adopts a historical-analytical approach based on close 

reading of primary sources, including Gandhi’s writings, speeches, letters, books such as Hind 

Swaraj, Towards New Education and Panchayat Raj, newspapers like Young Indian and Harijan. 

are associated with him, and the Collected Works of Mahatma Gandhi. These are supplemented by 

critical engagement with secondary scholarship, particularly the works of  Bipin Chandra and 

Sekhar Bandyopadhyay. The study also draws upon selected government reports. 

The anticipated outcome of this research is a more nuanced understanding of Gandhi’s 

early political role, demonstrating that his leadership was the product of sustained experimentation, 

adaptation, and engagement with Indian society. By foregrounding this formative phase, the study 

contributes to a deeper and more balanced interpretation of the origins of Gandhian mass politics 

Key Word: Mahatma Gandhi ,  Indian national movement ,  Gandhian methods 

Introduction- “I worship God as Truth only. I have not found Him, but I am seeking after 

Him…as long as I have not realized his Absolute Truth, so long must I hold by the relative truth as I 

have conceived it. That relative truth must meanwhile be my beacon, my shield.”1
 

The early twentieth century was a period marked by conflict, imperial control and widespread 

suffering. It was in this setting that Mahatma Gandhi emerged as a political leader whose approach 

differed in important ways from prevailing forms of politics. At a time when force and coercion were 

commonly used in political struggles, Gandhi placed emphasis on ethical conduct, moral 

responsibility and human dignity. As Bipan Chandra points out, Gandhi played a key role in reshaping 

Indian nationalism by giving it a broader social base and a stronger ethical orientation, thereby 

influencing both its methods and objectives.  

Gandhi often reflected on the kind of legacy he wished to leave behind. His well-known 

statement, ―my life is my message,‖ highlights his belief that ideas gain meaning only when they are 

put into practice. This is clearly visible in his autobiography, The Story of My Experiments with 

Truth, where he describes his continuous efforts to align his actions with his beliefs. In this work, he 

places particular emphasis on self-discipline, honesty and what he saw as moral experimentation. 

His ideas did not remain fixed over time. Instead, they developed gradually through reflection 

and engagement with changing circumstances. As Sekhar Bandyopadhyay notes, Gandhi’s politics 

were closely tied to an ethical outlook that stressed moral change alongside political action. Although 
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he engaged with intellectual debates, his main concern was how these ideas could be applied in 

addressing social injustice and everyday problems.  

One of Gandhi’s most important contributions was the development and use of nonviolent 

resistance, or satyagraha, as a method of political struggle. Rather than accepting injustice or turning 

to violence, he proposed a different path based on persuasion, participation and disciplined civil 

disobedience. This approach challenged colonial authority in India and later influenced movements 

for justice in other parts of the world. As many historians have noted, Gandhi’s leadership marked a 

shift from limited, elite politics to a wider form of mass participation in the freedom struggle. 

Gandhi’s speeches and writings, particularly in journals such as Young India and Harijan, 

further reflect his consistent commitment to truth (satya) and nonviolence (ahimsa). For him, these 

were not only moral values but also practical tools for political action. Through them, he tried to 

promote a political culture based on accountability, restraint and collective responsibility. 

Overall, Gandhi’s life shows how political action can be shaped by ethical principles. His 

example suggests that individual integrity, when combined with collective participation, can challenge 

established systems of power. Even today, in a world facing complex political and moral questions, 

his ideas continue to remain relevant in discussions on justice and governance. 

Early Life and Formative Years- Mohandas Karamchand Gandhi was born in 1869 in 

Porbandar, a coastal town in western India, into a Vaishya (Bania) family associated with 

administration and trade. His father, Karamchand Gandhi, served as a diwan in a number of princely 

states, which placed the family within important regional political networks. Gandhi’s early 

upbringing took place in a religiously diverse environment shaped by Vaishnavism as well as Jain 

influences, particularly through his mother. These influences appear to have played a role in shaping 

his early ideas about nonviolence, tolerance and ethical conduct. 

In many ways, his childhood followed the social norms of the time, including his marriage to 

Kasturba at a young age. During his adolescence, he went through a phase of experimentation, 

including trying practices such as meat-eating, which he later reflected upon in his autobiography as a 

period of moral uncertainty. In 1888, Gandhi travelled to London to study law at the Inner Temple. 

His time there exposed him not only to Western intellectual traditions but also led him to engage more 

closely with religious texts such as the Bhagavad Gita and the Bible.
2
 

Historians such as Bipan Chandra and Sekhar Bandyopadhyay have pointed out that these 

early influences, along with his later experiences in South Africa, were important in shaping Gandhi’s 

political and ethical outlook. In particular, they contributed to the development of his ideas on truth 

and nonviolence, which later became central to his thought. 

Gandhi in South Africa: Gandhi’s years in South Africa (1893–1914) can be seen as an 

important phase in the development of his political and moral ideas. Soon after his arrival, he came 

into direct contact with the racial discrimination that was deeply embedded in colonial society. A 

well-known incident took place at Pietermaritzburg, where he was removed from a first-class railway 

compartment despite holding a valid ticket. Gandhi later described this experience as a turning point 

in his life. Instead of withdrawing, he began to think in terms of resisting injustice through organised 

and collective action. 

Over time, Gandhi emerged as a leading figure within the Indian community in South Africa. 

In 1894, he founded the Natal Indian Congress to represent their concerns, particularly against 

discriminatory laws that restricted voting rights and freedom of movement. As Sekhar 

Bandyopadhyay suggests, this period marked a shift in Gandhi’s role—from a relatively cautious 

professional to someone more actively involved in political and community-based struggles. 

During the Boer War and later conflicts, Gandhi also organised the Indian Ambulance Corps. 

This reflected his belief in service and humanitarian work, even in situations shaped by violence. At 

the same time, he began to develop what would later become his most important contribution: 

satyagraha. 
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This method of resistance, first clearly articulated in Johannesburg in 1906, was based on 

truth, moral persuasion and disciplined non-cooperation with unjust laws. It encouraged people to 

resist without resorting to violence, even if that meant accepting suffering. 

As Bipan Chandra has pointed out, these early experiments had a wider impact by introducing 

new methods of political action that combined mass participation with ethical principles. Gandhi’s 

approach gradually moved beyond petitions and legal appeals towards more direct forms of civil 

disobedience, showing an increasing confidence in nonviolent resistance as a practical strategy. 

In this sense, South Africa can be understood as a kind of testing ground for Gandhi’s ideas. It 

was here that he experimented with different forms of resistance and refined the methods he would 

later use in India. These experiences played a significant role in shaping his long-term commitment to 

nonviolence, justice and the ethical dimension of politics. 

Return to India and Leadership in the Indian National Movement- Gandhi returned to 

India in 1915, reportedly at the request of C. F. Andrews and following the advice of Gopal Krishna 

Gokhale. By this time, he was already known for his work in South Africa as a political organiser. 

After his return, he was received by leaders of the Indian National Congress and, in the initial phase, 

remained closely associated with Gokhale.
3
  Gokhale’s moderate and constitutional approach appears 

to have had an important influence on Gandhi’s early political thinking. Rather than entering active 

politics immediately, Gandhi spent some time observing Indian conditions and trying to understand 

the social and political situation more closely. 

Over time, however, his approach began to take a different direction. He gradually brought 

together ethical ideas such as satya (truth) and ahimsa (nonviolence) with wider forms of public 

participation. By around 1920, Gandhi had emerged as a central figure within the Congress and 

played a leading role in launching the Non-Cooperation Movement. This marked a shift in the nature 

of the freedom struggle, which now began to involve larger sections of society. The developments of 

this period eventually led to the Congress’s demand for Purna Swaraj (complete independence) in 

1930, reflecting a significant change in the direction of Indian nationalism. 

Champaran Satyagraha: The Champaran Satyagraha of 1917 gave Gandhi his first real 

opportunity to apply these ideas in India. In Champaran, peasants were facing serious hardship under 

what came to be known as the tinkathia system, which required them to grow indigo on a fixed 

portion of their land. This often left them in a condition of economic distress. Gandhi was invited to 

the region by Raj Kumar Shukla, and after arriving there, he began to collect information about the 

situation by speaking directly with the peasants, even though local authorities tried to prevent such 

activities. 

In spite of official resistance, Gandhi chose not to withdraw and instead continued his inquiry, 

combining it with a method of peaceful protest. His refusal to obey government orders, while still 

maintaining a nonviolent stance, attracted wider public attention. Eventually, the colonial 

administration set up an inquiry committee to examine the issue. This led to the Champaran Agrarian 

Act of 1918, which ended the tinkathia system and provided some relief to the peasants. 

The movement is often seen as an important turning point, as it marked Gandhi’s emergence 

as a leader capable of mobilising people at the local level. It also showed, perhaps for the first time in 

India, that nonviolent resistance could produce tangible political results. 

Kheda Satyagraha : In 1918, the district of Kheda in Gujarat faced serious difficulties due to 

floods and crop failure, which worsened the condition of the peasantry. Even under these 

circumstances, the colonial government continued to demand land revenue, placing an additional 

burden on the peasants. Many of them were therefore unable to meet these demands and began to seek 

some form of relief. 

Gandhi became involved in the situation and moved to Nadiad, from where he began 

organising support for the peasants. Leaders such as Vallabhbhai Patel also played an important role 

in mobilising people at the local level. The movement was based on the idea of non-cooperation, with 
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peasants being encouraged to refuse payment of revenue if their crops had failed. This required a 

certain degree of collective discipline, as they faced the risk of property confiscation. 

Alongside this, there were attempts to socially isolate revenue officials, which added pressure 

on the administration. The struggle continued for several months, during which the government 

initially remained firm in its position. However, over time, some concessions were made. By mid-

1918, the authorities agreed to suspend revenue collection in cases of genuine hardship and also 

relaxed certain conditions of payment. 

Vallabhbhai Patel’s role in negotiating with officials was particularly significant, as he helped 

secure these concessions and strengthened the organisation of the movement. The Kheda Satyagraha 

thus demonstrated how nonviolent resistance, when supported by collective action, could compel the 

government to respond to local grievances.
4
 

Ahmedabad Satyagraha : In Ahmedabad, Gandhi became involved in a dispute between 

textile mill workers and the mill owners over issues of wages and working conditions. The workers 

were facing economic difficulties and demanded an increase in wages, while the employers were 

unwilling to accept these demands. Gandhi intervened in the conflict and encouraged the workers to 

organise themselves and adopt a nonviolent approach. 

As the dispute continued, Gandhi decided to undertake a fast, which he saw as a way of 

appealing to the conscience of both sides and maintaining discipline among the workers. His fast drew 

public attention to the issue and placed moral pressure on the mill owners. At the same time, it helped 

sustain unity among the workers during the course of the strike. 

After a period of negotiation, the mill owners agreed to a settlement that included a wage 

increase of around 35 percent. This was seen as a significant outcome for the workers. 

The Ahmedabad Mill Strike is often regarded as an important example of Gandhi’s method of 

satyagraha in an industrial context. It showed how nonviolent techniques, including fasting, could be 

used to address labour disputes and bring about negotiated settlements.
5
 

Satyagraha and Civil Disobedience: “Satyagraha is like a Banyan tree with innumerable 

branches. Civil disobedience is one such branch, satya (truth) and ahimsa (nonviolence) together 

make the parent trunk from which all innumerable branches shootout…We must fearlessly spread the 

doctrine of satya and ahimsa and then, and not till then, shall we be able to undertake mass 

satyagraha.”6
 

Khilafat and Non-Cooperation Movements: In the years following the First World War, 

Indian politics began to change in noticeable ways, with a greater emphasis on mass participation and 

growing opposition to colonial rule. Gandhi understood that Hindu–Muslim unity would be important 

for strengthening the national movement, and it was in this context that he chose to support the 

Khilafat issue, which had become a matter of concern for many Indian Muslims. The dismemberment 

of the Ottoman Empire and the weakening of the Turkish Caliph, who was regarded by many as a 

spiritual authority, led to widespread discontent. Gandhi appears to have seen in this situation an 

opportunity to bring different communities together in a common political struggle. 

By working with leaders such as the Ali brothers, Gandhi linked the Khilafat cause with the 

broader nationalist movement. For a brief period, this resulted in a degree of Hindu–Muslim 

cooperation that had not been seen earlier, with joint protests and shared political activity. At the same 

time, some contemporary thinkers, including Rabindranath Tagore, expressed reservations about 

connecting Indian nationalism with a religious issue that originated outside India. Even so, the 

alliance did help to widen the base of the anti-colonial movement, at least temporarily. 

Around the same time, Gandhi began to develop the idea of Non-Cooperation more clearly. 

This was partly based on his earlier argument in Hind Swaraj (1909), where he suggested that British 

rule in India depended on the cooperation of Indians themselves. Events such as the Rowlatt Act of 

1919 and the Jallianwala Bagh massacre had a deep impact on public opinion and seem to have 

convinced Gandhi that continued cooperation with the colonial state could not be justified. He 

therefore called for a broader movement based on nonviolent resistance. 
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The Non-Cooperation Movement, launched in 1920, encouraged people to withdraw from 

colonial institutions by boycotting government schools, law courts and foreign goods, while also 

promoting swadeshi and national education. The response was significant, with participation from 

students, peasants, workers and sections of the middle class. This phase also marked the 

transformation of the Indian National Congress into a more mass-based organisation. The coming 

together of the Khilafat and Non-Cooperation movements created a strong, though short-lived, sense 

of unity against British rule. 

However, the movement was not without its limitations. In some places, communal tensions 

began to reappear, and incidents of violence created challenges for its continuation. The most notable 

of these was the Chauri Chaura incident in 1922, after which Gandhi decided to suspend the 

movement. This decision reflected his insistence that political struggle must remain within the bounds 

of nonviolence. 

Gandhi Spinning Yarn- As part of the wider Non-Cooperation Movement, Gandhi also 

emphasised the idea of swadeshi, encouraging people to boycott foreign goods, especially those 

imported from Britain. A key aspect of this was the promotion of khadi, or homespun cloth, which 

came to represent self-reliance as well as resistance to colonial economic control. Gandhi appealed to 

people across different sections of society to take part in spinning khadi, even if only for a short time 

each day, as a way of expressing their participation in the movement. 

This approach was aimed not only at economic boycott but also at weakening the broader 

structure of colonial rule. The call for non-cooperation gradually attracted support from various social 

groups, including students, workers and sections of the middle class. At the same time, the movement 

also faced repression from the colonial government. Gandhi was arrested on 10 March 1922 and 

charged with sedition, receiving a prison sentence of six years. 

His arrest had an impact on the direction of the movement. In his absence, differences within 

the Indian National Congress became more visible, particularly over the question of whether to 

participate in legislative councils. Some leaders favoured council entry, while others continued to 

support boycott. Meanwhile, developments outside India also affected the situation. The decline of the 

Khilafat movement, especially after the reforms introduced by Mustafa Kemal Atatürk in Turkey, led 

to a weakening of the earlier alliance between nationalist and Muslim political groups. 

Gandhi was released from prison in February 1924, after serving about two years due to 

health reasons. His return came at a time when the movement had lost some of its earlier momentum, 

but his commitment to nonviolent methods remained unchanged and continued to shape the direction 

of the national struggle. 

Salt Satyagraha (Dandi march): On 31 December 1929, the Indian National Congress held 

its session in Lahore, where the demand for complete independence was formally asserted. The 

Congress also decided to observe 26 January 1930 as Independence Day, and this call was taken up in 

different parts of the country. These developments marked a shift in the nationalist movement, 

preparing the ground for a new phase of political action. 

In March 1930, Gandhi launched a fresh campaign of satyagraha, this time focusing on the 

issue of the salt tax. Salt was an essential commodity, yet its production and sale were tightly 

controlled by the colonial government. Indians were not allowed to produce their own salt and had to 

purchase it at a taxed rate, which affected poorer sections of society more severely. 

To challenge this system, Gandhi began a march from the Sabarmati Ashram to the coastal 

village of Dandi, covering a distance of over 300 kilometres. The march gradually drew attention and 

participation from people along the route. When Gandhi reached the coast, he symbolically broke the 

salt law by picking up a small amount of salt, thereby openly defying the government’s monopoly.
7
 

This act marked the beginning of the Civil Disobedience Movement and encouraged similar 

acts of protest in different regions. It showed how a simple, everyday issue could be used to mobilise 

people and question the authority of colonial laws. 
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World War II and “Quit India” movement- During the Second World War, Gandhi took a 

clear position against giving unconditional support to the British war effort. He argued that a country 

which was itself under colonial rule could not be expected to fight for the freedom of others. At the 

same time, Gandhi did not support the ideologies of Nazism or Fascism and was critical of both. His 

position, however, was not shared by everyone in India. Some leaders, including Sardar Patel and 

Rajendra Prasad, adopted a more cautious approach, and many Indians continued to serve in the 

British Indian Army. 

As the war went on, Gandhi’s demand for independence became more urgent. This led to the 

launch of what came to be known as the Quit India Movement in 1942. In August of that year, at a 

meeting in Bombay (Mumbai), he called upon Indians to begin a mass struggle and gave the well-

known slogan ―Do or Die.‖ The colonial government reacted quickly by arresting Gandhi and most of 

the Congress leadership in an attempt to control the situation. 

Even so, protests broke out in different parts of the country. There were strikes, 

demonstrations and, in some cases, attempts to disrupt communication and administrative systems. 

Although the movement faced strong repression, it is often seen as one of the most intense phases of 

the freedom struggle. It reflected a growing sense among Indians that colonial rule could no longer 

continue for long. 

Impact and Legacy- As the civil disobedience movements expanded and drew in people 

from different sections of society, Gandhi also turned his attention to other issues that affected 

everyday life in important ways. 

Gandhi’s Legacy in Society: Gandhi’s views on society were closely linked to ideas of 

equality and moral reform. He spoke strongly against the caste system and the practice of 

untouchability, which he described as a ―blot‖ on Indian society. Through his efforts for the uplift of 

those he referred to as ―Harijans,‖ he tried to draw attention to their condition and argue for greater 

dignity and social acceptance. 

Gandhi also encouraged the participation of women in public life. He criticised practices such 

as purdah and child marriage, which he saw as limiting women’s role in society. In this sense, his 

approach combined social reform with ethical concerns, as he believed that lasting political change 

required changes within society as well. 

Gandhi’s Legacy in Economy: Gandhi’s ideas on the economy were closely connected to 

his belief in swadeshi and self-reliance. He was critical of forms of industrialisation that, in his view, 

led to exploitation and inequality. Instead, he placed importance on small-scale and cottage industries, 

especially spinning and weaving khadi, which he saw not only as economic activities but also as 

symbols of independence. 

He also developed the idea of ―trusteeship,‖ according to which those with wealth should use 

it in a responsible way for the benefit of society rather than for personal gain alone. In this respect, 

Gandhi’s thinking differed from Marxist socialism. Rather than emphasising conflict between classes, 

he argued for a more cooperative relationship between labour and capital, based on nonviolence and a 

sense of moral responsibility. 

Gandhi’s Legacy in Panchayati Raj and Governance: Gandhi’s ideas about governance 

were based on the principle of decentralisation. He believed that villages should be largely self-

sufficient and capable of managing their own affairs at the local level. In his view, each village could 

function as a small unit with a degree of autonomy, rather than depending entirely on a central 

authority. 

These ideas later influenced certain aspects of independent India’s political framework, 

including the Directive Principles of State Policy and the development of the Panchayati Raj system, 

which was formally strengthened through the 73rd Constitutional Amendment.
8
  Overall, Gandhi’s 

vision placed importance on local participation and decision-making in public life. 

Gandhi’s Legacy in Religion and Secularism: Gandhi’s outlook was deeply influenced by 

spirituality, but it was not limited to any single religion. He believed that all religions shared certain 
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common values and therefore stressed the idea of unity among them. His idea of Ram Rajya was not 

meant to suggest a religious or theocratic state; rather, he used it to describe a society based on justice, 

ethical conduct and fairness.
9
 

He placed strong emphasis on values such as truth (satya), nonviolence (ahimsa) and service 

to others. At the same time, Gandhi’s understanding of secularism rested on the principle of equal 

respect for all religions. In a society marked by religious diversity, he consistently argued for harmony 

and mutual understanding. 

Gandhi’s Legacy in Education: Gandhi’s idea of Nai Talim, or Basic Education, focused on 

the overall development of the individual, including intellectual, physical and moral aspects. He 

believed that education should not be limited to book learning alone. Instead, it should include 

productive manual work as part of the learning process, which in turn would help develop a sense of 

self-reliance and respect for labour. 

For Gandhi, education was closely linked to the broader goal of nation-building. He saw it as 

a way to cultivate values such as cooperation, social responsibility and ethical behaviour among 

individuals, which he believed were essential for building a stable and just society. 

Gandhi in the Modern Era:In many ways, present-day India has moved away from 

Gandhi’s idea of a village-based economy, particularly with the growth of industrialisation and the 

effects of globalisation. Even so, several of his political ideas, such as democracy, secularism and 

nonviolence, continue to remain important within the Indian system. 

Some of his concerns, especially those related to cleanliness and civic responsibility, can also 

be seen in more recent initiatives like the Swachh Bharat Mission. At the same time, Gandhi 

continues to hold a significant place in public memory and is widely regarded as the ―Father of the 

Nation,‖ a title bequeathed upon him by Netaji Subhas Chandra Bose
10

 reflecting the lasting influence 

of his ideas and example. 

Conclusion-In conclusion, the rise of Mahatma Gandhi highlights the importance of moral 

conviction and the role of ethical ideas in political life. His approach to politics differed from many of 

his contemporaries, as he consistently tried to link political action with principles such as truth and 

nonviolence. From his experiences in South Africa to his leadership in India’s freedom struggle, 

Gandhi’s methods evolved through practice and reflection rather than remaining fixed. 

His concept of satyagraha, based on nonviolent resistance and moral persuasion, offered an 

alternative way of confronting injustice. While not without its limitations, this approach influenced 

both the Indian national movement and similar struggles in other parts of the world. Gandhi’s 

emphasis on social reform, community participation and ethical responsibility also shaped debates 

beyond the question of political independence. 

Even today, his ideas continue to be discussed in relation to issues such as conflict, justice 

and governance. Although the context has changed, Gandhi’s attempt to bring together ethics and 

politics remains an important point of reference for understanding both his time and the challenges of 

the present.  
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 Abstract: The Ganga Aarti performed on the river ghats of Varanasi has become one of 

the most visible and widely recognised religious rituals in present-day India. Although the river 

Ganga itself has received extensive scholarly attention as a sacred, historical and ecological 

symbol, far less focus has been placed on the Aarti as a ritual practice that has gradually evolved 

over time. This paper addresses this gap by examining the Ganga Aarti as a living tradition shaped 

by both continuity and change. 

The study traces the development of the Aarti from early devotional expressions to its 

contemporary form as an organised and publicly staged ceremony. The same can be traced in 

textual traditions from (1500 BCE to early medieval period) and local worship traditions. It 

explores how religious authority, institutional management, tourism, heritage promotion and urban 

governance interact in shaping the present character of the ritual. Particular attention is given to 

the everyday experiences of local participants such as priests, boatmen, vendors and residents. The 

same will highlight how they understand and negotiate the Aarti as an act of devotion as well as a 

means of livelihood. 

Methodologically, the research combines historical analysis with ethnographic 

observations. The study refers to Puranic literature, colonial-era accounts, secondary writings and 

fieldwork interactions. I have attempted a comparative study of Ganga Aarti with those performed 

on other river ghats. 

The paper argues that the Ganga Aarti should not be viewed merely as a modern spectacle 

created for visitors. Rather, it represents a dynamic religious practice in which sacred meaning, 

sensory experience and public visibility are closely intertwined. By foregrounding historical 

processes and local perspectives, this study contributes to broader discussions on ritual 

transformation, living heritage and the ways religious traditions adapt to contemporary social and 

urban realities while retaining their essential significance. 
Key Word: Ganga Aarti, living tradition, dynamism of the ritual, sensory experience, ceremon y 

Introduction- Aarti, derived from the Sanskrit term ārātrika, refers to the offering of light 

before a deity, often accompanied by bells, chants and devotional music. In the context of the river 

Ganga, this act takes on a deeper meaning, reflecting a long-standing relationship between people and 

a river regarded as sacred.
1
  In Hindu traditions, light is associated with the removal of darkness and 

the presence of divine power. When this ritual is directed towards the Ganga, it becomes the Ganga 

Aarti.
2
 It is both an offering of devotion and a recognition of the Ganga as a life-giving and purifying 

force. In Varanasi, this ritual has developed into one of the most prominent forms of collective 

worship at the riverfront, where each evening priests gather on raised platforms, light multi-tiered 

lamps and perform the ceremony in a coordinated manner. The combination of movement, sound, 

incense and light creates an atmosphere that many people experience as deeply engaging and 

immersive.  

Each evening, a diverse group gathers at the ghats, including local residents, pilgrims and 

visitors from outside India. While some come with devotional intent and others out of curiosity, many 

gradually become involved in the atmosphere of the ritual. Devotees seated along the ghats participate 

through prayer and offerings, while others observe from boats, creating a situation where the 

difference between observing and participating is not always clearly defined. At the same time, the 

present form of the Ganga Aarti differs from earlier practices, which were more dispersed and 

informal, with individuals or small groups offering prayers and lamps at various points along the 
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riverbank. Over time, these scattered acts of devotion developed into the organised and synchronised 

ceremony seen today, showing how such practices have adjusted over time without losing their basic 

meaning.
3
 

The Ganga Aarti cannot be understood simply as either traditional or modern on to older 

meanings. The present form of the ritual has been influenced by factors such as tourism, media 

attention and institutional involvement, yet its devotional core remains rooted in reverence for the 

sacred river.
4
 Seen in this way, the Ganga Aarti can be understood as a changing tradition in which 

older symbolic meanings continue to exist alongside newer forms of organisation and participation, 

showing how such practices continue to remain meaningful even as their surroundings change. 

The Sacred River and the Religious Imagination 

The importance of the Ganga as a sacred river forms the basis for rituals such as the Ganga 

Aarti. In Hindu belief, the river is not seen simply as a physical water body but as a divine presence 

whose waters are thought to purify and free individuals from the cycle of rebirth.
5
 Narratives about 

the descent of the Ganga from heaven describe it as linking the divine, the human world and the realm 

of ancestors. According to these narratives, King Bhagiratha brought the river to earth to redeem his 

ancestors.
6
 This story continues to influence how devotees see the Ganga as a source of renewal and 

spiritual transformation. Over time, these narratives have shaped the understanding of the river as 

more than a geographical feature. It is seen as a sacred medium through which divine grace enters 

everyday life.
7
 This symbolic understanding provides the background for practices such as ritual 

bathing, offering lamps and performing ancestral rites along the river.   

However, the meaning of the Ganga is not limited to texts and myths, as it is experienced by 

devotees as a living and responsive presence. Pilgrims come to Varanasi to bathe in the river, perform 

rituals for the deceased and seek spiritual merit, often describing these acts as direct encounters with 

the sacred. Touching the water, immersing oneself or releasing lamps into the river becomes a way of 

forming a personal connection with the divine. These practices suggest that religious belief is 

expressed not only through ideas but also through physical and sensory engagement with the 

environment. Unlike temple deities, which require ritual consecration, the Ganga is believed to be 

inherently sacred, meaning that its divine presence exists independently of human action. Rituals 

along the riverbank are therefore understood less as creating sacredness and more as acknowledging 

what is already believed to exist. In this context, the Ganga Aarti can be seen as a collective act of 

reverence, publicly celebrating the sacred nature of the river through light, sound and prayer. 

The importance of the Ganga is also closely connected to everyday life in northern India 

where the river plays both a spiritual and practical role. It supports agriculture, sustains pilgrimage 

networks and provides the setting for important life-cycle rituals such as birth, marriage and death. In 

Varanasi in particular, the river acts as the central axis around which daily religious practices are 

organised, with people beginning their day with ritual bathing and often ending it by attending the 

evening Aarti. Through such repeated interactions, the river becomes part of both personal memory 

and collective identity. In this way, the Ganga exists simultaneously as myth, physical landscape and 

lived experience, showing how ideas about the sacred continue to influence social and cultural life 

over time. 

The Ganga has a special place in India’s religious life and is often seen as more than just a 

river as it connects myth, ritual and sacred space.
8
 At the same time, river worship is found across 

different parts of India. Rivers like the Yamuna, Godavari and Narmada also have their own traditions 

and are important within their regions. However, their significance usually remains more local while 

the Ganga is recognised across a much wider area. Because of this, the Ganga Aarti in Varanasi is not 

viewed simply as a local ritual but carries a broader symbolic meaning. 

While the Ganga holds significance across many regions in India, the form and meaning of 

rituals associated with it vary from place to place. The importance of the Ganga Aarti in Varanasi 

becomes more noticeable when we compare it with places like Haridwar and Rishikesh. Aarti is 

performed at all these locations, but the one in Varanasi feels different because of what the city 
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represents. It has long been associated with ideas of death, salvation and learning which gives the 

ritual a deeper meaning. Haridwar is more closely linked with pilgrimage and ritual bathing, while 

Rishikesh is often seen as calmer and more centred on spiritual retreat. Varanasi, on the other hand, 

brings many aspects of religious life together in one place. The ghats are used not just the worship but 

also for everyday activities and even funeral rites. Because of this, the Aarti here is not just a ritual to 

watch. It reflects the larger identity of the city and its connection with moksha. This is what makes the 

Varanasi Aarti stand out from similar ceremonies elsewhere. 

Historical Transformation of the Ganga Aarti- The Ganga Aarti in its present organised 

and coordinated form was not always like this. Earlier forms of worship along the ghats were simpler 

and less structured.
9
 Devotional practices were spread across different parts of the ghats and usually 

took place in small, localised settings. Individual pilgrims or small groups would gather along the 

riverbank to offer lamps, recite prayers or perform simple rituals, especially at dusk. These practices 

were shaped more by personal devotion than by any fixed structure and the offering of light 

symbolised reverence, gratitude and the desire for spiritual purification. Instead of forming a single 

collective event, these practices were part of everyday religious life along the riverfront. Rituals took 

place continuously, shaped by the presence of pilgrims, priests and local residents. The Ganga 

remained the central focus and worship developed around it without any formal coordination.     

Historical accounts of Varanasi also indicate that ritual activity was closely woven into daily 

life rather than confined to a specific ceremony. Pilgrims bathed in the river at dawn, offered prayers 

during the day, and carried out small acts of worship in the evening, usually on their own or with 

family. Colonial-era travel writings describe the ghats as lively spaces where priests, pilgrims, 

boatmen and vendors all contributed to a vibrant religious environment.
10

 Devotional singing, prayer 

and ritual offerings took place at different locations, resulting in a continuous flow of activity rather 

than one organised ritual. While offering lamps in the evening was already a common practice, it 

remained spontaneous and scattered, lacking the synchronised and choreographed form seen today.     

The shift from these dispersed practices to the organised Ganga Aarti took place gradually 

during the 20th century.
11

 This shift was influenced by several factors, including the growth of 

pilgrimage networks, better transport and the rising importance of Varanasi as a major religious 

destination. As larger numbers of people began to gather at the ghats, priestly groups started 

coordinating evening worship to accommodate these crowds. Raised platforms were introduced to 

make the ritual visible to larger audiences, including those watching from boats. Over time, the 

performance also became more synchronised, with priests using similar gestures and ritual objects 

such as multi-tiered lamps, incense and conch shells. The introduction of a fixed daily schedule, 

usually at sunset, further stabilised the ceremony as a regular public event. Despite these changes in 

organisation and scale, the core meaning of the ritual remained the same. The offering of light 

continued to express devotion to the sacred river and gratitude for its spiritual and material 

significance.     

The historical development of the Ganga Aarti suggests that religious traditions tend to 

change gradually rather than through sudden shifts. What began as scattered, individual acts of 

devotion slowly became a coordinated public ceremony capable of accommodating large gatherings. 

At the same time, the ritual has continued to maintain links with earlier practices by preserving its 

central symbolism. The Ganga Aarti today therefore reflects both change and continuity, combining 

older devotional meanings with newer forms of organisation shaped by changing social and cultural 

conditions in Varanasi. 

Tourism, Media and Public Visibility- In recent decades, the Ganga Aarti has been 

increasingly shaped by the growth of pilgrimage tourism and the wider circulation of its images 

through media.
12

 Varanasi has long been an important pilgrimage centre, attracting devotees who 

come to bathe in the Ganga and perform religious rites. Improvements in transport, the expansion of 

tourism and the rise of digital media have all contributed to an increase in the number of people 

attending the evening Aarti. Along with pilgrims, many domestic and international visitors now come 
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specifically to witness the ceremony, often seeing it as a key part of experiencing the spiritual 

character of the city. Because of this, the Ganga Aarti has become one of the most recognisable public 

rituals associated with Varanasi, frequently presented as a symbol of its religious identity.       

One reason the ritual has become so widely known is its strong visual appeal. The movement 

of lamps and their reflection on the river create a visually striking scene that is easily captured in 

photographs and videos. These images circulate widely through travel media, documentaries and 

social platforms, influencing how the ritual is understood beyond its immediate setting. For many 

people, especially those encountering Varanasi through digital content, the Ganga Aarti becomes a 

defining image of the city. The increasing number of visitors has also led to changes in how the 

ceremony is organised. Sound systems allow chants to be heard across large crowds, while lighting 

improves visibility after sunset and designated spaces help manage the movement of people. Boats 

lined along the river provide additional viewpoints, allowing more people to participate in the 

experience without overcrowding the ghats. 

These organisational changes do not mean that the ritual has become only a spectacle for 

visitors. Many visitors who arrive as observers gradually become involved in the ritual atmosphere, 

joining in prayer, chanting or offering lamps to the river. In such situations, the difference between 

spectator and participant becomes less clear. The growing visibility of the Ganga Aarti has also 

contributed to its recognition as an important element of cultural heritage. Government initiatives and 

urban development projects often promote the ceremony as a key feature of Varanasi’s identity, 

linking it to heritage conservation and tourism.
13

 Even within this broader public and global context, 

however, the Aarti continues to function as an act of devotion directed toward the sacred river. It 

remains a ritual that balances religious meaning with public visibility, suggesting that traditional 

practices can take on new roles without necessarily losing their spiritual meaning. 

Community Participation and the Ritual Economy 

The Ganga Aarti is sustained not only by the priests who perform it but also by a wider 

network of local participants whose work shapes the atmosphere of the ghats. The ceremony takes 

place within a broader social setting where many people contribute both to its organisation and to how 

it is experienced by those who attend. Boatmen ferry visitors across the river, allowing them to view 

the ritual from the water and extending its reach. Vendors sell flowers, lamps and incense used in 

offerings, while photographers capture moments for pilgrims and tourists who wish to preserve their 

experience. Small stalls provide items needed for worship and these activities create a lively 

environment where devotion, commerce and everyday interaction come together. This setting can be 

understood as a kind of ritual economy, where religious practice and everyday livelihood are closely 

connected.    

For many people living near the ghats, the Aarti is an important source of income that shapes 

daily routines. Boatmen, for example, prepare their boats before sunset in anticipation of visitors and 

often see themselves not just as service providers but also as guides who introduce people to the 

meaning of the ritual and the history of the city.
14

 Similarly, women vendors selling flowers and 

lamps play a key role in enabling participation by providing the materials needed for offerings. Many 

of them describe their work as a form of service connected to the sacred river, rather than purely as a 

business activity. Other workers, including guides, shopkeepers and food vendors, also contribute to 

this environment, supporting both the practical and social aspects of the gathering.
15

 Although these 

occupations often depend on fluctuating visitor numbers and informal arrangements, they help sustain 

the conditions in which the ritual can take place.    

The relationship between devotion and livelihood in the Ganga Aarti is not simply one of 

conflict but also of mutual support. While religious practices are sometimes seen as separate from 

economic activity, in this case they are closely connected. The presence of vendors and service 

providers does not take away from the sacred character of the ceremony. Instead, it makes 

participation easier by providing access to offerings, transport and information. Through these 

interactions, the Ganga becomes not only a sacred presence but also a source of everyday survival for 
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local communities. The Aarti reflects a situation in which ritual practice, community life and 

economic activity remain closely connected within the cultural setting of Varanasi.
16

 

Conclusion-The Ganga Aarti of Varanasi shows that religious traditions do not survive by 

remaining unchanged. Instead, they continue by adjusting to changing social and cultural conditions 

while still retaining their core meaning. Although it is often described as an ancient ritual, its present 

form has developed through a long process shaped by social, cultural and institutional influences. The 

growth of pilgrimage, the expansion of tourism, the role of media and the involvement of 

administrative systems in managing the ghats have all contributed to the form the ceremony takes 

today. These changes have introduced new forms of organisation and visibility, making the ritual 

more accessible to large audiences. Yet, at its core, the Aarti still expresses devotion to the sacred 

river, preserving the central act of offering light as a symbol of reverence.      

When viewed more broadly, the Ganga Aarti cannot be understood as either a performance 

for tourists or a fixed tradition from the past. Instead, it is a living practice sustained by the interaction 

of different groups such as priests, boatmen, vendors, pilgrims and visitors who together create the 

ritual environment each evening. The ceremony reflects not only religious belief but also the social 

and economic networks that support it. Its significance is also closely tied to the physical setting of 

Varanasi, where the ghats and the flowing river form a sacred landscape that shapes both experience 

and meaning. The visibility of the ritual through tourism and media has expanded its audience, 

allowing it to function both as a devotional act and as a cultural symbol of the city without losing its 

spiritual depth.  

What keeps the Ganga Aarti meaningful is its ability to hold together continuity and change. 

While its organisation and scale have evolved, its symbolic meaning remains rooted in long-standing 

beliefs about the sacred nature of the Ganga. Each evening, as lamps are raised and prayers are 

offered, the ritual renews a connection between past traditions and present realities. In this way, it 

shows how religious practices remain meaningful over time by adapting to changing contexts while 

preserving their essential significance.  
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 Abstract: This project provides a detailed analysis of how the institution of marriage 

evolved in ancient India over time through a study of Vedic literature. An overview of the current 

research on marriage in ancient India will give a framework for studying marriage from the 

perspective of the Vedic period and provide an indication of where the study of marriage and its 

evolution in ancient Indiacan be expanded. Vedic period within the context on broader historical 

developments and examine the meaning and significance of marriage today in relation to those 

past developments as expressed through ritual behaviour. 

"Marriage is defined as a social contract and formal union of two people that provides for 

the establishment o f a family, community, and society. Each of these three elements/levels of 

marriage can be further defined by how they relate to one another, but it is the individual or 

couple's value (or lack thereof) placed on marriage which ultimately defines the scope of what 

constitutes a marriage." 

In addition to this, the definition of marriage can be expanded to include not just the 

economic and legal ramifications of marriage, but also the emotional and spiritual bond between 

the couple and others. Marriage has, therefore, always been an all-encompassing institution and as 

such any historical or contemporary understanding of marriage includes consideration for how the 

definition of marriage has changed/evolved to reflect society's changing values towards marriage. 

Marriage, Relationship and Family; There is much debate regarding the meaning of and 

the value attached to marriage, relationships and families. Marriage has been defined differently 

over the years, and so too have relationships and families. The definition of marriage has evolved 

from "a legal contract between a man and woman to financially support each other for the rest of 

their lives" (Katz 2012, p. 55) to "a commitment of two people to love, care for and support one 

another for life" (bid, 56) and then to a social contract and formal union. 

Vedic Period, Ancient India, Institution of Marriage, Ritual Behaviour, Vedic 

Literature,Historical Development, Social Contract, Family Structure, Spiritual Bond, Legal and 

Economic Aspects, Evolution of Marriage, Marriage, Relationship, and Family. 

Key Word: Ancient Indiarelationship, Famili, Indian Civilization, Religious, Social, Cultural  

Introduction- Marriage in ancient India is often described as a fixed and highly structured 

institution, mainly based on later religious and legal texts that present it as sacred, patriarchal, and 

unchanging. However, such descriptions do not fully capture the dynamic and evolving nature of 

marriage, especially in the earlier periods of Indian history. In reality, marriage practices in ancient 

India developed gradually, influenced by changing social, economic, and cultural conditions rather 

than being rigidly defined from the beginning. Marriage has been one of the most enduring 

institutions in the history of Indian civilization, encompassing religious, social, and cultural 

dimensions. Marriage is envisaged as a focal point of a person’s social existence, a point in and 

around which are woven concerns of power, status and wellbeing, both material and spiritual.
1
 In 

ancient India, marriage was regarded primarily as a sacred sacrament (samskara), deeply rooted in 

philosophical and theological frameworks, rather than merely a civil contract.
2
 It was considered a 

vital rite of passage necessary for every individual to full fill one’s potential and responsibilities to 

self, family, ancestors, and society .It is one of the sixteen Sanskar that an individual is expected to 

undergo in order to attain moksha ("liberation'). Vedic fire-deity Agni serves as witness to the 

marriage yajna ("ritual") alongside family members. Ancient texts such as Tatarian Brahmana and 

Avesta state the unmarried individual as unholy During the early Vedic period, as reflected in texts 
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like the Rig Veda and the Atharva Veda, marriage appears to have been more flexible and less strictly 

regulated. It was not only a religious union but also a social arrangement shaped by mutual consent, 

family involvement, and community norms. Women, in particular, seem to have enjoyed a relatively 

higher degree of agency compared to what is suggested in later prescriptive texts. They participated in 

rituals, had a voice in choosing partners in certain cases, and were regarded as important contributors 

to household and social life. 

The primary purposes of Hindu marriage were traditionally defined as:  

 Progeny (prana): Especially begetting sons, who were considered essential for performing 

memorial rites (sraddha) and ensuring the continuation of the patrilineal line.  

 Companionship in the performance of Dharma (sahatvam): Meaning the mutual fulfilment of 

social and religious duties.  

 Sexual pleasure (Rati) and happiness (Anandan). 

I. Promiscuity -In the late 19th and early 20s many anthropologists such as Mc Lennan and 

Morgan argued that primitive societies began with sexual promiscuity and only later developed 

Institution such as marriage, monogamy and family. On the other hand Westermarck in his book 

History of Human Marriage ‖   says that ―the inherent instinct of jealousy observed among male 

quadrupeds, is cited as rendering the theory of promiscuous relations in a state of nature very 

unlikely‖. It is suggested that there has probably been no stage in the social history of mankind where 

marriage has not existed
3
.  A.S Altekar in his work The position of Women in Hindu Civilization 

argues that the early Indian societies never passed through a stage of unrestricted promiscuity. He 

insists that the sacramental ideal of marriage is very old in India, found in texts such Rig Veda and 

Atharva ved. According to Mahabharata, it was Shewtaketu who replaced promiscuity with regular 

marriage.   

II. Marriage in the Early Vedic Period (c. 1500–1000 BCE)- In the Rigveda (Mandala 10.85 

– Vivaha Sukta) and Atharva Veda (Vivaha Prakaranam) marriage was viewed as an indissoluble 

sacrament based on the spiritual unification of the couple through magic mantras. Nelakshi Sengupta, 

in her work Evolution of Hindu Marriage with special reference to rituals (c.1000B.C - A.D 500), 

states that Rig Veda wives held a position of high respect and dignity. The wife was considered the 

mistress (Samragni) of the home and shared the religious duties and rites with her husband.
4
 On the 

other hand Prerana Roy in her article Daughter, Bride and Wives, argues that the Rig Veda 

demonstrates an ideological focus on the idealization of women as icons of virtue, particularly by 

stressing the virginity of the bride.   

In Rig Veda and Atharva Veda there is no mention of child marriage, indicating that marriage 

involved persons of full physical development (mature age). This view is largely supported by a large 

number of historians as there is a mention of consummation just after the marriage. (Rig Veda X85).  

Monogamy was generally the rule and ideal, although polygamy was sometimes practiced by kings or 

chiefs. Bride price or dowry was largely unheard of in Ṛig Vedic society. The practice of Svayamvara 

(where the bride chose her spouse) may have existed, particularly in Kshatriya society. 3.Paul B.C, 

The development of marriage in Ancient India, 27. 

The rituals were comparatively simple. Key elements included: 

 Panigrahana - the taking of the bride's hand by the groom, symbolizing a solemn contract.  

 Sacred Fire (Agni) - The ceremony was performed in the presence of fire as a witness.  

 Vahatu - The carrying away of the bride in a chariot to her new home.  

Neither the Ṛg-Veda nor Atharva-Veda mention Sampradana (giving away/bestowal of the 

girl). The idea was that the husband received the girl as a gift from the gods.  It was often believed in 

Vedic societies that newly married couples are in a state of danger, being particularly exposed to other 

persons magical arts or evil looks or to the attacks of evil spirits.
5
 Therefore mantras were uttered to 

keep away evil spirits and prevent accidents on the journey to the husband's house. 

III. Transition in the Later Vedic and Early Dharma Perio- Following the Vedic period, 

marriage rituals became more complex and systematized in the Grhyasutras, dictated by a priestly 
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order. In the words of Kumkum Roy the phrase marked the  ―brahmanisation of marriage
6
‖. Many 

rituals were amplified or newly introduced, sometimes integrating non-Aryan customs :  

 Kanyadana (Bestowal of the Bride): This ceremony, in which the father gives away the girl, 

became an essential feature in the later period, linked to the eterioration of the position of 

women who began to be viewed as property. 

 Saptapadi (Seven Steps): Taking seven steps together, usually around the fire, became an 

essential part of the ceremony. The marriage is considered complete and irrevocable after the 

seventh step.  

Other Rituals: These included Lajahoma (sacrifice of fried grains, symbolizing fertility),  

Aśmarohana (treading on a stone, symbolizing firmness), the ceremonial bath (snapanir), and mutual 

showering of wet rice grains (ārdrākṣataropaṇa).  

IV. Decline in Status and Age of Marriage- The position of women deteriorated 

significantly during the Dharmasutra period. The ideal of spiritual union was increasingly replaced by 

the idea of transference of ownership.  

The age of marriage was gradually lowered, and pre-puberty or child marriage became 

common or advocated in the Smritis. Earlier the Vedic period girls like boys used to undergo the 

upanayana ceremony, over the period of time it was completely given up and marriage was prescribed 

as a substitute for upanayana for irls
7
.There was a huge movement to lower the age at which girls can 

marry, with girls marrying before or soon after puberty to preserve their purity.
8
 Manu, in the Smritis, 

advised a man aged thirty to marry a girl of eight. Women were increasingly restricted from spiritual 

rituals and education.  

The decline is often seen as an attempt to control and preserve the mental and physical 

pureness of girls. In her 1993 article ―Conceptualising Brahmanical Patriarchy in Early India‖, Uma 

Chakravarti discusses the three levels at which the mechanism of control over women’s sexuality 

operated within the Brahmanical framework. This control was exercised through three devices: 

ideology, force and legal sanction.  

A.S Altekar highlights the popularity of Buddhism, intensified patriarchal control, expanding 

Cast system and the malleable nature of young girls as the reason for the historical rise in 

prepubescent marriages. 

The Human Story of Marriage in Ancient India-To understand marriage in ancient India, 

you have to forget the quiet, air-conditioned halls of modern weddings. Instead, imagine the scent of 

sandalwood and ghee smoke rising from a sacred fire under a starlit sky. Imagine a life where your 

survival, your identity, and your purpose were woven into a tapestry of family, community, and 

cosmic order. Marriage wasn’t just a union between two people; it was the axle upon which the wheel 

of life itself turned. In the earliest period, during the Vedic age (roughly 1500 to 500 BCE), marriage 

was a profound and solemn affair. The hymns of the Rigveda describe it as a sacred bond, a 

partnership forged in the presence of the gods. The bride and groom would walk seven steps around a 

consecrated fire, each step representing a promise: for food, for strength, for prosperity, for wisdom, 

and for a lifelong companionship. The famous prayer from that time wasn't about subservience, but 

about a shared path: ―I am the verse, you are the melody. I am the sky, you are the earth… Let us 

unite and walk together.‖ In this ideal, marriage was a yajna, a sacred ritual—a partnership of two 

individuals to build a household, which was considered the primary unit of society and the foundation 

for spiritual growth But this ideal existed alongside a complex human reality. Society was structured 

around the varna system, and marriage became a crucial tool for preserving social boundaries. The 

preservation of lineage, or kula, and the purity of bloodlines became paramount. This is where the 

figure of the pativrata, the devoted wife, emerges. Her role was revered, but it came with immense 

responsibility. She was the grhini, the mistress of the household, without whom a man was considered 

incomplete. Her power lay in her ability to manage the domestic sphere—the economic, social, and 

spiritual center of life. Yet, her world was largely circumscribed by it. 
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As time moved into the era of the Dharmashastras (law books, c. 500 BCE onwards), the rules 

became more codified and, in many ways, more rigid. The great texts like the Manusmriti outlined 

eight distinct forms of marriage. They ranged from the lofty Brahma—where a learned man was 

invited and a daughter was gifted, adorned with jewels—to the deeply troubling Asura—a marriage 

based on the purchase of the bride, and the Paisacha—which was essentially abduction. This legal 

framework reveals a society grappling with diverse regional customs, trying to impose a hierarchical 

order. The ideal remained the Brahma form, a union of equals within the same social class, blessed by 

family. 

Yet, the human heart has never been fully contained by law. Epic literature, like the 

Mahabharata, offers a beautiful counter-narrative. The story of Savitri, who uses her intellect and 

devotion to outsmart Yama, the god of death, to win back her husband Satyavan, shows a woman of 

immense agency and strength. Similarly, the Gandharva form of marriage—a union by mutual 

consent and love, without the need for family or ritual—was acknowledged, even if it wasn’t the 

social ideal. It was a quiet admission that the spark of love and personal choice was a powerful, 

undeniable force. 

Throughout all these shifts, the purpose of marriage remained multi-layered. It was for 

dharma (duty and righteousness), for praja (progeny, particularly sons to continue the lineage), and for 

rati (pleasure). It was a microcosm of the cosmic order. To be married was to be a full participant in 

society. Marriage was seen as the essential gateway to the second stage of life—that of the 

householder—which was considered the most important of all, as it supported all other stages. 

In human terms, ancient Indian marriage was a grand, evolving experiment. It was a beautiful, 

complicated, and often contradictory institution. It enshrined a powerful ideal of partnership and 

spiritual unity, while simultaneously creating strict social hierarchies, particularly regarding gender 

and caste. It gave us the profound concept of companionship for a shared life, alongside practices that, 

from a modern perspective, limited individual freedom. Its history is not a single, simple story, but a 

rich tapestry of sacred ideals, evolving social codes, and the timeless, resilient human desire for love, 

belonging, and purpose. 

The Sacred Thread: Connecting Ancient and Modern Marriage in India If you have ever 

stood at an Indian wedding whether in a bustling city banquet hall or a quiet village courtyard you 

have witnessed a ghost. It is the ghost of an ancient past, alive in every ritual, every promise, and 

every unspoken expectation. The marriage of today in India is not a break from history; it is a 

conversation with it. Sometimes it is a loving dialogue, other times a heated argument But the thread 

connecting the Vedic fire to the modern mandap has never truly been severed.Walk into any 

contemporary Indian wedding, and you will see the same seven steps, the saptapadi, that couples took 

three thousand years ago. The fire, the Agni, still stands as the eternal witness. The garlands, the 

sacred thread, the chanting of Sanskrit verses that few fully understand but everyone feels—these are 

not mere traditions. They are anchors. They whisper to the couple and their families: you are part of 

something larger than yourselves. You are part of a chain of ancestors and descendants, of duty and 

continuity. This continuity is perhaps the most visible correlation between ancient and modern 

marriage: the persistence of ritual as a source of meaning and social legitimacy. 

But beneath the surface of these shared rituals, the tectonic plates of Indian society have 

shifted dramatically. In ancient times, marriage was predominantly a family transaction. The kula, or 

lineage, was everything. A marriage was arranged to secure alliances, preserve caste purity, and 

ensure the continuation of the family name. The individual’s preference, especially the woman’s, was 

rarely the central concern. The Manusmriti famously declared that a father who failed to marry off his 

daughter at the appropriate time was blameworthy. It was a duty, not a choice.Fast forward to today, 

and the landscape is almost unrecognizable—yet strangely familiar. Arranged marriage has not 

disappeared; it has evolved. The village matchmaker has been replaced by algorithms on matrimonial 

websites. The negotiation of horoscopes and family backgrounds now happens alongside WhatsApp 

chats and coffee dates. What remains is the profound involvement of family. The modern Indian 
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couple often finds themselves in a delicate dance: wanting the blessing and support of their families 

while also craving the agency to choose their own partner. This tension—between collective duty and 

individual desire—is the central drama of modern Indian marriage, and it is a direct inheritance from 

the ancient worldview where the self was always embedded in the web of community. 

Perhaps the most radical transformation lies in the role of women. In ancient India, the 

pativrata ideal—the devoted wife whose dharma was to serve her husband—was held up as the 

highest aspiration. While texts acknowledged the sahadharmini, the co-partner in religious duties, a 

woman’s identity was largely defined through her husband. Her independence, her ambitions, her 

voice were expected to merge into his. 

Today, that model is being rewritten, often with great struggle and courage. The modern 

Indian wife is frequently educated, employed, and fiercely independent. She walks the seven steps not 

to surrender her identity but to forge a partnership of equals. Yet, she still carries the weight of 

expectation. The pressure to balance a career with household duties, the unspoken assumption that she 

will adapt to her husband’s family, the lingering echoes of the pativrata ideal—these are the invisible 

chains that history has not yet fully loosened. The correlation here is one of friction: the ancient ideal 

of wifely devotion rubs against the modern reality of female ambition, creating both conflict and a 

slow, painful redefinition of what partnership means.Love, too, has undergone a transformation. In 

ancient times, love was seen as something that ideally grew after marriage, within the safe container 

of duty and family. The Gandharva marriage—love marriage—was acknowledged but considered 

risky, a potential threat to social order. Today, love is celebrated as the very foundation of marriage. 

Bollywood has romanticized it, families have reluctantly accepted it, and courts have legally affirmed 

it. Yet, the shadow of the past remains. Love marriages across caste or community lines can still spark 

intense familial opposition, sometimes even violence. The ancient concern for lineage and social 

boundaries has not vanished; it has simply gone underground, resurfacing in moments of crisis. 

The Eight Forms of Marriage: A Spectrum of Choice and Compulsion Imagine, for a 

moment, that you are a young woman in ancient India. Your entire future—your safety, your dignity, 

your happiness—hinges on one event: your marriage. The law books of the time, particularly the 

Manusmriti, describe not one but eight distinct forms of marriage. They are not simply different 

customs; they represent a moral spectrum, ranging from the sacred and exalted to the deeply 

troubling. Each form tells a human story. 

1. Brahma: The Gift of a Daughter- This was considered the highest, most virtuous form. 

Picture a learned man, well-versed in the Vedas, being invited by a family. The father, having found 

no flaw in the groom, adorns his daughter with jewels and gifts her to him. There was no exchange of 

money, no coercion. It was a pure transaction of respect. This was the ideal—a union of families 

based on character, learning, and mutual consent. 

2. Daiva: The Sacrificial Offering- The daughter is gifted to a priest as a form of gratitude 

during a religious sacrifice. The word Daiva means "related to the gods." While still considered 

meritorious, it had a subtle undertone of practicality. The daughter was given as dakshina 

(honorarium), suggesting that her marriage, while sacred, served a transactional purpose within a 

ritual context. 

3. Arsha: The Cow and Bull Exchange-This form involved a groom paying a nominal 

price—specifically a cow and a bull—to the bride's father. It was named after the rishis (sages) who 

practiced it. While it was seen as lawful, it carried a faint shadow of commerce. The lawgivers were 

careful to call it a "token" rather than a sale, trying to distinguish it from more materialistic forms. 

4. Prajapatya: The Discharge of Duty- In this form, the father gave away his daughter 

without receiving anything, but with a specific blessing: "May both of you perform your duties 

together." This marriage was less about romantic love and more about the sacred duty of producing 

offspring and maintaining the household. It was marriage as social responsibility. 

5. Gandharva: The Marriage of Love- This was the marriage of mutual consent and desire, 

without the involvement of family or elaborate ritual. Named after the celestial musicians who were 
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free spirits, it was essentially a love marriage. Think of the stories of Shakuntala and King Dushyanta. 

Society acknowledged its existence but viewed it with suspicion, fearing that passion alone was a 

fragile foundation for the duties of family life. 

6. Asura: The Marriage of Purchase-This form was unequivocally condemned. Here, the 

groom paid a price directly to the bride's father, treating the daughter as a commodity to be bought. It 

reflected a worldview where women were assets and marriage was a financial transaction. The texts 

were clear: this was a low, corrupt form born of greed. 

7. Rakshasa: The Marriage of Abduction-This form involved the forcible abduction of the 

bride after killing or defeating her family. It reflected the harsh realities of tribal warfare and 

conquest. While a few Kshatriya (warrior) traditions considered it a grim form of valor, the law books 

placed it far down the moral order, recognizing the violence and trauma it inflicted 

8. Paisacha: The Demonic Marriage-This was the lowest, most despised form. It involved 

seducing or taking advantage of a woman who was asleep, intoxicated, or unconscious. The very 

name, meaning "of the demons," indicates utter condemnation. This was not marriage in any ethical 

sense but an act of violation masquerading as a union. 

In human terms, these eight forms reveal a society trying to reconcile idealism with human 

imperfection. They show us that ancient India had a word for love marriage (Gandharva) and a clear 

moral revulsion for greed (Asura) and violence (Paisacha). The existence of this spectrum tells us that 

our ancestors, like us, understood that marriage could be many things: a sacred bond, a family 

alliance, a transaction, an act of love, or a tragedy of power. It reminds us that the struggle to make 

marriage both meaningful and just is not a modern invention—it is as old as civilization itself. 

Position of women- 

The Vedic Age: A Time of Relative Freedom:In the earliest period, the Vedic age, women 

occupied a space that would surprise many today. They composed hymns. Names like Ghosha, 

Lopamudra, and Maitreyi appear as brahmavadinis—women who pursued Vedic learning and 

philosophical debate with their husbands. Maitreyi, famously, chose knowledge over material wealth, 

asking her husband Yajnavalkya to teach her the path to immortality rather than worldly possessions. 

Women participated in rituals, attended assemblies, and married relatively late. Marriage itself was 

described as a partnership, a sahadharma—co-journeyers on the path of duty. There was dignity in 

this vision. 

The Ideal of the Pativrata: Power Through Devotion: As society became more codified, a 

powerful ideal emerged: the pativrata, the devoted wife. On one hand, this ideal granted women 

immense moral authority. The pativrata was considered so spiritually potent that she could bless her 

husband with long life, even challenge the gods. Stories like that of Savitri, who outwitted Yama, the 

god of death, to reclaim her husband, celebrated feminine strength, intelligence, and loyalty. The wife 

was the grahni the mistress of the household—the heart of the domestic sphere, without which no man 

was complete. Her role was sacred. 

The Growing Constraints: Codification and Control: But this reverence came at a cost. 

The same texts that celebrated the pativrata also began to circumscribe her world. The Manusmriti, 

written in the early centuries of the Common Era, contained verses that would echo through centuries: 

"In childhood, a woman must be under her father; in youth, under her husband; in old age, under her 

son. A woman must never be independent " The ideal of protection became a rationale for control. 

Child marriage began to replace the educated, mature woman of Vedic times. A woman's primary 

purpose was defined increasingly as bearing sons to continue the lineage. Her access to education and 

public life narrowed. 

A Life of Contradictions-For the average woman, life was a series of contradictions. She 

was worshipped as a goddess during festivals but had no voice in choosing her husband. She managed 

the family's resources, often with great skill, yet had no legal right to inherit property independently in 

many periods. She was the symbol of the family's honor, her purity fiercely guarded, yet her own 

desires were often secondary to duty. 
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 The Village at the Altar: Family and Society in Ancient Marriage: In ancient India, a marriage 

was never just about two people. To understand it, imagine a wedding where the entire village 

breathes alongside the bride and groom—because, in a very real sense, everyone had a stake in this 

union .The family was the heart of the matter. A young man or woman did not marry for themselves 

alone; they married to fulfil pitririn—the debt owed to their ancestors. To continue the lineage, to 

ensure there would be hands to offer rice balls for the departed souls, was a sacred obligation. Parents 

bore the weight of this responsibility heavily. A father who failed to arrange his daughter's marriage at 

the appropriate time was considered neglectful, even sinful. The choice of a spouse was therefore too 

important to be left to youthful impulse. Elders consulted horoscopes, investigated family 

backgrounds, and negotiated alliances with the same gravity as treaties between kingdoms. Marriage 

was a family transaction, and the new couple entered not just a relationship but a pre-existing web of 

kinship, duty, and expectation. 

Beyond the family stood society, with its rigid structures of varna (caste) and gotra (clan). 

These were not mere labels but the very scaffolding of identity. Marrying within one's caste preserved 

social order; marrying outside it threatened to blur sacred boundaries. Society watched, judged, and 

enforced these norms through collective pressure. The village council, the elders, the priests—all 

acted as guardians of tradition. 

Yet, within this collective embrace, there was also a profound sense of belonging. To be 

married was to be a full participant in society. The householder's life, grihastha ashrama, was 

considered the most important stage of existence because it supported all others. A man was 

incomplete without a wife; a woman found her identity as the grhini, the mistress of the household. 

Marriage was the ritual that transformed individuals into responsible members of the community. 

Conclusion- In tracing the arc of marriage in ancient India—from its Vedic origins as a 

sacred partnership of equals to the rigid codifications of the Dharma shastras that sought to control 

it—we uncover a profound and enduring human story, one that reveals marriage to have always been 

far more than a private bond between two individuals. It was, and in many ways continues to be, a 

complex institution where the sacred fire of ritual met the earthly imperatives of family, caste, and 

lineage; where the ideal of the sahadharmini, the spiritual co-partner, coexisted uneasily with the 

restrictive realities of Stidham and wifely subservience; where the spectrum of eight marriage 

forms—from the exalted Brahma to the condemned Paisacha—exposed a society grappling with the 

full range of human motivation, from love and duty to greed and violence. The echoes of this ancient 

past reverberate powerfully in modern India, where the same seven steps are taken under the same 

sacred fire, yet now walked by women who refuse to surrender their independence and couples who 

negotiate the ancient weight of family expectation against the modern yearning for choice and love. 

The role of family and society, once the unquestioned arbiters of matrimonial alliances, remains a 

formidable presence, though now often challenged by individual aspiration and legal reform. 

Ultimately, the journey of marriage in India—from the Vedic altars to contemporary banquet halls—

is not a story of simple progress or decline but of a continuous, often messy, negotiation between 

continuity and change, between the collective and the self, between the ancient belief that marriage is 

a duty owed to ancestors and the modern conviction that it must also be a space for companionship, 

equality, and personal fulfilment. It is this enduring tension, this living dialogue between the past and 

the present, that makes the institution of marriage in India not merely a tradition to be followed, but a 

deeply human story still being written in the lives of those who, with every ceremony, every 

compromise, and every quiet act of courage, choose to horon the old while daring to redefine it for 

themselves. 
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 Abstract: All the prehistoric cultural process of humans in the resinal  is significant, as 

individual man continuously devolved intopresented it self  the sole creator and owner.    

Prehistory, the time before written record  and thus knowledge of it is based predominantly on 

archaeology collected in the form of stone artefacts, rock art, fossilis remains or settlement 

patterns. The present research primarily aims at understanding   cultural and technological 

evolution of prehistoric communities in India and mapping the all important next stage in 

developed of human.This study looks at the major phases of prehistoric culture in India: 

Palaeolithic, Mesolithic, and Neolithic. It sportlight  their unique characterist. The Palaeolithic 

times  marks the earliest stage of human existence. People used simple stone tools and lived a 

nomadic lifestyle totally based on hunting and gathering. In the Mesolithic period, technology 

advanced with the introduction of microlithic tools, improved hunting methods, and a gradual 

converting according situations  to changing environmental.  conditions. The Neolithic period 

brought significant changes to human life . It included the domestication of plants and animals,  

dawnof agriculture, and the establishment of permanent establishments . , the study to throw light 

opinion  of important archaeological sites that offer with in depth knowledge information about 

prehistoric culture. Early humans' artistic and symbolic expression are portart   rock paintings of 

the Bhimbetka Rock Shelters, which depict hunting painting in bhimbedka , animals, and social 

activities. Similar evidence of early farming techniques and the emergence of permanent village.  

life can be found at the Mehrgarh site. Ov,  sites shows that  these early societies set the stage for 

later cultural and social developments in the region and emphasizes the importance of archlogocal 

discoveries in reconstructing prehistoric culture in India. 

Key Word:  Cultura,  archaeolog,  prehistoric,  human, Palaeolithic,  Mesolithi c  

Introduction- To understand  tha the earliest phases of human history in the Indian regional, 

it is possible important to study prehistoric Indian culture. The lengthy period of human importance 

prior to the increase  of writing systems is referr to the  prehistory, and as such, it cannot be 

reconstructed using written records. Instead, in order to understand the way of life and culture of 

prehistoric communities, historians and archaeologists rely on tangible remnants like stone tools, 

fossils, pottery, and rock art. These archaeological finds aid researchers in tracking the slow 

development of human civilization in the area and offer important insights into the social, 

technological, and economic advancements of early human societies.The Palaeolithic, Mesolithic, and 

Neolithic periods are the three main stages of prehistoric Indian culture. Each of these stages reflects a 

different stage in early humans' technological and cultural development. The use of rudimentary stone 

tools and a nomadic lifestyle centered on hunting and gathering are characteristics of the Paleolithic 

era, also known as the Old Stone Age. Early humans adapted to various environmental conditions and 

relied heavily on natural resources during this time. Important details about early human activity and 

the growth of the stone tool industries in the Indian subcontinent can be found in archaeological 

evidence from locations like Attirampakkam and Soan Valley.The Neolithic period marks a pivotal 

shift on  human history, often referred to as a major cultural revolution. During this era, early 

communities started to embrace agriculture and domestic animals, paving the way for permanent 

settlements and the rise of village life. The creation of polished stone tools, pottery, and new social 

structures signified a crucial step in cultural progress. Archaeological finds at sites like Mehrgarh and 

Burzahom offer vital insights into early farming practices, animal domestication, and the formation of 

complex social systems.  

Prehistoric culture in India  
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 Another key aspect of prehistoric culture in India is its rich regional diversity. Various 

geographical areas cultivated unique cultural traditions shaped by their environmental conditions and 

available resources. For instance, the prehistoric cultures in central India are closely linked to rock 

shelters and hunting practices, while the north-western region reveals early signs of agricultural 

communities. Also , southern India showcases distinct archaeological patterns tied to stone tool 

industries and settlement designs. This regional variation   Low dash the dynamic interplay between 

human societies and their natural surroundings in prehistoric times.  

  prehistoric culture in India is crucial for piecing together the origins of human society and 

grasping the lengthy journey of cultural evolution that at the end  led to the appearance  of early 

societie . By delving into archaeological evidence from various regions and time periods, we can trace 

the gradual shift from simple hunting. -gathering groups to more intricate agricultural societie. This 

research seeks to explore the major phases, cultural traits, and regional differences of prehistoric 

culture in India, intent to  to provide a wellsquared understanding of the early chapters of human 

history in the subcontinent.  

 Tool Making and Technology in the Paleolithic Period in India- The Paleolithic period, 

often called the Old Stone Age , marks the very beginning of human technological progress in the 

Indian subcontinent. During this time, our early forefathers relied on stone tools for their survival, as 

these tools were crucial for hunting, processing food, cutting wood, and carrying out various everyday 

tasks. By studying Paleolithic tools, we gain important insights into the technological skills, adaptive 

strategies, and mental growth of prehistoric communities. Archaeological findings from various sites 

across India show that early humans slowly honed their too -making techniques and created a mosaic 

array of stone implements designed for different uses.   

 The earliest signs of stone tool technology in India date back to the Lower Paleolithic phase. 

This era is marked by large, roughly shaped tools like hand-axes, cleavers, and choppers, primarily 

crafted from durable stones such as quartzite, basalt, and sandstone. These tools were made using a 

method called sharpening , where one stone is struck against another to chip off sharp-edged flakes. 

One of the key Lower Paleolithic excavations sites in India is Attirampakkam in Tamil Nadu, where 

archaeologists have display  some of the oldest Acheulean tools in South Asia.  Similary, the Son 

Valley  is now Pakistan has produced a wealth of stone tools that highlight the evolution of early 

human technology.  

 As we move into the Middle Paleolithic period, tool-making techniques became more 

gracefully   and refined. Rather than creating large, heavy tools, early humans started to craft smaller, 

more specialized implements like scrapers, borers, and points. These tools were often made using 

prepared core techniques, which enabled equipment  to create sharper and more effective edges. The 

advancements in tool technology show  that prehistoric society were increase  their skills in shaping 

stone and changing to their environments. ( Chakrabarti, India: An Archaeological History,   

 Cave Paintings in the Paleolithic Period in India- Cave paintings are a precious collection 

rove for anyone looking to understand the cultural and artistic lived  of prehistoric humans in India. 

There ancient artworks offer a interesting glimpse into the beliefs, daily routine , and environments of 

early human society during the Paleolithic period. Since these early people don’t have a writing 

knowledge , the visual stories engrave in caves and rock shelters became a vital means of 

communication and expression. Archaeologists dive into these paintings to uncover the social and 

cultural dynamically of our ancient fore father .One of the most stunning  like  of prehistoric cave art 

in India can be found in the Bhimbetka Rock Shelters in Madhya Pradesh. This site stands out as a 

key archaeological gem in South Asia, boasting hundreds of rock shelters beautified with paintings 

that span various prehistoric eras. Some of these artworks are thought to date back to the Upper 

Paleolithic period, making them some of the earliest forms of artistic expression in the Indian 

subcontinent. The rock shelters at Bhimbetka were brought to light and thoroughly studied by the 

Indian archaeologist V.S. Wakankar, who was instrumental in shining a spotlight on this significant 

site.The cave paintings primarily showcase scenes from the everyday lives of prehistoric society . 
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Many of the artworks depict animals like , deer, wild boars, elephants, and tigers, which were crucial 

food sources for early humans. Hunting scenes are also prevalent, illustrating  of hunters wielding 

spears and bows to often depicted as a group of stylized human figures chasing large prey evolved 

from simple individual cabe painting to complex narrative driven scenes .  images not only highlight 

the survival strategies of prehistoric .  

Beyond hunting, some paintings feature  figures engaged in dancing, rituals, and other social 

gatherings. These pictures hint at the idea that prehistoric societies had developed certain social 

practices and cultural expressions. (Upinder Singh, Ancient India,) .  

  Domestication in the Mesolithic Period in India- The Mesolithic period in India marks a 

enchanging turning point in our prehistoric journey as it showcases the gradual transition from a 

lifestyle centere around hunting and gathering to the early days of domestication & food production. 

Spanning roughly from 10,000 BCE to 6000 BCE, this era is notable for its significant shifts in how 

people lived, the technologies they developed, and their settlement habits. One of the standout 

advancement during this time was the  of animal domestication, which had a deep  impact on the 

economic and social dynamics of Mesolithic societies .  

 Throughout the Mesolithic period, people still relied heavily on hunting, fishing, and 

foraging for wild plants to meet their needs. However, archaeological advice that they began to forge 

closer bonds with certain animals,   marking the dawn of domestication. The dog was likely among 

the first  animals to be domesticate , evolving from wolves that over along period of time became part 

of human  societies. These early dogs were invaluable for hunting, protecting  and helping humans 

track game, making them cherished companions for Mesolithic people.  

 Excavations at sites like Bagor in Rajasthan have unearthed crucial evidence of early animal 

domestication in India. The remains of domesticated animals, such as cattle and sheep, indicate that 

these communities were starting to manage and control specific species.define  that Mesolithic people 

were experiment with new methods of food assest  and animal resource management. Additional the 

site reveals signs of semi-permanent habitation, highlighting a shift from a fully nomadic existence to 

more stable living arrangements.  

 Another significant site linked to Mesolithic culture is Longhand in Gujarat. The 

archaeological remains found here point to the presence of early domesticated animals and further 

illustrate the evolving relationship between humans and their environment during this transformative 

period (Misra, Prehistoric Human Colonization),  

 Development of Agriculture in the Neolithic Period in India- Mesolithic period in India 

marks a interesting turning point in our prehistoric  journey, as it showcases the gradual transition 

from a lifestyle centered around hunting and gathering to the early days of domestication and food 

production. Cross  roughly from 10,000 BCE to 6000 BCE, this era is notable for its significant shifts 

in how people source their food, the technological advancements they made, and the way they settled 

down. One of the standout developments of this time was the onset of animal domestication, which 

had a profound impact on the economic and social fabric of Mesolithic societies  People during   

period of time , still relied heavily on hunting, fishing, and hunting for wild plants to meet their needs. 

However, archaeological findings suggest that they began to forge closer bonds with certain animals, 

marking the dawn of domestication. The dog was likely among the first animals to be domesticated, 

evolving from wolves that gradually became part of human settlements. These early dogs were 

invaluable for hunting, guarding camps, and helping humans track prey, making them cherished 

companions for Mesolithic people.  

 Excavations at sites like Bagor in Rajasthan have unearthed crucial evidence of early animal 

domestication in India. The remains of domesticated animals, such as cattle and sheep, indicate that 

these communities were starting to manage and control specific species. This suggests that Mesolithic 

people were experimenting with new methods of food acquisition and animal resource management. 

Additionally, the site reveals signs of semi-settled living, highlighting a shift from a fully nomadic 

existence to more stable settlement patterns. Another key site linked to Mesolithic culture is Langhnaj 
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in Gujarat. The archaeological remains found here point to the presence of early domesticated animals 

and further illustrate the evolving relationship between humans and their environment during this 

transformative period (Allchin & Allchin, Rise of Civilization ),  

Conclusion- diving into the study of prehistoric culture in India really sheds light on the early 

stages of human development and how society gradually evolved in the Indian subcontinent. Since 

this era predates the invention of writing, our grasp of prehistoric life mainly hinges on archaeological 

finds like stone tools, rock art, fossils, and remnants of ancient settlements. These artifacts help 

historians and archaeologists piece together the economic activities, technological advancements, and 

cultural expressions of our early human ancestors.   

Examine the three key phases of prehistory—Palaeolithic, Mesolithic, and Neolithic— reveals 

how human life transform over thousands of years. The Palaeolithic era showcases a straight. forward 

lifestyle centered around hunting and gathering, utilizing basic stone tools. The Mesolithic period 

brought about significant technological advancements, including microlithic tools, and demonstrated a 

growing adaptability to environmental changes. Finally, the Neolithic period represented a major shift 

with the rise of agriculture, the domestication of animals, and the establishment  of the permanent 

settlements. Archaeological sites like the Bhimbetka Rock Shelters  are vital for understanding 

prehistoric culture in India. These locations offer invaluable insights into early artistic expression, 

social interactions, and the dawn of food production. Additionally, the rich diversity of prehistoric 

cultures across the Indian subcontinent illustrates how human societies adapted to various ecological 

and geographical settings.  

   In summary, studying prehistoric culture sport light the lengthy journey of human 

adaptation, innovation, and cultural growth. These early societies laid the groundwork for future 

historical civilizations, making research into prehistory a crucial aspect of grasping the broader 

narrative of human history in India. 
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 Abstract: Land reforms in post Independence India was aimed to eliminate rural 

inequalities and provide land ownership to farmers. Uttar Pradesh a major agricultural state, a key 

centre to these reforms. The paper aims to analyse the land reform process in the context of Uttar 

Pradesh, understanding the policy role of Indian National Congress and the pressure and 

participation of peasant movements. Following independence, Congress rule in India implemented 

significant initiatives such as abolition of zamindari, land ceilings and tenancy reforms, all aimed 

at providing land ownership to peasants and eliminating rural inequalities and socially sound 

society. However, effective implementation of these policies faced numerous obstacles, including 

administrative weaknesses, political pressures and misuse of law by landlords. Farmers movement 

played a crucial role , not only exerting pressure on the government but also raising awareness 

among peasants about their rights. This research is based primarily on secondary sources, utilizing 

research works by modern historians, academic articles and published studies related to land 

reforms and peasants movements. 

K e y  W o r d :  L a n d  r e f o r ms , Fa r me r s  M o v e me nt , I n d i a n  N a t i o na l  C o ng r e s s ,   

Introduction- India’s economy was deeply rooted in agriculture and was the main source of 

its economy as there was absence of large scale industries at the time of independence. Even today 

most people depended on farming for their livelihood. Following independence there was hardly any 

presence of heavy industries, which meant that the country faced significant challenges in building up 

of a strong economic base. According to Census of India data 1951, around 83 percent of the country 

population were lived in rural areas, which indicates that nearly 70- 75 percent of the people were 

directly or indirectly depended on agriculture for their livelihood.  

Despite its agricultural centrality, there was the problem of low productivity, structural 

imbalance marked by high population pressure on land, social inequalities, unequal land ownership 

patterns and furthered with limited industrial explosion. And these problems were more significantly 

due to the British administration. The Zamindari, Ryotwari and Mahalwari system introduced under 

the British land revenue policies strengthened unequal land ownership pattern and put greater pressure 

on peasants, push them into debt and poverty, further worsen by the commercialization of agriculture 

( Chandra, 2000). As a result most farmers become landless or marginal farmers and agriculture 

production remained poor due to unavailability of technical advancement and age old primitive tools 

used for agriculture.  

Under these circumstances, land reforms i.e Redistribution of Land, were seen as a 

comprehensive means of social justice and rebuilding rural economy but not only limited to the 

redistribution of land only. These reforms aimed to dismantle the exploitative  structures of the 

colonial period unequal legacies, grant land ownership to the farmers who worked on it, and establish 

equality in rural society. In this context land reforms are a prerequisite for technological 

improvements in agriculture is significant (Singh, 1993), which we can clearly saw throughout the 

outcomes of the green revolution started in the 1960s. The states where land reforms were successful 

marked a growth in agricultural productivity and which were not, they were lagged behind.  

Land reforms were not simply policies introduced in post Independence India but they were 

shaped by a long history of peasant struggles, farmers movements and political mobilization 

particularly with the support or the leaders the Indian National Congress.  

Peasants movements and the foundation of INC in 1885 : After the Revolt of 1857 there were 

widespread peasants unrests recurring in India, as peasants increasingly resisted oppressive policies 

The role of peasant movements and the Congress (INC) in land reforms 

in post-independence Uttar Pradesh  
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and exploitative agrarian system whether it was indigenous exploiter by landlord and colonial 

authorities. Peasants movements  such as Indigo Revolt (1859-60), the Deccan Riots (1875) and many 

more demonstrated that peasants were no longer passive victims but are active agents of resistance ( 

Chandra, 2000). Peasants protests after 1857 often represented an unconscious and unplanned 

response of the rural population to their oppressive social and economic conditions. Rather than being 

fully organized ir ideologically driven, these movements emerged from immediate grievances such as 

high revenue demands, exploitation by landlords and loss of their traditional rights. Gradually they 

had developed an awareness of their customary and legal rights, in many instances, they displayed 

remarkable courage and a willingness to make sacrifices in their struggle against injustice. However 

these movements had certain limitations as there was lack of an adequate understanding of the broader 

nature of colonialism. They often targeted local oppressors without fully recognizing the systematic 

character of colonial rule. Moreover, they lacked a clear and positive vision of an alternative social 

order that could unite different sections of society into a wider regional and All India level ( Chandra, 

2000).  

This gap was gradually filled with the emergence of political organization with  the 

establishment of Indian National Congress in 1885, which marked a major turning point in Indian 

political history. The early role of the Congress was crucial in shaping an economic critique of 

colonial rule. One of the significant contribution of the early nationalist presented in the Congress was 

the formulation of the theory of Drain of wealth, most prominently articulated by Dadabhai Naoroji. 

He argued that British policies were systematically transferring Indian’s wealth to Britain without 

sufficient returns in back, leading to widespread poverty and underdevelopment in India ( Naoroji, 

1901). This critique was further developed by leaders like R.C Dutt, who highlighted how heavy land 

demands and exploitative agrarian policies burdened Indian peasants and led to recurring famines( 

Dutt, 1902). The promotion of the national unity was a major objective of the Congress. In its initial 

phase, the Congress was largely an organization dominated by the educated elites, including lawyers, 

professionals and middleclass intellectuals. Its methods were moderate in nature, focusing on 

petitions, resolution and constitutional reformsrather than mass mobilization.  As a result, in the late 

nineteenth century its reach remained limited, and it did not involved directly with the peasants 

discontent.  

However, the character of the Congress underwent a significant change in the early twentieth 

century. With the Supervision of Mahatma Gandhi, the Congress adopted new methods of struggle 

such as Satyagraha and non- cooperation existed with peasants movements in 1920s, which 

emphasizied direct participation of the masses. This marked a shift from an elite dominated 

organization to a mass mobilized movement, which was supported by all sections of society. Large 

number of peasants, workers, women’s and other sections of society were mobilized and became an 

active participants in the national movement for freedom. This transition was crucial in transforming 

the freedom struggle into a truly mass movement ( Chandra, 2000).  

Role of INC and impact of peasants movements in post colonial land reforms : Uttar Pradesh  

1.Policy Role of the Congress : The main credit for implementing land reforms in Uttar 

Pradesh after independence goes to the Congress (INC) government, which implemented 

comprehensive policy initiatives aimed at eliminating exploitative land systems inherited from the 

colonial period and empowering farmers. During the independence movement itself, the Congress had 

made it clear that land should be owned by those who tilled it, and land reforms were implemented 

after independence with this ideology in mind (Chandra, 2000). The most significant step taken in 

Uttar Pradesh during Congress rule was the abolition of zamindari. The Zamindari Abolition Act, 

enacted in 1950, aimed to eliminate the role of intermediaries and grant direct land ownership to 

farmers.  Additionally, land ceiling laws placed limits on the landholdings of large landowners, so that 

the surplus land could be redistributed among landless farmers. Similarly, tenancy reforms attempted 

to protect tenant farmers and grant them ownership rights (Thorner, 1962). The primary objective of 

these policies was not merely land redistribution but also to eliminate the deep economic and social 
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inequalities prevalent in rural society. The Congress believed that unless farmers gained ownership of 

land, they would not be economically self-reliant and agricultural development would not be possible. 

Thus, land reforms were seen as an important means of establishing social justice and rebuilding the 

rural economy (Guha, 2007). In the context of Uttar Pradesh, the contribution of Chaudhary Charan 

Singh is particularly noteworthy, who played a significant role in placing the interests of farmers at 

the centre of political discourse.  He strongly supported the abolition of zamindari and the 

empowerment of small and medium farmers, arguing that the role of small farmers was central to the 

Indian agricultural structure (Singh, 1981). However, the Congress government faced numerous 

political and administrative challenges in implementing these reforms. Large landowners, who were 

politically influential at the local level, opposed these reforms and attempted to retain land under their 

control by exploiting loopholes in the laws. In many cases, land was distributed among relatives or 

fictitious transfers were made, limiting the effectiveness of land ceiling laws (Thorner, 1962). From a 

political perspective, Paul Brass’s analysis is crucial in understanding the social structure and balance 

of power in Uttar Pradesh. He argued that the elites who dominated state politics, particularly large 

landowners and influential castes, influenced the implementation of policies and, at times, shaped 

them to suit their own interests (Brass, 1997). Additionally, administrative weakness, corruption, and 

a lack of will also hindered the effective implementation of the reforms. As a result, the intended 

results of land reforms were not achieved uniformly across all regions, and rural inequality was not 

fully eliminated (Chandra, 2000). It is thus clear that the process of land reforms in Uttar Pradesh was 

not the result of mere policy initiatives, but rather the outcome of political power structures, social 

inequalities, and conflicts between various interest groups. While the Congress party provided the 

necessary legislative framework for these reforms, continued social and political pressure remained 

necessary to ensure their effective implementation.  

2. Impact and Contribution of Peasant Movements: The process of land reforms in Uttar 

Pradesh cannot be considered solely the result of government policies; rather, it was rooted in a long 

and organized mass struggle. Particularly during the colonial period, movements like the Awadh 

Peasant Movement and the Eka Movement played a crucial role in organizing peasants and 

mobilizing widespread opposition to landlord exploitation. These movements generated a new 

political consciousness among peasants and highlighted the need for change in land relations 

(Dhanagare, 1983).  

The most important role of these peasant movements was in pressuring the government. This 

pressure continued even after independence, forcing the Indian National Congress to take steps such 

as abolition of zamindari, land ceiling laws, and tenancy reforms (Chandra, 2000). Thus, land reforms 

were not merely administrative decisions, but rather the result of the demands of mass movements. In 

addition, peasant movements served to spread widespread awareness in rural areas. During the 

colonial period, peasants were unaware of their rights and were forced to bear the burden of excessive 

rents and debt.  Through movements, they were made aware of their rights and inspired to organize 

and oppose exploitation. In this context, the role of the Kisan Sabha was also significant, providing an 

organized platform for farmers (Dhanagare, 1983). Although the focus of this study is Uttar Pradesh, 

the influence of some national-level movements can also be seen. For example, the Tebhaga 

movement and the Telangana rebellion brought the issue of farmers’ rights to prominence across the 

country and created a broad ideological environment in favor of land reforms (Dhanagare, 1983). 

Another important contribution of the farmers’ movements was that they laid the social and 

ideological foundation for land reforms. As peasants were subjected to exorbitant rents, illegal levies, 

and arbitrary evictions under the dominance of taluqdars and zamindars, which made their economic 

condition extremely precarious. These struggles were not merely against immediate economic 

hardships but were rooted in the structural inequality of land ownership. The concentration of land in 

the hands of a few landlords deprived the majority of cultivators of security and incentives to invest in 

agriculture. As a result, agricultural productivity remained low and rural distress intensified. Thus, 

these movements made it clear that unequal distribution of land not only exacerbates social injustice 
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but also hinders agricultural development, as it creates exploitation, insecurity, and lack of motivation 

among the actual tillers of the land. These movements also had a significant impact from a political 

perspective.  The power structure in Uttar Pradesh politics was deeply intertwined with land relations, 

and peasant movements challenged this structure (Brass, 1997). This helped weaken the dominance of 

landlords and create a favourable environment for land reforms. However, these movements also had 

limitations. Peasants were not equally organized in all areas, and in many places, the movements 

remained weak due to a lack of resources and leadership (Thorner, 1962). According to subaltern 

scholars, peasant movements possessed their own political consciousness and were not solely 

dependent on Congress leadership. They argue that Congress’s role was often limited or negligible 

because it primarily represented the interests of the elite. According to this view, the source of real 

change was the peasants’ own struggles, not just the policies formulated by Congress (Guha, 1983).  

3.The Interrelationship Between Movements and the Congress : To understand the 

process of land reforms in Uttar Pradesh, an analysis of the relationship between peasant movements 

and the Indian National Congress (INC) is crucial. While peasant movements strengthened the 

demand for land reforms at the grassroots level, the Congress provided constitutional and legal form 

to these demands. Peasant movements active since the colonial period prioritized peasant rights, 

especially the demand for land ownership and reduction in rent, which the Congress incorporated into 

its political agenda (Chandra, 2000). After independence, the Congress government attempted to 

implement these demands through laws such as the abolition of zamindari, land ceilings, and tenancy 

reforms. Thus, this relationship reflects a kind of mutual interaction, where movements inspire 

policies and political parties institutionalize them (Dhanagare, 1983). However, the implementation of 

these reforms also faced several obstacles, due to administrative weakness, bureaucratic inertia and 

the large landowners taking advantage of loopholes in the laws, the expectations of the peasant 

movements were often not fully realised (Thorner, 1962; Paul Brass, 1997). 

Conclusion - In sum, land reforms in post-independence India were not merely administrative 

or policy-driven measures, but the result of a long historical process shaped by peasant struggles and 

political mobilization. From the nineteenth century onwards, peasant movements played a crucial role 

in exposing the exploitative nature of colonial agrarian structures and asserting their rights, even 

though they were often limited in scope and organization. 

The emergence and evolution of the Indian National Congress further transformed these 

scattered resistances into a more coherent national movement. While initially dominated by elite 

interests, the Congress gradually expanded its social base, especially under the leadership of Mahatma 

Gandhi, integrating peasants into the larger struggle for independence. The economic critique of 

colonialism, particularly through the drain of wealth theory, helped in linking agrarian distress with 

imperial policies.After independence, the Congress sought to translate these ideological commitments 

into concrete policies such as zamindari abolition and land reforms. Despite facing legal, 

administrative, and political challenges, measures like the Ninth Schedule reflected the state’s 

determination to protect these reforms. Therefore, land reforms must be seen as the outcome of both 

sustained peasant resistance and the evolving role of the Congress in shaping a vision of social justice 

and rural transformation. 

Thus, the history of land reforms reflects not only state policy but also the continuous 

interaction between popular movements and political institutions.. 
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